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The Dao that can be described in language is not the constant Dao; the name that an be
given it is not the constant name. [The Dao that can be rendered in language and the name
that can be given it point to a matter or reproduce a form, neither of which is it in its
constancy. This is why it can neither be rendered in language nor given a name.] Nameless it
is the origin of heaven and earth, named it is the mother of the myriad things. [Anything
that exists originates in nothingness, thus, before it has forms and when it is still nameless, it
serves as the origin of the myriad things, and, once it has forms and is named, it grows them,
rears them, ensures them their proper shapes and matures them as their mother. In other
words, the Dao, by being itself formless and nameless, originates and brings the myriad
things to completions. They are originated and completed in this way yet do not know how it
happens. This is the mistery beyond mystery.] Therefore, always being without desire so as
to see their subtlety. And always having desire so as to see their ends. These two ermerge
together, but have different names. Together we refer to them as mystery: the mystery
upon mystery and gateway of all subtleties. [... The ,two’ are origin and mother. ‘Emerge
together’ means that they emerge together from mystery. They ‘have different names’
because of what these apply to cannot be the same. At the start (mystery) is referred to as
‘origin’, at the end as ‘mother’. Mystery is the dark, where in silence there is no existence.
That is where origin and mother come from. It cannot be achieved by name. Thus (the text)
cannot say ‘together they have the same name called mystery’. Rather when it speaks of
mystery it does it in away, where you cannot achieve and yet speak. Stating it in that way,
(the text) could not just fix it with the single word ‘mystery’. That would have missed the
name by far. ...]
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It is when the great Dao is forsaken that benevolence and righteousness appear. [When
one gives up on tending to matters without conscious effort and replaces it with the practice
of wisdom and the establishment of goodness, then the Dao has been invested in things.]
When wisdom and knowledge emerge great falsehood occurs. When the six relations exist
in disharmony (the morals) of piety and caring appear. When the When state and noble
clans are obscured and in disorder then loyal ministers will appear. [... Only when fish
mutually forget the Dao of rivers and lakes then the power of mutual moistening is
generated.]

Chapter 25
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There is something that amorphously became. Silent it is and empty! Alone it stands
without alteration; all around it performs without being endangered. One can take it to be
the mother of all under heaven. | do not know its name; designating it, (one may) call it
Dao. [Names are used to determine forms, designations are used to denominate potentials.
Speaking of Dao means taking (the denomination) from (the aspect) that there is no thing
that does not derive from it. Within the range of what can be said for the amorphous
becoming this is the greatest determination.] Forced to give it a name, one (may call) it
‘great’. Great means going forth, going forth means far-reaching, far reaching means
turning back. Therefore Dao is great, the heaven is great, the earth is great and the king is
also great. Within the realm there are the four greats and the king has title to one of those.
Man models himself upon the earth, the earth models itself upon the heaven, the heaven
models itself upon the Dao, and the Dao models itself from the self-so/naturalness. [To
‘model himself upon’ means to take its rules from something. As man does not go against
earth and thus gains full peace, he models himself upon the earth. ... As Dao does not go
aginst the self-so/naturalness it gains its nature. To model yourself upon the self-
so/naturalness means to model squareness within squareness and roundness within
roundness. There is nothing that goes against the self-so/naturalness. The self-
so/naturalness is at the utmost word of saying it beyond determination. ...]
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The Dao in its constancy engages in no (conscious) action, [it complies with the so-
self/natural] yet nothing remains undone. [In ordering or achieving, each and every of the
myriad things originates in this (type) of doing]. If the nobility and the kings could preserve
this, all things would transform spontaneously. If, in transformation, desire would arise, |
would suppress it with the rawness of the unnamed. With the rawness of the unnamed
there will be no desire. Being without desires will generate tranquility and all under the
heaven will be settled.

Chapter 42
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The Dao generates the one, the one the two, the two the three, and the three the myriad
things. Thus the myriad things bearing yin and embracing yang fuse the vital force making
for a harmony. What people hate is being orphan, widower or unworthy yet kings and
dukes choose these (terms) to refer to themselves. Thus some things are augmented by
being diminished while others are diminished as they are augmented. [The myriad things
and myriad forms all return to one(ness). How is it that deriving they can arrive at one(ness)?
It derives from nothingness. ... ]| What people teach, | also teach. [My teaching does not
force other people to follow it. Rather | use the self-so/naturalness to raise the last principle.
To follow it means good fortune, going against it means misfortune. ...] The stubbornly bold
do not get to die a natural death, so intend to make them the fathers of my teaching.

Chapter 77
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Is the Dao of heaven not like a bow being pulled? As the high end gets pulled down, the
low end gets pulled up. So those who have more than enough are diminished as those who
have less than enough get augmented. The Dao of heaven diminishes those who have
more than enough and augments those who have less than enough. Yet the Dao of man is
not like this. [Only if one conforms with the power of heaven and earth one will be able to
embrace it. ... Only being self-so/natural one will be able to conform with the power of
heaven and earth.] For it diminishes those who have less than enough in order to give to
those who have more than enough. Who is able to take what is more than enough and
bestow it to all under heaven? Only the one that has Dao (is able to do so)! Therefore the
sage acts without relying on it, achieves results without remaining therein. He does not
wish to be perceived as a worthy.

Chapter 81
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Reliable words are not beautiful, beuatiful words are not reliable. Those who are good do
not dispute, and those who dispute are not good. Those who know are not broadly
learned and those who are broadly learned do not know. As he acts for people he will have
more for himself. As he gives to people he will himself get more. The Dao of heaven
generates profit without doing harm. The Dao of the sage man acts without contention.

Zhuangzi £ 1, Qiwu lun 549118 (2)
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There is no thing that is not that [an other] and there is not thing that is not this [its own
self]. From that [the other] you cannot perceive, from this [the self] they can know it.
Therefore it is said that that [the other] comes out of this [the self] and at the same time this
[the self] founds that [the other]. Yet with life there being also death and with death life,
with possibility also impossibility and with affirmation negation as well as with negation
affirmation the sages do not derive from causes, but rather reflect it in the universal/heaven.
Thus the so [self] is founded. This [self] is that [other] and that [other] is this [self]. That
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[other] also has one (unitary set of) right and wrong and this [self] also has one (unitary set
of) right and wrong. So, do that and this really exist or do that and this really not exist? To let
that and this not become a pair (of opposites) is the hinge of Dao. ... Possibility lies in
possibility and impossibility in impossibility. The Dao performs them and the things are being
called and thus the way they are. So why are they the way they are? They are the way they
are as they are so. Why are they not the way they are? They are not so in not being so.
Things certainly have the place of their so being and things certainly have their potentiality.
There are no things that are not so and there are no things without possibility.

Yijing % %4
Xici shang &¢I, 1.4
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The (Book of) Changes are in tune with heaven and earth. Therefore they are able to follow
and adjust the strands of the Way of heaven and earth. Looking up it can be seen in the path
of heaven/the stars, looking down it can searched for in the structure of the earth. That is
how you will know the reasons of darkness and light. ...

Xici shang &% I, 1.5
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The alternation of Yin and Yang is called the Way. Continuing it is goodness, bringing it to
completion is nature/identity. When the benevolent sees it he will call it benevolence, when
the knowledgeable sees it, he will call it knowledge. The normal people use it daily without
even knowing it. Therefore the Dao of the perfected man/ruler is fresh/rare/subtle. ...

Xici shang &% I, 1.12
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... (The trigrams) Qian and Kun fulfill a row and the Changes are set up within. If Qian and

Kun are destroyed then there is nothing by which one might see the Changes. And if you
5



cannot see the changes then Qian and Kun might almost have come to stop. Therefore what
is above form is called Dao and what is below form is called vessel. Orderly transformation is
called alteration. Active expansion is called thorough-going. To raise it in order to employ it
with the people of all under heaven is called a task.

Ge Hong % 1t (283-363)
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(Baopuzi, Daoyi)

Dao comprises gian and embraces kun, its origin has no name. Speaking about its
nothingness, then its shadow and echo make for its being (in Dao); speaking of its being,
then the myriad things honor nothingness (in Dao).
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Dao rises from oneness, its venerableness is its not being a pair; respectively residing in one
place makes heaven, earth and man resemble it. Therefore it is said the three are the one.
Heaven achieves oneness in clarity, earth achieves oneness in stability, man achieves
oneness in life/living, spirits/spirituality achieves oneness in spiritual loftiness.

KREIEE, BTN, FZEI, HZEM, Bxdat. WHZXEZES M. (Baopu Zi,

Chang xuan)

Now for the mysterious Dao, it can (only) be achieved within. (Then) keeping it, (means)
outside, using it spirit(uality), forgetting it (becoming) things/containers. These
considerations are the core words on the mysterious Dao.

KAEZTEAESACHE R, AEES] T, THlZZ, £ E. (Baopu 7,

Jindan)

The Dao of long life does not lie within doing ritual service to ghosts and spirits, it does not
lie with the gymnastical Dao stretching and bending. The essence for rising to become an
immortal lies within the spiritual alchemy.

FKPTiEE, SWRAEZHMET? . « « MEEHE, LA, FEAYW. “AHZ,
HEZIHA, FEREGHKE . (Baopu zi, Ming ben)

Now for that which is called Dao, is it really all about nourishing life? ... Among all those that
talk about the Dao, they (agree) that it begins above with the two manifestations (Yin and
Yang) and seizes below the myriad things. Even if they all agree on that, the Huang-Lao



(school) holds to the origin, while (the schools) of Confucians and Mohist organize its
ends/outcome.

Lunyu 115
Gongzhizhang, V6% (5,12):
FoiHE. RT2ZXE, fHmER. Rrzstt5RKIE. A AEmESE.

Zi Gong said: Our master’s expositions in writings can be attained and heard. Our master’s
words on (human) nature and Way of heaven can necessarily be attained and heard.

Zhu Xi; Sishu Commentary 2 2 /U573 .

NEAZ W TG BACCR S M. thE. ANz K, REgE. REAR
AR, Hsp—HM, . .

When the text speaks of attaining the expositions in writing by seeing them in the
outside it means aspects like demeanor and dignity, essays and wordings. As for
(human) nature that is what man receives from the principle of heaven. As for the way
of heaven, that is what the very original structure of the naturalness of the
universal/heavenly principle is. It’s actuality is the one principle.

Gongzhizhang, AR (5,15):
FBTEAETF2EANE. 27 dmss. HFE Bdar, HREREE, HAERE L.

The master said of Zi Chan to have had four aspects of the Way of a noble man. In his
personal acting he was respectful, in serving the above he was reverential, in nourishing the
people he was kind, and in using the people he was just.

Shuer, &1 (7,6):
FH. & o PETE, KT, WT 2

The master said: (Shall) the will be set on the Way, reliance set on virtue, support on
benevolence, and leisure on arts.



Zhu Xi; Sishu Commentary 42 VY 5y
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As for the will: it may be called the Way of where the mind is going to, if it is acted out
in the proper way within everyday human relationships. If you know this and your
mind necessarily is set therein then what you reach out to is upright/correct and there
will be no other erroneous deviations. ...

Mengzi 3. ()
Jinxin xia J&0F (VI B 16)
wmE: CHE. A, GMEz. B,

Mencius said: Benevolence is humaneness. To unite it and talk about it is Dao.

Jinxin shang /X0 1 (VII A 42)
KIMNAE. CUEWR . KT LiE. PLYIE.

When there is Dao under heaven then you may sacrifice yourself/your body for Dao. If there
is no Dao under heaven, then you will sacrifice Dao for yourself/your advantage.

Jinxin xia 0 (VIIB9)
T E: BATE. MTTETF. FEAMMTE. ARITTET.

Mencius said: If you yourself do not follow Dao then you will not be able to have your wife
and children follow it. If you lead people without having Dao then you will not be able to
have your wife and children practice it.



Xunzi &+ ()
Tianlun K18 (17)
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Heaven will not give up the winter just because people detest the cold, earth will not give up
its wideness just because people detest great distances, and the noble man will not give up
the (proper way) of acting just because the small minded men make a big fuzz. Heaven has
its constant Dao, earth its constant numbers, and the noble man has a constant structure.
The noble man Daos his constancy while the small minded man calculates his success.

Ruxiao 1# %% (8)
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The Dao of the former kings was the blossom of benevolence. They compared the middle
and followed it. What then is called the middle? | say it is rituality and righteousness. The
Dao is not the Dao of heaven, it is not the Dao of earth. Rather it is the Dao that men make it
to be and the Dao the noble man (goes).

Junzi B¥(12)
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What is the Dao? It is the Dao of the noble man. What is a noble man? It is the ability of
making a society. What is the ability of making a society? It is being good at nourishing the
livelihood of people, being good at governing the groups of people, being good at clearly
establishing, and being good at making the luxuriant blossom. ... If these four ways of
controlling are established, then all under heaven will be united. ... Therefore | say: When
the Dao is preserved the country will be preserved and when the Dao perishes the country
will perish.
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What heaven has conferred is called (moral) nature, to follow (moral) nature is called Dao.
To cultivate Dao is called teaching/instruction. Dao cannot be left for an instant; could it be
left, it would not be the Dao. Therefore the noble man is cautious in respect to what he does
not see and fearful/apprehensive in respect to what he does not hear. There is nothing more
visible than what is hidden and there is nothing more obvious than what is minute.

Therefore the noble man is careful when he is alone. When there are no stirrings of pleasure,
anger, sorrow, or joy (yet), this is called (the state) of equilibrium/centrality. When (these
feelings) have been stirred and meet due degree, there ensues what is called harmony.
Equilibrium/centrality is the great root and harmony is achieving Dao in the world/under
heaven.

Liji: Liyun #Lic#Liz

KiBZATH, RN, &5, MEBE. AAHSRESE, My r. §3
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The acting/working of the great Dao (generates) communality for the world/all under
heaven and a choosing of worthies due to their abilities. Therefore people will not just care
for their own relatives and for their own children. It will have the effect that the old can live
to the (natural) end, the bold will be of good function and the young will grow fully. ... This is
what is called the great fellowship/equality.

SRIEBERE, RNAZK, FRHR, #THT, IAC.

Nowadays the great Dao is concealed and therefore all under heaven is (split) into clans.
Everyone (only) loves his (own) relatives and everyone (only) cares for their (own) children;
goods (only) strengthen oneself.

Dong Zhongshu &7 (179-104)
R, ZMEL. (Chungiu fanlu, Yin Yang zhongshi)
The Dao of heaven ends and starts over again.
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W—IMANK, KZiE. (Chungiu fanlu, Yin Yang Tiandao wu er)
The Dao of heaven is the constant one that is never extinguished.
KiEZ % —F—FH. (Chungiu fanlu, Yin Yang yi)

The constancy of the Dao of heaven is Yin and Yang.

NIEH, NZPi, SJAEL, EmAERE, AwEsimnt, AR R
Zo o o o WEHEARLLE, WAFEAGRAE. FELHM, AR, WA ANE.
(Tiandao shi)

The Dao of man is the source of man, it is happiness without chaos, starting over without
pressure, that by which the myriad things get their name and are born of, that whose
appearance the wise men found their orders on. ... Seeing goodness you will necessarily like
it, seeing something that is not good, you will necessarily hate it. (In order) to enhance liking
(of goodness) and do away with evil you have to hold firm (onto it). For that we have the
Dao of man.

REFERTMMIERES . fd, Rz GEH, EANPRTHE. (Xun tiandao)

As for morality/moral power there is nothing greater than harmony and for Dao there is
nothing more upright than equilibrium/centrality. Equilibrium/centrality is the righteousness
of heaven and earth reaching at their (correct) structure/principle and that which the holy
men preserve.

18, TIEtH. (Wang dao)
Dao is the Dao of kings/moral rulers.

ZERAMW . Uiyi)
The righteousness of ruler and minister, of father and son, of husband and wife is in each

instance corresponding to the Dao of Yin and Yang. The ruler makes for Yang, the minister
for Yin, the father for Yang, the son for Yin, the husband for Yang and the wife for Yin.

Han Yu 5§ #% (768-824), Yuan dao 1tiE
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NEFREERE. GLEE2h, RM2ZAa5H. Z272ifEEss. Z05
XEZW, —ANZRFH.

Broadly loving is called benevolence, acting it out in a proper way is called righteousness.
Tracing it like that and going on within (this framework) is called Dao. Self sufficient and not
relying on the outside is called (ethical) power. Benevolence and righteousness are fixed
names; Dao and power are empty positions/places. Therefore one can speak of the Way of
the noble man as well as of the Way of the small minded man, and the power may be bring
misfortune or fortune. Laozi belittled benevolence and righteousness without destroying
them. ... What he called the Way was completely self-referential, and that is not what I call
the Dao. What he called power was completely self-referential, and that is not what | call the
power. When | speak of Dao and power, then in all cases it is articulated in the context of
benevolence and righteousness and therefore these are words common to all. When Laozi
speaks of Dao and power, he leaves benevolence and righteousness aside and therefore
these are words only of private relevance.

Fl. fnEd, fEd. B SrEpnifEw. Frprg25ihciEd. feUR e 5.
YRR &, BUREZY, HUREZ. R HatE2 T, Ltk &,
A HARSS .

Question: What Dao is this Dao (you are talking about)? Answer: It is what | call the way, and
not what the Taoists or Buddhists call he way. Yao took it and handed it on to Yu, Yu took it
and handed it on to Tang, Tang took it and handed it on to Wen, Wu, and the duke of Zhou,
who then handed it down on Confucius and Confucius handed it down to Mencius. After the
death of Mencius this tradition did not manage to go on.

Zhu Xi 2k # (1130-1200) and Chen Chun [%E ()
NEEH, BBEEURZH, N2t t. (Sishujizhu: Lunyu, Shuer)

Generally speaking of Dao, it is what we call the principle that affairs and things ought to
have and that humans commonly derive from.

B, My RET BT 2EK. (Zhuyiyulei6)

The term Dao encompasses greatness, the term principle is the multifold structure of
principle within the term Dao [lit.: the veins of li within Dao]

BTN Y. /TN —F, INE S B AFrdfr By, 58X
i, WEFRE, BERSl. HAMRASEE. (Chen Chun, Beixi ziyi, xia)

Dao and principle basically are the same thing, but as there are two distinguished terms
there must be some differentiation. Dao is a term established upon (the idea) of what man is
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thoroughly trodding/acting upon. Contrasting the term Dao with principle, then the term
Dao is wider, while the term principle more concrete. Principle has the meaning of
something that is definite and unchanging.

FKIBELARE, IFELARB. EARM—LUUTH 2218, (Lunyu huowen 8)

Now when we speak of Dao being without beginning and end this does not (mean) that
there is no beginning and end. (It rather means) that within that which has beginning and
end (the Dao) is what is called (by Confucius) ‘the one that can be taken to run through all’.

FHFHS R, Jem & W. Frbi—FH—FH#E, Hith, ERIE 215, (Zhouzi quanshu zhu:
Tongshu, chengshang 7)

Yin and Yang are dynamic forces and that which is within form. That which makes up the
process of Yin and Yang is principle and is that which is beyond form. That is why we say Dao
corresponds to principle.

AR ET4, EINRERZ I, (Zhuziyulei 77)
Dao never leaves concrete things; Dao simply is the principle of concrete things.
Jsnes G, ERIEY. BEEE S8 M. (Zhuzi yulei 94)

It is absolutely necessary to know that concrete things are Dao and that Dao is concrete
things. Not to leave Dao and speak of concrete things is what is acceptable. (Zhuzi yulei 94)

ERIE, PERME. AR . PRAUE D EL i, DM E . (Zhuyi yulei 5)

Dao simply is nature and nature is Dao. They certainly are one and the same thing. But you
have to see on what ground you are going to call and make it nature and on what ground
you are going to call and make it Dao.

MIE AR, RME(ERE 2 AR, (Zhuyi yulei 4)

Dao does not have form and structure, only nature then has the form and structure of Dao.
ERZE, MHAxES L. . o o EREAVZH, HRAECZH. R BAER
BEHLZ o T H TEETE. (Zhuyi yulei 100)

Dao is the broad way of stating it, nature is the explanation based on your own group and
person. ... Dao is the principle in (other) things, while nature is the principle in the self. But
then all principles of (other) things are within the principle of myself. The core of Dao thus is
nature.

NZ VARV YE RN, S aRE. ¥WERER, MG RIE. (Mengzi huowen 7)
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In the life of humans there equally is a specific (moral) nature. There being a specific moral
nature means also equally having a specific (moral) relationship. Having a specific (moral)
relationship means equally having Dao.

B AE HHZ BB 24475 2.  (Sishu jizhu: Lunyu, Shuer)

Dao is exactly that which ought to be acted out on a daily basis within human (moral)
relationships.

ZIEVEHE S NAMT, & DOE NP RIEER 2 . Im<B7E R Je># 2 il
KERMAVZ AT RIER. . . o BRISERMI SR, HEZRUTENE,
LA NS . DA R Je v EAR, CLRHOGYI B LI, NFEOHEE, REK
BT, —HEZS, JPNE. ARiEREANFZHEHE ., (Chen Chun, Beixi ziyi, xia)

When Laozi and Zhuangzi speak of Dao it has no connection to men and things, in all
instances they take Dao to be something that transcends heaven and earth and the form of
concrete things. When they speak of ‘Dao being before the Ultimate’ they always mean the
principle of an empty and hollow Dao that exists before the beginning of heaven and earth
and the myriad things. ... When Buddhists speak of the Dao they mean pretty much the same
thing (as the Daoists). But Daoists just focus on Nothingness, while the Buddhists focus on
Emptiness. They take the Being-before-heaven-and-earth as the real structure of their self,
while heaven and earth and the myriad things all change in a magical way and the affairs of
men are only coarse traces thereof that should be done away with in order to return to unity
in reality and emptiness. And that is what they take Dao to be. But they don’t understand
that Dao simply is the principle of the affairs of man!

Wang Yangming F-FH B/ Wang Shouren T 5F{_ (1472-1529)
X ORBIRTIETE, CRBHRIEER, BT, MR A SkiAb . (Chuanxi lu, shang)

This substance/structure of mind/heart is what is called Dao. If the substance/structure of
mind/heart becomes clear then Dao is clear. These cannot be two (different things). This is
the starting point of learning and the place for the brain.

L E TR, WAE K, BEER EAAZIE. B RS, AT, HEE
[F 5. GOEPE, WEREIR, HLOMENE. Fk. XE: EEESLIUE, ZU0E 0 b
RN, AMEANREESS . (Chuanxi lu, shang)

If you understand by searching to the inside, then you will gain the substance/structure or
your own mind/heart and at all times and in all instances this will be the Dao. From antiquity
until today, from beginning to end this is what brings together differences. Mind/heart is

Dao, Dao is heaven, knowing the mind/heart means knowing Dao and heaven. Putting it
14



another way, all the noble men that want to implement the Dao have to start out with a
personal understanding of their own mind/heart. There is nothing to be gained by starting to
search outside.

KREMBEIEZE, RAMZAEND. MEER, BENIRLAWL. #IAEWEER, H
&R, KAWITEZE, BIEAEIE. (Chuanxilu zhong, Da Lu Yuanjing shu )
Therefore the immediate knowledge of goodness is what Dao is and the acting of the
immediate knowledge of goodness lies in the mind/heart and this is true not only for the
wise and holy, but for normal men as well. If there are no wishes for things that may lead to

an obstruction and the immediate knowledge of goodness comes forth, spreads out into
application and flows into action relentlessly then there is nothing that is not Dao.

Wang Tingxiang T JE£4H (1474-1544)
Kz e Rme R, w Rz LY, Mot NEZ AR, (Yashu, shang)

Before heaven and earth there is only primordial dynamic materia. There is nothing beyond
primordial dynamic materia. Therefore primordial dynamic materia makes for the
root/origin of Dao.

HILTRES, TR ESR. EEHLF L. (Shenyan, Daoti)
What has form is dynamic materia just as what is without form. Dao resides within it.
MM EE A, EWHESZ B, (Shenyan, Wuxing)

Therefore dynamic materia is the structure of Dao and Dao is the implementation of
dynamic materia.

FNZTERNRTEZ, HoEEA S AUREIRH, —RUNERF, FHE%, @
WA 4T.  (Yashu shang)

When the Dao of the wise men made up the states of the world they established Dao and De,
benevolence and righteousness, rites and music, punishments and laws at the same time. By

that they clarified and pacified human Dao, brought respect and peace to the universe and
these could be practiced through all generations.
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Kang Youwei FEH N (1858-1927)

BERE, AWM. o o o BAEE, EAM, AL, BE, B, mALBEEHRE.

(Chungiu Dong shi xue 6 xia)

Power/tendency is heaven and is dynamic force. ... Power/tendency brings forth Dao, Dao
brings forth principle, and principle brings forth rites/propriety. Power/tendency is the
father of Dao and the great-grandfather of rites/propriety.

EATZ M. AT HEIEZIE, ATl ARE. MR N2 s5E’Z, AUiiHiE
HARIE, ERHEAATAAT.  (Lunyu zhu 15)

Dao has to be walked on/acted out and thus grows. Everything that can be walked on/acted
out is called Dao; that which cannot be walked on/acted out is called ‘not Dao’. Therefore
there is a big number of Dao that can be spoken of in the world. There is no need to discuss
their being Dao or ‘not Dao’, one should rather ask whether they can be walked on/acted
out or not.

EEEZ, Rz kmtE, mikdbEcmEgk. « « » geliHx, JhyNa1E, #
WG, RAEGEZR. (Lunyu zhu 9)

There are definitely many Dao(s); East and West are opposite and mutually corresponding,
North and South Pole are opposite and mutually constituting. ... (Only) if you are able to
think its opposite you will come in tune with Dao; if you should follow a constant Dao, then
on the contrary you will not be in tune with Dao.

FKAILFH, DNAEFEHR. MAERUATFISETIANEZLE o S ANH TR
bz &, MALFRNERAETAEE R ZiEMb . N AR R FF A
HHMEEZZ L, M TN T RAXEMKBEREZE L. « « o FLTZIE, LN
N#E, RNEEARTZIE. (Yikongjiao wei guojia pei tian yi)

As for Confucius he made up Dao from what is human and therefore the Gongyang-school
took Confucius as the starting point for what they handed down as a human Dao to later
kings. Since humans have a body that has (a sense) for food, clothing, hearing and place for
living, Confucius set up the system of five tastes, fife colors, and five sounds for them to
dwell in; since humans have a societal person(ality) that by being born myself means always
be born together with the self (of others) and have the common ground of living and going
on together, Confucius set up the (standard relationships) of father and son, husband and
wife, elder and younger brother, friends, and ruler and minister for them to dwell in. ... The
way of Confucius is always a human one, it is (therefore) a way that necessarily can be
walked on/acted out.

NIEBEA, BEAERL, BRHIOAET, M EZR, B Em SRS A fHiL

P, M KMm#EER R, BB EM#EEIL5E, BArEmsie L.  msh Ay K

o, mRIAMHTER T, B TMARG/RE, HERmH KR, TR2ENMA. &
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YERLETE -, TR, #EeAE, A w, B2, EARMNX. (Lunyu zhu
2)

As the human Dao evolves it has its fixed positions: from a group of people being set up, we
get a tribe and from there nations arise, from nations we grow great alliances; from single
man the next step is a chieftain, from chieftain the relationship of ruler and minister is
correctly set up, from rule of a ruler (king) in a next step we come to a constitutional rule
and from there to a republic; from single man we come to husband and wife, from husband
and wife the next step defines father and son, from father and son we come to fixed
(Confucian) moral relationships and from there to great unity. By that single man again gets
his setting. As chaos rises to equilibrium and equilibrium transforms to universal peace
evolution has its steps and that is why revolution has its origin, throughout the ten thousand
nations they all share the same ground (lit. wind).

RANERAEAH, AEEEW, T NEE R SERAEEKALLNE. KA
1, HiRmd. ANEE, EEREMD, TMhiES. (Datong shu, jiabu)

As for the Dao of man it’s only a question of appropriateness; being inappropriate means
suffering, full appropriateness means happiness. Therefore the Dao of man completely relies
on man to make it come true (lit.: to make it a Dao). The Dao relying on man refers to
suffering or happiness only. What men plan for is getting rid of suffering and seeking for
happiness. There is no other Dao.

FJUNERAE, Ao, NNEFHREZK, IFEBEMLZH, ERTR, ARPE,
Tz #tH. o o o ZFHHITSE, MEKEMHETZ: AT AEHH, ABK
Kz X, CHEmMASRZE. (Datong shu, xubu)

All men are naturally born; no matter whether male or female they all receive their structure
from heaven and therefore have a right to independence. Since men belong in their origin to
nature/heaven, they are fully equal; there is no difference in formal structure. ... As women
are controlled by men they truly suffer and can barely bear it. But as the human Dao is
freedom and human rights are a naturally bestowed righteousness, going against that means
not being happy.

Sun Wu fhi (5% cent.?)
o3, B2 KRS, sz, fFrziE, ANaA%M. (Sunzibingfa, ji pian)
The military is the greatest affair in a state, the place of life and death, and the Dao of

existing or perishing.
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G T FAT DU S AN AT DA s IR B M DR AR s FKRemn A
AtE . M2 EM.  (Sunzi bingfa, mougong pian)

There are five things you must know about gaining victory: gaining victory by knowing with
what means to fight or not, gaining victory by understanding whether to use a multitude or

singular (soldiers), gaining victory by considering to stall (fight) or not, gaining victory in
estimating the ability of leadership of the ruler. These five are the Dao of gaining victory.
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Ge Hong % 1t (283-363)

EH R IATC A . wHTS, WEmovas: WA, WA LE.
(Baopuzi, Daoyi)

HEiET—, HioM: £R—4, URRIA, ME=—W. RIE5—LE, #5—LL
T, NMs—U4E, 15 —LPLR . (Baopu zi, Di zhen)

RLIEE, JFN, SF2E5, &, B2 WRZXIEZZE M. (Baopu Z,
KAEZIEAMMESACE R, AEES| T, THMlZE, £, (Baopu 7z,

Jindan)

KATEE, dWREZFNET? . - - LEEE, FEHSX, TEHW. EA4AHZ,
HEEHIEAR, FinHoRKE. (Baopuz:, Ming ben)

Lunyu 115
Gongzhizhang, AR (5,12):

ToiH. RPZE. afmEt. X7z sthERE. AnEmEd.

Zhu Xi; Sishu Commentary 42 P4 57+

YEH/Z TG B S A, ME. ARz K, RiEE. REERZ A
R, Hsg—w, o . .

Gongzhizhang, AR (5,15):

THETARTZNE. T, HFE b, HorREE. HAERE L.

Shuer, &7 (7,6):

THE. ETHE. #ETFE K. 2.
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Zhu Xi; Sishu Commentary 42 P4 5y

EF. L hZ 2 EE. WA HHZE T35 2. Akimonz K. W
BT oA 25

Mengzi % F
Jinxin xia J&0F (VI B 16)

wmTE: ACW#FE. A, giEe. EH.

Jinxin shang /30> E (VII A 42)

KRINAE. UE#ES. RTEE. USHE.

Jinxin xia 0 (VIIB9)

i E: BAMTIE. AMTTET. AMMTE. AT TET

Xunzi &
Tianlun Kif (17)

RANNEFEBER . MANNGILE W BT AN BERT. REW
ER. WHFHR. BETAEER. BTrERE. /AT,

Ruxiao f# %X (8)

TEZE. CZBER. WhimiTe. &FE . EALEHR. BHEFRZIE. FHZiE.
NZ A& .. BT friEd.

Junzi B¥ (12)

B . FiEd. E%ﬁﬁjo REEth. RERMH . BAEFRNEH. BINAEANE
B ¥ Vi/\%ﬂj WiAFEW. o o o WGEHE. MRTHZ. « « o HH. &
A7 A7 ED”JIE
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Liji: Zhongyong fL.ic. 7 J

RenZ W@, RUEZHE. BEEH. BB, AZE R, fJEAEEDR. 2
BT HAEFH AR, BEFEPAE . FEIFE, EPR. MoE FEEmbE. 2
REURZRK, Rze K&, H2M. i, RNZRKAEE. Ml KT
ZiKiEW.,

Liji: Liyun ALic4Li2

KiE2 A7, R MR, w56, HEskE. SAMSRHSE, AMirHT. i
A%, A, gfaiik. - o o BAKMA.

Dong Zhongshu T (179-104)

KZIE, KB . (Chungiu fanlu, Yin Yang zhongshi)
—MMAK, KZIE. (Chungiu fanlu, Yin Yang Tiandao wu er)

KiEZ % —F—FH. (Chungiu fanlu, Yin Yang yi)

NiE#H, NZFri#H, RJiAGL, EmAKE, AvEsma, EANFRE R
Zo o o o WEHARLL, WABZEARAL. FHEH, AT, A NE
(Tiandao shi)

KA T AMEIES ., 3, Rz GE#E, EANFTRFH. (Xun tiandao)
1E, T#EM. (Wang dao)

ERT7FRFEZN, BHEEHMECE. BNHE, BERNHE; A, 7R KM,
FANA  iyi)

Han Yu i 1 (768-824), Yuan dao Zti&

HEIBLC. ITMHEZZIBY. HEMZEZIEE. ST O Tt ciBE, 25X
ﬁ%%oé%ﬁﬁﬁu MOBA H PN A X . T2 /M AR

e o o o HPTiEE, EHAE, JEEEE. HpriEM, S, JEEmEMEE
NEFTBIEE L. AL%X W, RFZasth. BFZBEEsH. K105

X :lZﬁ_ju _‘)\Z$[\ lztﬁ_jm
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Zhu Xi 4% & (1130-1200) and Chen Chun B ()
MLE 18 WE YR B, NPTkt #E . (Sishu jizhu: Lunyu, Shuer)
EPEAR, By Sl HETFZENK. (Zhuyiyulei6)

BT F MR R — . R =5, a2 5. B AFndE T By . SR
i, WEFERE, BERSl. HAMARASEE. (Chen Chun, Beixi ziyi, xia)

FKIBELARE, IFELARB. EARM—LUUTH 2218, (Lunyu huowen 8)

FHFHS R, JEem & W. Brbi—FH—FH#E, Hith, ERIE 215, (Zhouzi quanshu zhu:
Tongshu, chengshang 7)

EARZE T4, BT R R (Zhuzi yulei 77)

JUnasIiE, TEREE. REE S WM. (Zhuzi yulei 94)

EEE, PERDIE. WG . SROUE K Em A, DIEMSIE . (Zhuyi yulei 5)
IR, RUEERIEZ AR, (Zhuyi yulei 4)

ERZE, MRARS LY. o o o EREVZH, WRECZE. A AR
ez, B HTERNE.  (Zhuyi yulei 100)

N AR WA RN, SO E e, a RIS, MO RIE. (Mengzi huowen 7)
A H 2 B B 24475 . (Sishu jizhu: Lunyu, Shuer)

ZEVIEH S NAET, B LLE AT RMTESR 2 b Wa<IBIE K 2 Fe>HR 2 i
KA KU 2 HIE A7 EIE o B IRBTE KR 2. HZRUUE R,
i LA R uﬂiﬁifﬂz%ﬁﬂﬁﬁi LRI W) B RZIA, NFERONHE, SRR
Bekr T, —HREZ, JiNE. AEHENFEZHH., (Chen Chun, Beixi ziyi, xia)

Wang Yangming FFHBH/ Wang Shouren F5F4= ()
XOARRP AT IETE, OARBIRLEIER, B, HRENFLMAL. (Chuanxilu, shang)

FHEm E SR, WAEESOME, BECR TSN RIIE. B RS, T&TlE, EEHE
Al 5. (OBRIIE, JEREIR, Z0NZNE. k. NHE: EEERIE, gIME 200
AN, AMEINRUETR . (Chuanxi lu, shang)
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wREARREE, RAZEND. MEXED, BEW AN EAt. &AW ER,
& RE, KAWITEZE, BIEAEIE. (Chuanxilu zhong, Da Lu Yuanjing shu )

Wang Tingxiang T 7E4H ()

Rz fomAm e R, w2 LT, #otTONEZA . (Yashu, shang)
HIRER, B RSR. EEHH R, (Shenyan, Daoti)

AW EE AR, EHESTZHAW. (Shenyan, Wuxing)

ENZENKRTEZ, HIEME S fURIVEHFH, 2RUNEBY, FHEZ, @5
WA 4T. (Yashu shang)

Kang Youwei FEH N (1858-1927)

BERE, AWM. o o o HAEE, EAEM, AL, BE, B, mALBEEHRE.

(Chungiu Dong shi xue 6 xia)

EATZ M. AT EIEZIE, ATz ARE. MR M2 s5E’Z, AUiHiE
HARIE, ERHEAATAAAT.  (Lunyu zhu 15)

EEHEZ, Rz MR, itk - - » el x, JPNGEIE, &
MHIE, RAGIEZR . (Lunyu zhu 9)

KAILTE, UANEEWR. MAEKUATIEREEIRNEZLS o 5 ANH TR
Bz g, MILTRNLHKRABHEE R 2B . NA AR R4 I
HHMZZ S, MATRARTRANBAABREZEULL. - « - JLTZIE, LA
N#&, NEERITZIE. (Yi kongjiao wei guojia pei tian yi)

NIEBEA, BEAERL, BRHI AT, MR EZR, B Em SRS A f#iz
P, M Km#EERE, BB EM#EEIL5E, BArEmse L.  mah Ay k
o, BmRIAMHTER T, B TMARG/RE, HERmH KR, TR2ENMA. &
YERLETE -, TP, #EeAE, A w, B2, EARMNX. (Lunyu zhu
2)

RKNERBEEAH, AEEEH, TZNEHEFB. MRAEEKALE. KAZ
1, wiRmd. ANEE, EEREMD, MhiES. (Datong shu, jiabu)
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MNERE, AeBEL, NNBEARE2K, BRI, ERTR, NP,
TR e o o o ZFHHIT 5, MEME Mz AT ANEEH, ABUK
K2 X, BHEMALLR. (Datong shu, xubu)

Sun Wu fhiE (5% cent.?)
e, B RE, bEH, fF1o2i8, ARAEW, (Sunzibingfa, ji pian)

A T JnmT DR SN AT DA s AR I E M DURRFA B Z M FRem A
AEER . T2 EW. (Sunzi bingfa, mougong pian)
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