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Do not exalt the worthy, and so keep the people from contention. Do not value goods hard
to get, and so stop the people from becoming thieves. Do not let them see desirable things,
and so spare the Xin of the common folk from disorder. Therefore the sages govern by
emptying Xin, filling the belly, keeping the will week, and strengthening their bones. He thus
always lets the people be without knowledge and without desires. And he prevents the
knowledgeable from daring to act. Because he acts without acting there is nothing that is not

arranged/governed.
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The sage has no constant Xin, rather he takes the Xin of the common people to make it his
Xin. By taking the good ones as good just as the not good ones as good, | achieve
virtuous/powerful goodness. By trusting the trustworthy just as trusting the untrustworthy |
achieve virtuous/powerful trust. The sage resides under heaven with perfect equanimity and
impartiality and for the sake of the world merges his Xin with theirs. And the sage takes

them all as his children.

Guanzi & T (Guan Zhong & ff' +645 B.C., compiled Liu Xiang XI|[7] 79-8 B.C.)

Db, B2z 4. (Guanzi 36, Xinshu 1, 2:5)

The mind is the lodging of wisdom.



TUPELE, HULEELL . 28NS, (Guanzi 36, Xinshu 1, 2:15)

Do not use things to confuse the organs; do not use the organs to confuse the mind. That is

what is called inner virtue/inner achieving.
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The pattern of the mind is always such that it is naturally full and naturally complete,
naturally produced and naturally perfected. It loses these only through sorrow and joy,
happiness and anger, desires and profiteering. If one can discard sorrow and joy, happiness
and anger, desires and profiteering one’s mind will go back to straightens. The
stirrings/emotions of this mind profit/enhance peacefulness by tranquility. Let there be no

trouble and no chaos then harmony will complete itself.

Lunyu 115
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The master said: At fifteen | had my will set on learning; at thirty | stood firm; at forty | had
no doubts; at fifty | knew the decrees of heaven; at sixty my ears were perfectly following

(truth); at seventy | could follow my Xin without committing any transgression.

TE: B, HOo=AAE. KR, AR5 mER. (6,5)

The master said: (Yan) Hui’s Xin could be without transgression against humanity/
benevolence for three months. All the others may achieve this for a day or a month, but

nothing more.

ForE. HEMHIEH. SJHZH. (17,2)

The master said: that which takes us respectively closer is Xing, while that which takes us

respectively away is habit.



Mengzi 7§ (ca. 372 — ca. 279)
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Gaozi said: Xing is like flowing water whirling round. Open a passage for it to the east it will
flow east, open a passage to the west and it will flow west. Man’s Xing has no differentiation

for good and not good, just like water it will flow indifferently to the east or to the west.

Mencius replied: Water indeed has no differentiation for east or west, but will it flow
indifferently up and down? The goodness in man’s Xing is like the water that will flow down.
There is no man that does not have goodness just as water always will flow down. Now by
striking water and causing it to leap up, you may make it go over your forehead, and, by
damming and leading it, you may force it up a hill; but are such movements accruing to the
Xing of water? It is the force applied which causes them to do it. When men are made to do

what is not good, their Xing is dealt with in this way.
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(The disciple of Mencius) Gong Duzi said that Gaozi had said: Xing is neither good nor not
good. Others say: Xing is able to be made to be good, just as it can be made not to be good.
Therefore, when Wen and Wu (of the early Zhou period) reigned people loved goodness,
while when You and Li (of the late Western Zhou period) reigned people loved violence. Still

others say that the Xing of some is good while that of others is not good. Therefore, even



with (such a moral ideal person as) Yao (a detestable person like) Xiang appeared and with
(such a morally base) father like Gusou there was (an impeccable son like) Shun. ... And now
you say that Xing is good; so are all the others wrong?

Mencius answered: Now according to your own feelings you are able to be good; that is
what | call goodness. And if someone is not good then this is not due to their endowment. All
men have a Xin of commiseration, all men have a Xin of shame and dislike, all men have a
Xin of reverence and respect, and all men have a Xin of approving/feeling of right and
disapproving/feeling of wrong. The Xin of commiseration is benevolence/humanity, the Xin
of shame and dislike is righteousness, the Xin of reverence and respect is rituality/propriety,
the Xin of approving/feeling of right and disapproving/feeling of wrong is wisdom.
Benevolence, righteousness, rituality, and wisdom are not infused into men from without,
we firmly have them, and there is no other way to think it. Hence it is said: Seek and you will
find them, neglect and you will lose them. Now men do differ in regard to the ability to

exhaust their endowment, some five times, some up to an incalculable amount.
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HTE: TIERTRR. KM, SRS, BT, RIOFES. (Jinxing, VII A 1-4)
Mencius said: Those that exhaust their Xin will know their Xing. Knowing their Xing they will
know heaven. By preserving their Xin they will nourish their Xing; that way they serve
heaven. If premature death or long life does not cause duplicity and you cultivate yourself in
order to wait on/for it, then that is how you establish the decree.

Mencius said: There is nothing that is not decree, following and accepting it is one’s
uprightness. Therefore, the one that knows decree will not stand below a precipitous wall.
The one that completes his Dao and then dies has made (his) decree upright. Death under
handcuffs and fetters is not making his decree upright.

Mencius said: Seeking you will gain it, giving up you will lose it. Therefore, seeking is

advantageous for gaining when seeking is something that is within myself. Seeking has its



Dao and gaining has its decree. Therefore seeking is not advantageous for gaining, when |
seek outside.

Mencius said: All things are in all instances complete within myself. There is no greater
happiness than turning to my (moral) self in sincerity. The closest you will get in your seeking

for benevolence/humanity is by strengthening reciprocity in your acting.
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Mencius said: Even if a large territory and numerous people are desired by the noble man
that is not what he takes his delight in. Even if the noble man takes delight in standing at the
center of the world and appeasing the people within the four seas, that is not where his Xing
resides in. That what makes up the Xing of the noble man cannot be increased by his sphere
of action nor diminished by residing in poverty, because it is set up as his lot. That which is
the Xing of the noble man is rooted in his Xin as benevolence/humanity, righteousness,

rituality/ propriety, and wisdom.
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Mencius said: The mouth’s being related to taste, the eye’s being related to color, the ear’s
being related to sound, the nose’s being related to smell, and the four limbs being related to
ease, is Xing and comprises decree, yet the noble man does not speak of it as Xing.
Benevolence/humanity being related to father and son, righteousness being related to ruler
and servant, rituality/propriety being related to guest and host, wisdom being related to the
wise man and holy men being related to heavenly Dao, all of that has decree that comprises

Xing. Yet the noble man does not call it decree.



Xunzi &1

HEHENESEHZEMAHEE., KE2ZIBRE. DETEUELE. K&ZHEKE.
(Tianlun 17)

The ears, eyes, nose and mouth each are receptors and cannot exchange their faculties.
These are what are meant by the senses given by heaven. The Xin is lodged in the central

cavity to control the five senses. This is what is meant by the heavenly prince.

MNTELFIE? Flilo o o o DEBZEM, MHNZEL. HLMIEHRZL. BEEE,

How can man know Dao? | say, by Xin. ... Xin is the prince of the bodily form and the master
of spiritual clarity. When it issues a command there is nothing that does not obey it. It itself
makes prohibitions; it itself gives commands; it itself makes decisions; it itself makes choices;

it itself causes action; it itself stops action.

OAEES, WA RBERH AN, BHSAEMmEAY. (iebi21)

If your Xin is not guided then the eyes will not be able to see white and black even though
they are right in front of you and your ears will not be able to hear the thunder-drum even

though it stands right next to you.

DA AR, WEHMMAR W, ZHmMET . (Zheng ming)

If your Xin has correct knowledge then this correct knowledge will lead your ears and the
knowledge of sound becomes possible, it will lead your eyes and the knowledge of forms

becomes possible.
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Human Xing is evil, what is good (in it) is artificial/created. Now, the Xing of men has its love
for profit as soon as you are born. If you would follow (those inclinations) you would then
engage in fighting and the (virtues) of courtesy and deference would disappear. As you are
born, you have envy and hate. If you would follow it then stealing and murdering would
grow and loyalty and trust would disappear. As you are born you have the wishes of ears and
eyes and the love for sounds and colors. If you would follow them sensual desires and chaos
would arise and the standard of propriety/rituality and righteousness would disappear.
Therefore if you would follow men’s Xing and let emotions flow free then you would
necessarily end in fight, you would join into acting against the proper hierarchy and in

bringing chaos to correct principles. In the end it would all be violence.

d T E SN, R .
Fl: FRRliER. SN2, Amssh, BiE, wRmEe. Az, RRAA
YRR, FraathES, AEHANEZ, ARERAmMA W, EREFZ R,
DR, HRAURZAAREH, "I EARE, SEHBAmERBE. SA
2N, BUMARER, FEMARE, SSmaiR, BN, SAREmMABEEE, #
ARTEEW; SMABKES, BAEIAE. RTZETR, HZET R, 72T,
BT, WoATHE, BOREMER S, R TZiE, MR b,
TEHERIAEE R R, BRI SR . B, NS, HEERM. (Xing
e, 23)

Menicus said: Now, man’s Xing is good and that is the reason why in all cases you may lose it.
(1) say: If it were like that, it would be transgressing (truth). As soon as it is born man’s Xing
departs from its simplicity and from its substance (childhood naivité), it necessarily is lost (in
this process). If you look at it that way, it becomes clear that man’s Xing is evil. Those that
say that Xing is (originally) good embellish that which has not departed from simplicity and
think beneficial/ profitable of that which is substance (childhood naivité). Assuming this type
of embellishment for simplicity and substance (childhood naivité) and making Xin and its
intentions be something good, they suppose that the clarity that can be seen is not beyond
the eye and the acuteness of what can be heard is not beyond the ear. Therefore (they) say,
eyes are clarity and ears acute. Now, man’s Xing likes getting fed when you are hungry, likes
warmth when you are cold, likes rest when you are tired; all of these are man’s emotions and

Xing. Now, if man sees a superior and does not eat first, then that means courtesy, if man is
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tired and does not seek rest that means taking (in consideration) someone else. The son’s
deference to his father, the younger brother’s deference to his elder brother, then the son is
taking (in consideration) the father and the younger brother the older brother. These two
types of actions go against Xing and against emotions, but are the Dao of the pious son and
the cultured standard of propriety/ rituality and righteousness. Therefore, if you follow your
Xing there will be no courtesy and deference, courtesy and deference rather mean going
against your Xing and your emotion. Looking at things this way makes it clear that human
Xing is evil and what is good in it is created/artificial.
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Someone asked: If man’s Xing is evil, are propriety/rituality and righteousness generated by
evil?

(Xunzi) replied: Everything about propriety/rituality and righteousness is the (artificial)
making of the sages, it definitely is not generated by Xing. If the potter molds clay to form a
vessel, then this vessel is generated by the creation of the potter, and is definitely not
generated by his Xing. ... The sages accumulated thought and reflections and practiced
(artificial) creation, thus generating propriety/rituality and righteousness and giving rise to
laws and norms. Therefore propriety/rituality and righteousness as well as laws and norms
are the (artificial) making of the sage and definitely not generated by the Xing of man. Now,
as for the eye’s liking colors, the ear’s liking sounds, the mouth’s liking taste, the Xin’s liking
profit, and the physical body’s liking ease: this in all instances is generated by man’s emotion
and Xing. If you feel these and let them flow freely, then they will generate without respect
to affairs. If you feel these and they are not able to flow freely, and then you will necessarily
also respect affairs and go on and that is what is called generating in (artificial) creation. This

is the generational process of Xing and (artificial) making, the essence of their difference.



Liji, Daxue K2
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What the Great Learning teaches, is to illustrate illustrious virtue; to approach/renovate the
people; and to rest in the highest goodness. To know where to stop brings about firmness;
firmness brings about the ability to calmness; calmness brings about peace; peace brings
about the ability to deliberation; deliberation brings about attainment. Things have their
root and their branches, affairs have their end and their beginning. To know what is first and
what is last brings you onto Dao/the true way/teaching. The ancients who wished to
illustrate the illustrious virtue on the whole world first ordered their states; wishing to order
their states, they first regulated their families/clans; wishing to regulate their families, they
first cultivated their persons; wishing to cultivate their persons, they first rectified their Xin;
wishing to rectify their Xin, they first made sincere their intentions; wishing to to make their
intentions sincere, they first extended their knowledge; extending knowledge lies in the
detachment from thing/rapprochement to things (investigation of things)/ correction of

things.

Liji, Zhongyong
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What heaven has conferred is called (moral) nature, to follow (moral) nature is called Dao.
To cultivate Dao is called teaching/instruction. Dao cannot be left for an instant; could it be

left, it would not be the Dao. Therefore the noble man is cautious in respect to what he does

not see and fearful/apprehensive in respect to what he does not hear. There is nothing more



visible than what is hidden and there is nothing more obvious than what is minute.

Therefore the noble man is careful when he is alone. When there are no stirrings of pleasure,
anger, sorrow, or joy (yet), this is called (the state) of equilibrium/centrality. When (these
feelings) have been stirred and meet due degree, there ensues what is called harmony.
Equilibrium/centrality is the great root and harmony is achieving Dao in the world/under

heaven.

Guo Xiang ¥ % (252-312), Zhuangzi zhu FF1F

HAFIHG, WHiE, Bk, WE. A Rt. (Dazong shi6)

The true man knows that using ones Xin means turning your back on the Dao and that

assisting heaven/nature means harming life. Therefore he does not act.

e, WIEE T, (Renjian shi4)

If one empties ones Xin, then the perfect Dao will collect in our bosom.

RIEOTETEME, NATEM. (Ying diwang 7)

Therefore if you are without Xin and give in to the autonomous change, then you may

correspond to (the requirements of) acting as a ruler.

Seng Zhao 1% (384-414), Pore wuzhi lun T 116
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In the Sutra of Perfect Wisdom (Fangguang) it is said that ‘for prajna there is nothing that
has distinctive form and there is no coming to life and passing away of distinctive forms’.
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And the Sutra of Full Wisdom (Daoxing) says that ‘in prajna there is nothing that is known
and nothing that is not known’. This explains the function of the reflection of wisdom. But
what does it mean, when one speaks of ‘not having distinctive form’ and ‘not knowing’? (It
means) that there surely is a knowledge that does not have distinctive forms and that the
reflection of not knowing is illuminating. How can that be understood? Well, if there is
something that can be known there also is something that is not known. That is why the Xin
of the Holy has no knowledge and therefore there is nothing it does not know. The
knowledge of not knowing is what | call immediate/universal knowledge. Therefore the sutra
says, ‘The holy man’s not knowing means that there is nothing that it does not know. And
that is, what | (also) believe. And that is why the holy man empties his Xin and (at the same
time) fills his reflection. Thus he knows until the end of days without ever having begun to

know.

Ji Zang T (549-623), Dacheng xuanlun KX 1%
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If you complete Buddha-nature in the present, then you will also understand its middle path.
If you complete the middle path, then you will complete the emptiness of the first meaning.
If you complete emptiness of the first meaning, then you will complete wisdom. .... If you
complete wisdom, then you will complete Buddha-nature. If you complete Buddha-nature,

then you complete Nirvana.

Hui Neng Zfit (638-713), Liuzu tanjing 751152 (Platform Sutra)
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The Xing of the worldly man is originally clean and the myriad dharmas are in this Xing. If
your thoughts are all (directed) to evil affairs, then you will trod in evil. If your thoughts are
all (directed) to good affairs, then you will cultivated the path of goodness. Thus all dharmas
are completely within the own Xing. ... The worldly man’s clarity of Xing is like a clear sky,
(with) wisdom like the sun and the moon, thus wisdom always being clear. If you are focused
on the outside and move into the (outer) regions, wrong thoughts will flow into words and
cover everything up, your own Xing therefore not being able to become clear. Therefore, if
you meet goodness knowledge will blow away the misleading mistakes. The (distinction
between) inside and outside being removed by becoming clear, right in your own Xing, then
the myriad dharmas will all be seen and will completely and immediately be in Xing. This is

what we call by the name of the clear dharma body.

HANBGOS S RE S5 SEWT. ST, WAEET. DHEZ, HERTZE.
PEEEAE, EEEL. HEAESOE, HEESOK. AR, RRSIK. BER
WhRIARZE, BPEREAZER 2.

Worldly man takes his phaenomenal body as a town. His eyes, ears, nose, tongue and body
are like the gates to town. Outside there are five gates, inside there is the gate of intention.
Xin corresponds to the ground, Xing to the king. If Xing is there, then the king is there, if Xing
is gone, there is no king. If Xing is there, then body and Xin exist, if Xing is gone then body
and Xin are destroyed. Buddha(-nature) is the acting out of self Xing, there is nothing to
gained by going outside of the body. If the self Xing misses out on Buddha(-nature) then the
mass of illusions arise (samsara), if the self Xing experiences illumination then it is Buddha(-

nature).

SRR, WIS, N, 20 AR,

ERATH, MBI E, MYERTER AT ek,

CoREIRN, BN G, WIBATEE:, fTabdedtr.

The body is the bodhi tree, the mind is like a clear mirror.

At all times we must strive to polish it, and must not let the dust collect.
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Bodhi originally has no tree, the mirror(-like mind) has no stand.
Buddha-nature (emptiness/oneness) is always clean and pure; where is there room for dust

(to alight)?

The mind is the Bodhi tree, the body is the mirror stand.

The mirror is originally clean and pure; where can it be stained by dust?

Xuanzang % # (600-664) Cheng weishi lun METR 1
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The first step for a consciousness to be able to evolve is — for the schools of the big as well as
the small vehicle — alaya. This consciousness comprises the meaning of holding the ability to
store as well as that which is stored. One may say that in a complex way they relatively
condition each other. Those that hold feeling take it to be their autonomous inner self. ...
Being furthermore able to draw on the different results of good and bad deeds (committed)
in the different worlds (of transmigration) we can call it by the name of differentiated
maturity. ... Furthermore being able to hold onto all kinds of seeds without letting them get

lost, one may call it by the name of immediate seed.

In the next step after (having explained) the evolving consciousness from the differentiated
maturity, (we must explain) how due to reacting, discriminating and reflecting it is able to
have conscious phenomena/objects . In the sagely teaching this consciousness is also given
the name of manas, because in its deep reflection it surpasses other (forms) of

consciousness.

R B EREARRE, NAF T BRI . BEIRZER M NF, BESIRE AR Rl 1E
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After (having spoken) of the ability of the evolving consciousness in the middle step (we
have to explain) how the evolving conscious phenomena/objects are able to be within the
realm of reaction, distinction and intellection. This consciousness can be differentiated
altogether into six types. They are called by the name of eye consciousness all the way to the

intentional consciousness.

What we have so far spoken of as the three abilities of the evolving consciousness that are
reached in the functional place of Xin have the established name of revolving evolvement
because they all have the two different aspects of being able to evolve into seemingly seeing
and phenomena/object. The aspect of that which evolves as seeing is called by the name of
discrimination, as it is able to perceive phenomena; the aspect of that which evolves as
phenomena is named as that which is being discriminated, because it is perceived by seeing.
Deriving it from this correct principle, there definitely is no real self or dharma that could
evolve beyond consciousness. Therefore there are no things beyond that which can be
perceived. Therefore there are no real things beyond these two (types of) phenomenal
(perceptions). Therefore everything being acted out or without being acted, seemingly real
or seemingly false never leaves consciousness. The word only/mere (in only/mere
consciousness) is used to negate real things beyond consciousness, it is not used (to deny)

dharmas being in Xin beyond consciousness.

AR, HENR, FHRTRIESNEAHIL . bR, B4 0. B, BT
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When we speak of revolving evolution, then we mean that all of inner consciousness
revolves around the phenomenal world of the seemingly outer self and dharmas. This ability
of revolving evolution is named discrimination. Empty and false discrimination is due to its

Xing and that is what we say, corresponds to (falsely discriminating) the Xin of the Threefold
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World [world of desire, lust and beyond lust] and the functional place of Xin. The outer
world that thus is being grasped is named that which is being discriminated, which
corresponds to a vainly grasped reality, self, dharma, and Xing. Discriminating it this way, it
evolves a seemingly outer world and the phenomena of a false self and dharma. The

discriminated reality, self, dharmas, and Xing definitely are all nothingness.

Li Ao 255 (772-841) Fuxing shu M+
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The reason why a man can become a sage is Xing. The reason why man can go wrong on his
Xing are emotions. Happiness, anger, sadness, fear, love, hate and wishing are all seven
aspects of emotion. When the confusion of emotions arrives then Xing is obscured. This is
not due to Xing, rather it is due to the continuous flow of these seven (emotions) and their
coming and going. For this reason Xing is not able to be fully (established). When water is
muddy it does not flow in clarity, when fire is smoky its flames are not bright. But that is not
due to a lack of clarity in water or a lack of brightness in fire. If there was no sand mixed (to
the water) it would flow in clarity. If smoke would not smolder the flames would be bright. If
emotions would not come to activity, then Xing would be full and Xing and emotions would
not negate each other.

Yet, without Xing emotions had nothing to be born from. Therefore, emotions derive from
Xing for their existence. Emotions do not just come from emotions, they rely on Xing and
then become emotions; Xing does not just come from Xing, it draws on emotions to express

its clarity. Xing is the decree of heaven, the holy man receives it and does not misdirect it.
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Emotions are the stirrings of Xing, the normal people drown in them and are not able to
understand their origin. So does the holy man not have any emotions? The holy man is
completely calm without stirrings, he arrives without going, he is spiritual without words, he
is bright without having to shine, his doings are in tune with heaven and earth, his changes
are in accordance with Yin and Yang. So even when he feels emotions, he is without

emotions.

ENMANZMEEE, WTUEZARMET2EW, HHL e, 1ERUMZ .. 2 TA
IRy SRR ghiihal, ALz A, (1)

The sage man knows that Xing is good in all aspects. You can follow it without interruption
and arrive at being a sage. Therefore rites were set up to give it seasonal form and music
was created to show its harmony. To find peace in the harmony of music is the origin of

music. To get moving and find equilibrium in rites is the origin of rites.

R E NZSWRAR, KERME, LaEith, BEr.
Fl: 358, WAL, HEEAL, JPO8ER. BB, TELEHE. (2

Someone asked: The obscuration of man has lasted already for quite some time. If you want
to recover your Xing, there must be a gradual process. May | ask for the method for it?
Answer: Don’t calculate and don’t think, then emotions won’t arise. If emotions do not arise,

then thinking is upright. An upright thinking has no calculation or (active) thought.
Fl: Ba) SOnfER Yy gt ?

Fl: W#F W, &ERW, 2. MEZR, FOEERIHRS, mAR Y%,
A, RAMZEM. MEWEW, BMHeLE, LESEE, BB 557
MEE, EEMmR N S RmESR. 2)

Question: May | ask for the meaning of ‘the extension of knowledge lies in gewu (in the
Daxue)?

Answer: Wu means the myriad things, ge means to come or to arrive. At the time when
things arrive ones Xin should perfectly be reflecting in it clarity and distinguishing therein,

but it should not react to the things: that is extension of knowledge. If knowledge is
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completed then intentions are sincere, when intentions are sincere Xin is upright, when Xin
is upright, the personality will be cultivated, when the personality is cultivated then the
family is ordered, when the family is ordered the states will be structured and when the
states are structured there will be universal peace. That is the way man is able to join the

function of heaven and earth.

Cheng Yi 2l (1033-1107), Cheng Hao FZ£5i (1032-1085)
PEENZFE., FEFEMETIRA—M. (Henan Cheng shi yishu 28)

Xing is just principle. Principle has been one and the same from Yao and Shun up to the most

common people.

KRz e, B NiEH, RELETTN, WY, &iEtad, LFriEtEt. 75
HMEmAK, RAriEEd. HREAN. WimE. EEE, SIS, AR
P N2, MBS )EME. BETIEE MW . (Henan Cheng shi yishu 2A)

When (the Zhongyong speaks of) Xing being endowed by heaven and the following of Xing
creating Dao, then (this means) that heaven hands this down and the myriad things flow into
form, with each being endowed with a correct Xing. That is what we call Xing. If you follow
your Xing and do not lose it, that is what we call Dao. This applies to man and things and can
thus be spoken of. Following Xing a horse has the Xing of a horse and does not become the
Xing of a cow, just as a cow has the Xing of a cow and does not become a horse. This is what

the (Zhongyong means) by following Xing.

TR —Mw. B2, BT Eszl., Raz gt kst Hi. SAFK
PERZE, RUEENIE, B5 KM, B4, il d., Az, WEARE, H
K&, HIRZ I, (Henan Cheng shi yishu 24)

The term Xing cannot be discussed on just one concept. What we call Xing by production/
birth is what we are bestowed with as complying (production) comes to a halt. What we call
the Xing of heaven’s command, is what we speak of as principle of Xing. When people
nowadays speak of heaven’s/natural Xing being yielding and receptive or being harsh and

pushy, usually they speak of heaven/naturally becoming like that; all these are born like that
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and that is what bestowment by compliance is. As for the principle of Xing, there is nothing

that is not goodness. If we call that heaven(ly), then (we mean) its natural principle.
RN, MHEPRW; HRIR, AziEt. NAESRE. HEEY, RARMEFITA T
PIVIAEXS AR . A BHANME, A BEME, 2 EARM. FEEN, REIRAT]
ANBZ M. (Henan Cheng shiyishu 1)

When we speak of ,Xing being there as of birth/generation’, then Xing is/means dynamical
materia. When Xing is dynamical materia, that is what we call life. In human life there is an
endowment with dynamic materia. For principle there is goodness and evil, but it is not the
case that as you are born, within Xing there is originally that type of antagonism of these two
things. Some are good as of their childhood, while others are evil as of their childhood: that

is due to the endowment of dynamic material. Now goodness most certainly is Xing, but

there is no way, but to also speak of evil also as Xing.
20 AL B B, . 25, ks WU, PUSZ. S, R X B

AL, B, B, Fith, {5, SZt. (Henan Cheng shiyishu 2A)

The five (cardinal virtues) benevolence, righteousness, propriety, wisdom and trust are Xing.
Benevolence is the full structure for it, the other four are aspects of it. Benevolence makes
up substance, righteousness appropriateness, propriety distinction, wisdom knowledge,

trust truthfulness.

ORI, 7B R N, EARNME. WHrE L, HSEHZE—/NE. (Henan Cheng shi

yishu 18)

Xin is/corresponds to Xing. What makes for the decree of heaven makes for the Xing for
humans. If we speak of that which is in charge, then it is Xin. But actually it is just one single

path/truth/Dao.
O, . K, JEFERM. (Henan Cheng shi yishu 25)

There is no difference between Xin, Xing and heaven.
KHLIA Nitso  (Henan Cheng shi waishu 3)

Heaven’s and earth’s Xin is made up by generating/giving birth to things.
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NOEARHH . (Henan Cheng shi yishu 11)
Human Xin always has knowledge.

OHERE, DDAEANRZAL, R REARER [MgmaPE. JMR? R, WA
RY), H5RM=Z, #1LE . (Henan Cheng shi yishu 5)

Xin encompasses the virtue/power of heaven. Xin may have spots, where it is not exhausted,
in such a case the virtue of heaven cannot be exhausted. How are the knowledge of Xing and
the knowledge of heaven linked? If you exhaust your Xin then you will be able to exhaust
humans and things and become one with heaven and earth and assist in change and

nourishment.

W: NZEERE, OCABRES? B: wOL2E, WZHELRE? XiH: OD2UHE
[RES? B: BHRAARE, DARZE; AR, AAEZUIE, 219K

m? . . . HjpeilZLlE, N EHFRE. (Henan Cheng shiyishu 18)

Question: Human form/physical body is confined, is Xin also confined? Answer: If we speak
of the form/physical aspect of Xin, then how could it not be confined? Further question: But
is the function of Xin also confined? Answer: A specific person is confined due to the
confinement of its form/physical body. (Seeing it from this), this confinement of dynamical

materia, if it is not in communication with Dao, then how could it not be confined? ... (But) if

it is in communication with Dao, then, how could it be possibly confined?

NOAER, #fEsh. EORHE, BoEM. KAEK, WKEEH. (Henan Cheng shiyishu
24)

Human Xin is endangered because of private wishes. The Xin of Dao/the universal Xin of the
true teaching is refined because of heavenly principle. If you can extinguish private wishes

then heavenly principle will become clear.

Zhu Xi 4% (1130-1200)

M, B2 SR AN R VEE M. (Wenji 67, Jinxin shuo)

Xing is the complete structure of principles that which humans gain as they are born.
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YA, HEZ B4 WHNA R R A #, EERMEARITH . (Wenji 117)

Xing is simply principles; it is the overall name for the myriad principles. This principle is the
common principle of all within heaven and earth; having been bestowed with it, it is what |

possess.

Mg, i, MR, BEH. EEBEHTO. o o o DT HEANE, FEd,
FhEEW . (Yulei 98)

Xing is principle. Xing is substance and emotions are function. Xing and emotions both arise
from Xin. ... Within one mind there are naturally the (phases) of calmness and activity,

calmness is Xing and activity is emotion.

WEAEAS, AR, W AERm: BAE, WELHERE 7. (Wenji 94) AT
JutEdr, EPEAr ML B Mo RIbZPE, WIERREE, WAz, WLE5S
RIMEHZ. » AFLLRNMEGH.  (Wenji 56)

Xing cannot be detached from the endorsement of dynamic materia, with the endorsement
of dynamic materia Xing may exist within, without dynamic materia Xing would have nothing
that it could hang on to. ... Dynamic materia cannot be called the commanding structure of
Xing, but Xing’s commands are set up by it. Therefore if you speak of the Xing of heaven and
earth then you will have to point at principle for clarifying it; when you speak of the Xing of
materiality then you have to discuss the mixture of principle and dynamic materia and not

speak of a commanding dynamic materia.

UM, ORI T HAE . (Yulei 5)

Xin takes Xing to be its substance, for Xin Xing is like the stuffing (of a dumpling).
COEBIIEY), AREEE. o . . OAEE, HEAE. (vuleis)

Xin is something that is in movement it naturally has goodness and evil. ...While Xin has

goodness and evil Xing has nothing but goodness.

HHZEARE, Wik T%. . . . Ollged, meAEAER, NLEDYsk, ORI,
NS HH, MYAGER. (Yulei 59, Mengzi jizhu, Gaozi shang)

20



Organs like ears and eyes cannot think, therefore they are overwhelmed by things. ... (But)
Xin is able to think and gives its thinking an order; when things arrive (to it) Xin gains its

order and thus gains its principle and things cannot overwhelm.

K, NZHUETFEEW, —MAZER, AEMARNEED, WA T
F . (Guanxin shuo in Wenji 67)

Now, Xin is that which functions as the ruler in man’s body, that which is one and not dual,
that which is the landlord and not the guest, that which gives orders to things and does not

receive orders from things.

BINE—HETT, NHRIMAYZG, —B, s RMIAEARE, AR, )
Wz 0. (Yulei 71)

When Yi Chuan (Cheng Yi) said ‘When Yang acts below then it is the Xin of heaven and earth
producing things’ (he meant) that the continuous process of generation is the power of

heaven and earth, that the generational process is the Xin of generating things.

AR T RGO MAML, EANFOQMEN. H: REUFERIGOKA, Hunle1r,
B, RHMZEL? o o o R0, WZEAS, B EkZE, XA E.
(Yulei 1)

Someone asked about the saying of master Cheng ,heaven and earth are without Xin and
fulfill change, the sage is with Xin, but without doing on purpose. (Zhu Xi) answered: This
means that heaven and earth do not have a specific place for their Xin, it is like the
continuous going on of the four seasons, the generation of the many things, where would
heaven and earth (specifically) comprise Xin? ... (But) if there was no Xin (at all), then a cow
necessarily might give life to a horse, a plum flower might sprout from a peach tree. But

these are not autonomous.

e Aol JEOZ 9. Bl ROEX—0 M ME B 28 B2, A0
}J\Xﬁhz" 1E%ﬁ'tl‘o o o o iﬁ‘ﬂ‘%zlgﬂé;'g'—:%%%1:)‘(ff[4%'2‘bo o o o E%AZ:
AL o o o NDIMAREANFR. o« o o BN, B NAFE., (Yulei 78)

&

an
[aYay

Someone asked about the difference between the Xin of man and the Xin of Dao. (Zhu Xi)
said: If cognition starts from the wishes of ears and eyes and moves on from there, then this

is the Xin of man. If cognition moves on from moral principles then this is the Xin of Dao. ...
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The Xin of Dao is the Xin that has originally received benevolence, righteousness, propriety
and wisdom. ... (But) even the sages could not do without the Xin of man. ... The Xin of man

is not completely evil, ... it can become good or not become good. ...

Wang Shouren/Yangming ¥ 574~/BH B (1466-1560)

NiRM, BV, KEHRTEOLZIML. (Wang Wencheng gong quanshu 3: Ciyang

shuyuan ji xu)

The uprightness of heaven and the nourishment of the myriad things, they cannot come

from outside our Xin.

JeARFRE, —RIEA PR EE: RGOS Y, Wt ER R L BT E %,
TIROTMITAE IR B ARKRE AR, WS ORI TR, VRRE LR, Wtk
EtL—F B ek, @R EALEIRIKC4h . (Wang Wencheng gong quanshu 3)

As the master was travelling in Nanzhen a friend pointed to the flowers and trees in the
slopes of the hills and asked: ‘If there are no things outside of our mind (as you say), what
kind of relationship can these flowers and trees that blossom and fall all on their own in the
deep mountains have with my mind?’ The master said: “‘When you have not seen these
flowers yet, flowers and your Xin both were in tranquility; only as you came to see these
flowers, the color of the flowers became clear. That is how it can be known tht these flowers

are not outside of your Xin.’

HIck, CUanz etk BIolk, LRz otk 8ok, LAz BoNik; 1
Tok, PAHWIZ % NE. (Wang Wencheng gong quanshu 3: Chuanxilu xia)

Eyes do not have substance, their substance is made up of the color of the myriad things;
ears do not have substance, their substance is made up of the sound of the myriad things;
the nose does not have substance, its substance is made up of the smell of the myriad things;
the mouth does not have substance, its substance is made up of the taste of the myriad

things.

DA BRI, FLEIREA G, WHHZ R, FRZEHIEE, LR 2.

(Wang Wencheng gong quanshu 3: Chuanxilu xia)
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Xin is not a piece of blood and flesh, the place of rise of perception/consciousness is Xin. Like
the perception of of seeing and hearing for eyes and ears and the perception of pain and itch

for hands and feet, all of these risings of perceptions/consciousness are Xin.

EMWr F a2, MO MEEER, bekEEH, ibhzs kw50,
o2 ke 50U #Hiol, HEHH &, B LiAL 2 —HIKN.
T —HBILA, W45 e NGe—BILAELE, S AT S 3)? (Wang Wencheng

gong quanshu 1: Chuanxilu shang)

Seeing, hearing, speaking and moving all are your Xin. The seeing of your Xin issues through
the eyes, the hearing of your Xin issues thrugh the ears, the words of Xin issue through the
mouth and the movement of your Xin issue through your four limbs. If there were no Xin
there would be no ears, eyes, mouth or nose. Furthermore that which is your Xin does not
just that lump of blood and flesh. If it were that lump of blood and flesh, how could it that a
person that is already dead, yet this lump of blood and flesh is still there still is not able to

see, hear, speak or move?

B2 EFERL, LZRMERE, BXARRMERM, SZIEMEY. (Wang
Wencheng gong quanshu 1: Chuanxilu shang)

The controlling instance of the body is Xin; that which Xin issues are intentions; the original

substance of intentions is knowledge; things are where intentions gain presence.

KBS TEL, SREOTERYE, EYEER . (Wang Wencheng gong quanshu 2:

Chuanxilu zhong)

The principles of things are not outside of our Xin. If you were to look for the principles of

things outside of our Xin, there were no principles of things.

B MR AEE NZ LAY, OSHEMmO. HiEwme? B ORIE, PEEPEL
N—59, KGN, (Wang Wencheng gong quanshu 1: Chuanxilu shang)

Someone said: Master Zhu Xi argued that ‘that by which man is able to study is only Xin and
principle’. What do you think of that saying? (Wang Yangming) said: Xin is the same as Xing

and Xing the same as principle. | fear that by putting in the word ‘and’ (between Xin and

principle) you will not evade (to see them) as two.
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HoMoR, L—moR. MEATLZH, M¥PE LY. UL, LT
RE: —t. o o o RZHRTEL, HERSE T, MAMHTHERER. 2
HOE 2 KRB, REZZEE AL, 2L, HRITFH, WELHEET. « « « HZ
TEMAE, EZ T NMBAT. (Wang Yanming wenji 1: Boyue shuo)

Principle is only one, Xin is only one. Therefore the sage men did not have two different
teachings and for the scholars there are no two different ways of studying. To enrich
education in order to link up to propriety or to ‘put things right’ (gewu) in order to extend
ones ‘good knowledge’, all of that is just one. ... Xing as decreed by heaven is completely in
my Xin, right in his undistinguishable completeness its separate principles and aspects are
fully given, just like a dense wood. That is why we call it universal principle. The separate
principles of the universal principle, we call them propriety. That is what propriety is about.
When its emanation can e seen in the outside then we have the five proper relationships
and the hundreds of (proper) actions. ... If they are made clear in words they will become the

scriptures, when they are put forth in doing they will become actions.

Oy Z AARRI KRB, REZIEIHR 5, Frig RAM. (Wang Wencheng gong quanshu 5:
Da Shu Guoyong)

The original substance of Xin is universal principle. The luminous clarity and spirited

consciousness of universal principle is what is called ‘good knowledge’.

RAARREIEZ L, RIFRZNMEE. RiEE&, §UR 7 23F. (Wang Wencheng gong

quanshu 3: Chuanxilu xia)

‘Good knowledge’ is just the Xin (distinguishing) right and wrong and (distinguishing) right
and wrong is just liking or hating. If you only like or hate something, then you will already

have exhausted right and wrong.

Wang Fuzhi k2 (1619-1692)

M, [ZAEWA W 2. (Zhang zi Zhengmeng zhu 1)

The decree of Xing is the constant flow of dynamic materia (Qi) that has a regular principle.
ANV, KT, (Zhou Yi waizhuan 5)

Humans and things have a Xing, the (whole) world does not have a Xing.
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WL E, AHELERM., . . o AWK, BFRILCAM. (Zhang zi Zhengmeng
zhu 1)

Speaking of Xing based on principle, then that which has an appearance must have a

principle. ... The forms of the myriad things all rely on this in order to gain their Xing.

FAEF A ? AW, MwiEsh i, gzl HEEgEZOHet, mA
. S s S FEEA iz m N BA N, I NFENOZH . (Sishu
xunyi 33)

So what is Xing about? It is the principles that you gain by birth, the principles of the moving
of consciousness; it is the principles of nourishment and appearance. The Xin of animals
does not have these principles, only man has them. Even as man might share the moving of
consciousness with animals, he naturally has his specific principles. Because these principles
react to affairs the mind is calm and the affairs become completed. This is what is called

righteousness.

— N5, JEEFLE. MO, BT iE. =2, SR, —j
RIMOLZ REMHR . LHIMOAPEE, THIMOAMAE, LT LmbLaefaid, —
BRAMLZ REKES . (Shangshu yinyi 6.3)

In the body of humans Xin occupies an important place. But the spiritual clarity of Xin
separately entrusted to the five organs. Liver, spleen, lungs, kidneys, lofty and material souls
are the inner organs of will and thought. Should one inner organ fail in its structure/principle
then the spirituality of Xin would be hampered. Without eyes Xin canot distinguish colors;
without ears Xin cannot know sounds; without hand and feet Xin is not able to point or get

moved. Should only one organ lose its function then the spirituality of Xin is already lost.

Yan Fu /*%& (1853-1921)

SAEARM. HARREE, HAmMREEIE. « o o ME=Nature, ff=Essence, J&

=Accident. (Zhuangzi Bingmei pingyu)
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What is altogether brought to live by birth is what we call Xing; what living (beings) have in
common is called De; what is distinguished due to man is called Xing. ... Xing=nature,

De=Essence, Xing=Accident.

W, WEARTTZ —YIN& 2. ik KTz 2 b)), FEB#HpTiRe R
W, ZTAEIE, &TAmiEE, B d. (Mulao mingxue bushou anyu)

It is refined and minute, the thing that we cherish most, it is called by the name logos. It is
the same that Buddhists take it to be Atman, the Christians make it to be the soul, Laozi calls

it Dao and Mengzi calls it Xing. All of these are this thing (i.e. logos).

FoEEZY, o, CLHYKENN G LS 205, BiEEEaot, LA
B, SR MmO, TR AR, WSIF. ARk, shtER
M. (Yan Fu ji: Zhengzhi yanyi)

The difficulty in differentiating the things that have live lies in their being common and
infinitely different at the same time. Normally we speak of physical body and Xin/Xing and
there are no two people that are alike. This is speaking of factuality. (At the same time) for
physical body and Xin/Xing there are no two people that can be taken to be completely

different. This is also means factuality. This is true for man as it is for animals and plants.

Liang Qichao )3 ()

H TR 55, HZ S Em? Bhblée, SZHEEE. HZ2A%E, mA
AR o o o RHEAME, WURHFTDOAANR. MEEIMR, G2 ik, TR AR
PIrFKHh, FALEMESE, WAGARULE, EERRARLE, BEMNEAR.
SCET LA G, T E R R, WETR . (Wenji 29: Guoxing pian)

There must necessarily be something on which a nation is established in the world. So what
is it, by which a nation is established? | have no way to really name it, but if | had to give it a
name | would call it the national Xing. The nation having a Xing is comparable to a person’s

having Xing. ... If you lose your original Xing then you lose what makes you a human being.
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For the nations it is just the same. Originating in differences in Xing nations respectively
come into being and establish themselves in the world. If there were no national Xing at the
origin, then there would not be a starting point for being able to establish a nation. If the
national Xing is not yet mature or concrete then even if you establish a nation it will not be
stable. If you have established a nation and the national Xing floats away and is lost, then the

nation will perish.

P SR ATDER 2 DRI R St p,  DMAT R M PR ER 2 ey g g R, andefim s BR? %
TR, AL EAE. AL —Hitgrh, gz &, Bz
i), JLERIE %Y, SEEAEZEGE, RZAMILTES W, ARAR, MRS
MERZE%, WRNTNL. HASZEA RS, a2 b2 550y, #ives ERm
AMEE T, W ERWE D), R E R B N — s T HAR® . (Wenji 29:

Guoxing pian)

What kind of thing actually is a national Xing? What are the reasons for its rise and what are
the reasons for its destruction? Why does it blossom or decay? There is nothing concrete
that could be pointed out as national Xing and it is impossible to know from where it
autonomously arises. People share a common space, they are united by a bloodline,
acquainted by social exchange, share closeness through common profit and damage,
communicate by language and thought. (These common places) having piled up for
thousands of years unknowingly a set of different types of formless concepts has arisen and
has deeply entered into people’s Xin. These concepts have a reality of big power/morality;
just like the power of attraction in physics it forcefully binds the whole national people
together so that they will not separate; like the force of compounding in chemistry it will
melt the whole national people so that they will be as one body that then is distinguishable

from others.

SR GO EE, O AN B 2 E U ) BB . X MO I TT TR H
LW)E—. (Wang Yangming zhixing heyi zhi jiao)

If you look at it from the point of view of (the distinction between) the structure of Xin and

the appearance (of things) then the subjective Xin cannot detach itself from objective things
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and exist on its own. From the aspect of Xin (as Wang Yangming looks at it) you can see the

unity between Xin and things.

BERT, MBBONKE ., RAEERLAWES, EARE, 7L—H ek
Mo o o o MEBLPEGR, HASIH, JEmM IS m; H@ERW, TMIEFHCKRE
HHET, HUBHBROFZWERG. (Xinming shuo: Lun ziyou)

There is no greater disgrace than being a slave (in your) Xin, being a slave physically is what it
ends up in. Now, if someone forces me into slavery, | will not be happy in that state and as
soon as there is a chance | will get rid of my fetters. ... But if we come (to speak) of becoming
a slave in the Xin, then that is nothing that can be imposed upon you by an outer force; and
getting rid of it, does that not result from aspiring true liberty? It must all begin with

detaching yourself form the slavery in your Xin.
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