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Question: How is the (term) mandate in (the statement of the Zhongyong)
that ‘heaven’s mandate is called (human moral) nature’ and (the statement)

that ‘death and life have a mandate’ to be differentiated?

Answer: The (term) mandate in the (phrase) that ‘death and life have a
mandate’ speaks of it carrying (the idea) of material force. Material force
then has the differentiation of an extensive or restricted, a thick and thin
load. The (term) mandate in the phrase ‘heaven’s mandate is called nature’
speaks of it purely referring to principle. Yet (it is to be noticed) that
whatever heaven mandates, most definitely cannot leave (the realm) of
material force. Yet these phrases from the Zhongyong speak from the
perspective of principle. When Mengzi says, that ‘nature has inherently
mandate’, then he is entirely talking about the outer aspects of allocated
material force of this nature. (When he states that) ‘mandate has nature
within’ then he talks about this mandate carrying (the idea) of material force.
Yet, when (stating that) ‘nature is good’ this clearly goes beyond the theory

of material force.
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Quetsion: When Zi Han (in the Lunyu) speaks about mandate, (how does that
connect to the idea that) the five core moral standards humaneness,
righteousness, rituality and wisdom are all mandated by heaven while
respect and disgrace, death and life, long life and early death differ in their

mandate?

Answer: They are all mandated by heaven. If someone receives an allotment
of refined and brave material force, than that will make for a sage or for a
worthy that have received the entirety of principle in its uprightness. If
someone is allotted with a clarity and brightness, then he is brave and bright;
if someone is allotted with purity and strength then he will be mild and
harmonious; if he is allotted with clarity and eminence then he will be
prominent; if he is allotted with richness and thickness than he will be
wealthy; if he is allotted with extension and duration then he will be long-
lived; if he is allotted with decrepit weakness and being muddled than one
source makes this to be ‘weakness and isolation that make for poverty, for
lowliness and for early death’. This means being stupid, unlikely, poor, lowly
and to die early. If heaven brings forth someone with such a material force

then al lot of things will follow suit.
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Question: Yan Yuan was disgraced with a short mandate. When Bo Niu died
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(Confucius) exclaimed: ‘It’s mandate/fate!” Confucius also said that ‘what you
get not of your own achievement is mandate’. Are these statements on
mandate not quite different form (Zhongyong’s statement) that ‘heaven’s

mandate is nature’?

Answer: The uprightness of mandate results from principle. The
modifications of mandate result from the materiality of material force. If you
sum it up then they all are that which is bestowed by heaven. (This is what)
Mengzi (means, when he) says that ‘That which arrives without being
brought on the way by someone is mandate’. But when it ought to by itself
fulfill the proper (moral) way, then this reigning through mandate is always

the upright principle.

Responding question: Looking at the studies of mathematicians like the
theories of Kang Jie (i.e. Shao Yong), then (they argue) that all is determined

and unchangeable. How about that?

Answer: That is also all about the principle of Yin and Yang, of rising and
decreasing, of disappearing and extending that can be seen in the big
numbers. Yet the wise and worthy do not additionally stress this theory.
When people nowadays explain the mathematical theories of Shao Yong and
think that with the help of his theories they can explain the moment of
completion or defeat of things and affairs, then those are all too shallow

explanations.
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Someone asked: Does the (term) mandate in (the statement) ,Perishing that

is all about mandate’ refer to universal principle in its original state?
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Answer: That only refers to the mandate allotted by material force. Wealth
and public esteem, death and life, calamity and good fortune, being

respected or not, all of that is unchangeably allotted by material force
Zudao asked: When (the Lunyu states) that ‘without the knowledge of
mandate there is no way to be a moral man’ and (Confucius said) that ‘when |

was fifty (years of age) | (finally) understood heaven’s mandate, what does
mandate in these two quotes mean?

Answer: ‘Without knowledge of mandate’ refers to the mandate as allotted

material force. ‘Understanding heaven’s mandate’ means that a wise man

(like Confucius) understood the self-origination of the four moral
cornerstones in his nature. It is like people looking at water: Normal people
see nothing but the water flowing by, the sage man also understands the
place of origination of the water
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| have heard someone asking: ‘Perishing that is due to mandate!’ Is the

(term) mandate (used in this phrase) depending on allotted material force?

Answer: Death and life as well as long life or early death are most certainly
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that which is allotted by material force. Looking only at the definition of
Mengzi that ‘nature inherently has mandate’ then that must be understood

differently.

Specifically added question: What about the (term) mandate in the

statements of ‘not knowing mandate’ and ‘knowing heaven’s mandate’?

Answer: They are different. ‘Knowing heaven’s mandate’ refers to knowing
that your principle is self-coming. You can compare it to water. Everyone
knows what water is about, but the sage knows about its origin. As for the
guote ‘not knowing mandate’, that is about the mandate for death and life,
about longevity and premature death, about poverty and wealth, respect and
lack of recognition. When Mengzi also proposes the idea that you ought to
‘smoothly accept your uprightness’ then if you were to always support your
naturalness, ‘standing under a pending wall’ would not belong to this
uprightness. Explanatory words: When in great antiquity the material force in
the world was utmost clear it brought to life a sage person and when (such) a
moral ruler overlooked (the affairs of) the world he could peacefully enjoy
wealth and respect as well as in every case enjoy long life. Now, in latter
times it all became more normal. When the Zhou (dynasty) became weak and
Confucius was born he could not live out his years, his life span ended with
seventy plus years, as those that were violent and unruly had their will.
Having a good look at the historical records, you can see that those thieves
and robbers that acted as rulers, while you would wish them to die speedily,
they just didn’t die, due to (the fact) that what makes them long-lived relies

on material force.
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Shen means extension and gui means retreating. That is as when wind,
rain, thunder and lightning start to appear, they are shen; when finally
the wind comes to a stop and the rain is over, thunder halts and lightning

disappears then that is gui.
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Gui and shen are simply material force. Retreating and extending, going
out and coming back, it is all material force. There is nowhere within the
space between heaven and earth where there would be no material
force. The material force of humans and of heaven and earth mutually
engage constantly, without any interruption. Men just cannot see it.
When human mind begins to move it must reach out to material force
and then it will in its retreating and extending, going out and coming
back mutually feel the interaction. It is as with the shamans, if they have
all the things in their mind and talk only about the affairs in their mind,

then their stirring must gain a response.
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Question: Are gui and shen just material force or not?

Answer: It is something like the spiritual force within material force.
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Question: You said that gui and shen have a natural distinction and

realm, how about it?

Answer: If we say that day makes for shen and night for gui, life for shen

and death for gui, is that not a distinction in realms?
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Rain, wind, de wand thunder, just as sun, moon, day and night are all
traces of gui and shen. These are public, even, upright and
straightforward gui shen od the bright daylight. Even the so-called
“Ghost howling form the house beams and striking people’s chests” refer
to what is called not upright, weird and dark that sometime are there
and sometimes are not, that sometimes go and sometimes come, that
sometimes condensate and sometime disperse. There are also those that
say that when you offer a prayer to them you get response/interaction
just as when you address a wish to them it is rewarded. That is as gui and
shen are also (part) of the unitarian principle. All affairs in within the
generations are of that principle, it is just a difference of some being

refined instead of coarse, some small instead of big.

Additional remark: If you talk about gui and shen by the means of effect

and function then this will become even better visible.
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The principle of gui and shen and of death and life are most certainly not
the way the Buddhists talk about them or what is commonly seen in
them. Yet even if there are things that are clear without being deductible

from principles, these aspects do not need to be understood.
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When material force condensates then there is life, when it disperses

then there is death. ....
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Question: There are many misunderstandings among people regarding

death and live, being and non-being.

Answer: There is no need to be so doubtful (about that) and at the same

time you do not have to take a position on that.

Question: But then in old times there was the fact of the boy that fell
into the well at the age of five years and seemingly died while he lived on

as a xian (Jinshu), what about it?

Answer: That is something that one should not even try to explain.
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Asking about the principle of life and death of gui and shen and quoting
the question of Ming Zuolu questioning: Even though | know that gui and
shen as well as life and death all are one principle, | still cannot really see
through it. Answer: Refined material force makes for things the drifting
hun makes for change and getting the answer: The refined material force
makes for things and the drifting hun makes for change that is the

universal principle of life and death.

Zhu Xi arrived and answered: Refined material force that condenses

makes for men, when dispersing it becomes gui.

Further question: When the refined material force condenses is the

principle then attached to material force or not?

Answer: Heaven’s path flows on and it generates the myriad things;
there is principle and afterwards there is material force. Even if at one
point in time they are all both there, principle necessarily must be the
master. People get it in order to have life. ... (When material force is)

exhausted the material force as hun returns to heaven while the physical
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form as po returns to earth where it dies. When people are about to die
the hot material force exits to the above and that is called the ascension
of hun, while the below body slowly gets cold and that is called the
descending of po. For everything that is alive there must be death just as
for every beginning there is an end. Now, that which condenses and
disperses is material force. But principle is only attached to material it
never itself coagulates to make for a thing. And if people appropriately
conform to what ought to be and thus agree with principle then that
cannot be discussed by condensation and dispersion. So even when
people return to dispersion upon death they still do not completely
disperse and that is reason for (the existence of) the principle of
emotional approach (to the spirits of the ancestors) in ritual offerings.
When the ancestors have taken distance from the world there is no way
to know anything about the existence or non-existence of (their) material
force. But those that provide offerings for them are their sons and
grandsons and thus necessarily of the same material force and that is
why there is something like the principle of emotional continuity. But
something that has already dispersed will not again condense. The
Buddhists say that people that die become gui and gui again return to
make for people. If that were to be the case, then between heaven and
earth there would be only a coming and going of so many people and
nothing like a creational coming to life. Thus, there would be no

principle. ....

Hun rises to heaven and po sinks into earth. Where Yang is material force
it returns to heaven while where substance is Yin it is po and sinks into
earth and that is what is called death. To know life means knowing

death; that is what principle is about. ....

Further question: When people die their hun rises and their po descends,
slowly it disperses and cannot again condense. Yet when people make
offerings to their ancestors, definitely there is that which the (Shijing)

calls ‘joining and enjoying (of the offerings by the ancestors)’. What is the
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principle for that? When they are engaged by a honest mind why would
their not yet completely dispersed hun-material force not come and

enjoy it? ....

Further question: Cheng Yi said that ‘gui and shen are the traces of the

creational change. What is meant by traces of creational change?

Answer: If we speak about the proper principle, then this is like the tree
standing in front of this building flowering after some days of a mild
spring wind. How could that no be the traces of creational change! Just
like thunder, wind and rain are (a proper principle). What people see
regularly, they don’t wonder about it. However, when they suddenly
here the shouting of a gui then they take it to be something odd. They
don’t know that these are also traces of the creational process, but just

are not (corresponding to) the uprightness of principle. .....
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Responding to the mentioning of the theories on hun and po, gui and
shen, (Zhu Xi) said: When someone now comes to live, then he naturally
has half shen and half gui. However, as long as he has not died yet, shen
dominates. Once he has died, gui dominates. That is the general
structure. If you discuss it on the grounds of the contraction and
expansion of the going and coming of material force, then the coming
makes for shen, the leaving for gui. If you discuss it on the grounds of the
human body, then material force makes for shen and the refined
material makes for gui. However, contraction and expansion, going and

coming all take place in their (appropriate) stages. ....
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Question about hun and po.

Answer: Material force and substance are solid; hun and po are half
empty half solid. Gui and shen have mostly empty aspects and only few

solid aspects.
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The (apprehensive force) of hearing and seeing of ears and eyes make for
po and po corresponds to gui. If someone’s self-conscious material force
rises then po weakens. When boys or girls die in childhood, their po-soul

transforms first.
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Question: When a person dies the amount of material force bestowed
upon him at the beginning is exhausted and there is nothing left. Is that

the case or not?
Answer: It is like that.

Question: If that is so, then it does not correspond to the creational

change of heaven and earth.

Answer: Death and life have their mandate and the material force
bestowed to someone at the beginning is settled according to that. That
is what the creational process of heaven and earth is about. There is only
so much material force (bestowed), but if | am able to preserve it, | can
extend it (to its natural duration). Now, for example, if | and somebody
else both received their full amount (of material force) and both of us

used up 20 percent and | can retrieve twenty percent (from him) this
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retrieving means the other person has used up 40 percent and that
would allow me to live a bit longer. That is what the Laoists take to be
good fortune. The Laoists only see this principle they are completely set

on the one aspect of gaining a selfish advantage for themselves.
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Question: Is there something like people dying without their material

force dispersing?

Answer: These are cases where people were not willing to die. Like
people that hurt themselves or damage themselves they are not yet
willing to die, so that they keep their refined shen together. If people die
in peace then there is nothing like that. How could you imagine Yao and

Shun becoming a gui?

SR, IRSATCIE#, R EEEM. G4, AR
AN, NEEERFRAER, FiEL, REEEHE. #a:
AN Z ARG, XolR—H. "FIRE M. AR

When the material force is dispersed upon death and it vanishes without
any trace then that is normal thing and according to the universal
principle. When live is kept up and occasionally the condensed material
force does not dissolve and for whatever reason the disappeared life
happens to come forth again as a living material force to be alive again

then that is not the normal thing. ...

. “PERGEE, AnfPLEEE. Kimd, #umnstd, <mc. frif
AP, ARIARE, . BERNAE, BJe. &HENSEL 45
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Question: Nature corresponds to principle; we cannot speak o fit as
being able to condense and disperse. What condenses and thus comes to
life and disperses and thus dies, is simply material force. What we call he
refined shen, hun and po, having knowledge and having consciousness is
all material force. Therefore, when it condenses it is there, when it
disperses it is not there. But as for the principle, it constantly exists from
the distant past until today without relying on condensation and

dispersion on vanishing and growing.

Answer: The material force of heaven and earth, of Yin and Yang is
something that people and all things equally get. When material force
condenses then it makes for people, when it disperses it makes for gui.
But even if material force already dispersed, the principle of heaven and
earth and of Yin and Yang lives on and on without exhaustion. Ancestors
rely on refined shen and hun and po even though (their material force)
has already dispersed; and the refined shen, hun and po of their sons
and grandsons naturally has some small amount of corresponding
relationship (with them). Therefore, when you sincerely and respectfully
perform the rites of offerings for the ancestors, you can reach the hun
and po ancestors rely on. This naturally is difficult to explain. If look at
them having dispersed then it is as if nothing was there. If you are able to
exert your honesty and respect and then get a feeling of approach then

this relies also on the principle constantly being there.

HRMEZ, RE—NMR. B—H52, RZAUWHEEZA, TFA
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If we speak o fit from the perspective of heaven and earth, then there is
only one material force. Speaking of it from the perspective of a single

person then my material force corresponds to the material force of my

ancestors. As this is just one single material force it can be felt and must

17


https://ctext.org/zhuzi-yulei/3/zhs#n586371

respond.
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Chen Hou asked: The line of ancestors is connected within the world by

one material force. (Is it right) that due to this the sons and grandsons

offering incense brings about condensation and dispersion (of them)?

Answer: This is like Shancai (i.e. Xie Liangzuo) saying that ‘when desiring
them to be present, they are present; when desiring them not to be
present, they are not present’. All of this arises from people(‘s actions).
Gui and Shen are basically things and affairs. The ancestral line is united
by this one material force, but there is an inclusive common place. When
the bodies of sons and grandsons are here then the material force of the
ancestral line is also here. They all share common running through blood
and pulse. Therefore (as the Zuozhuan states) ‘shen do not enjoy the
offerings of those not their kindred and people do not sacrifice to those
not their clan’. This is because their material force is not corresponding.
When (the Liji states that) ‘the Son of Heaven offers sacrifices to heaven
above and earth below and the heads of the various states offer
sacrifices to mountains and rivers and high officials offer sacrifices to the
five domestic spirits’ then, even though these are not of one’s ancestral
line, the Son of Heaven is the ruler of the all under heaven, the heads of
the various states are the rulers of mountains and rivers and the high
officials are the rulers of the domestic sacrifices. When my rulership

attains the other then the others material force is also interconnected
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with my person/body and therefore has a commong related place..
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Question: | am afraid that gui and shen actually are of two different
types. Within the space between heaven and earth, where the two
forces (Yin and Yang) interact for a generational process there definitely
are gui and shen. When we mutually are affected by giving offerings to
ancestors, there is something like an affective existence. When people
die to become gui and we mutually want to interact with them by giving

offerings to them, then there is an affective non-existence.

Answer: Yes, it is like that. Therefore, when we want to speak properly

about heavenly shen and human gui, shen is the extension of material
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force and that is something that is always there, while gui is crooked
material force and that is why it is completely dispersed. But if you go
about to reunite it with the means of refined shen, then it can be there
again.

Question: Are the moments of not (being able) to interact constantly

there?

Answer: If something does constantly not interact then it is a hungry

gui. ....

RAMULEES, RUMSAE. ARSI 2R, HE
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To speak about Gui and shen as dominating forces cannot work out if
you speak about it from the perspective of things. It is not as if it were a
kind of shen that is simply mixed like mud (into things). There is only
material force for that. But if it comes to the offers given to ancestors
then it is about your condensation with the refined shen in order to
interact with it. The ancestors rely on you’re the material force that has

come down on you in order to be able to interact.
). “SRATLZ B, A A e, e A ? TE:
“HpZ HE, RUEMOZ B, 8

Question: As for the principle of sacrificing (to ancestors), is it that if you
are sincere that you will attain shen (of ancestors) and if you are not

sincere there will be no attaining of shen?
Answer: The principle of gui and shen is just the principle of mind.
NG, BEJRsE H G, B, BNEGE. JURHBREIX L,
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When people die, even if hun and po souls fly both into dispersion,
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overall the po soul is steadier. (Therefore) you need to call the hun soul
back to resurrect the po soul, it is about uniting them. Resurrecting is not
just about letting it live, rather it is about consolidating hun and po souls.
If you don’t call them then they will dissipate. When the sage men have
taught people’s sons and grandsons to regularly offer sacrifices (to the
ancestors) then that is also because they want to achieve such a

consolidation.
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... Question: If people do not leave any trace when the die and their
material force dissolves and also have no gui and shen, what do people

that do ancestral offerings do to get back to them?

Answer: If a son does offerings for his ancestors then an attainment is
based on the similarity of material force. When they base their own
material force to effect communion this corresponds to the ancestors
material force. Therefore, if you desire to satisfy the origin that it what

makes for the (term) sacrifice. If they come as if they were thre, then
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that is the principle of an affective congruency.

Weidao again asked: For a son (offering to his) ancestors that certainly is
the case, but how about making sacrifices to other gui and shen? Do they

have the intention to come and enjoy the offerings?

Answer: A son certainly and quite obviously has an unchanging principle
in relationship to his ancestors. When you give offerings to others that
may be done as long as it is appropriate. (The Lunyu says) ‘when giving
offerings you should offer to the shen as if the shen were present’. When
the Son of Heaven gives offerings to heaven that is an appropriate
offering; as they also have a similarity in material force why would (shen)
not come and enjoy it? When the heads of states give offering to the
national altars they also have a similarity in material force with the
national altars when offering, why would (the shen) not come and enjoy
it? Now, when offering to Confucius this must be based on learning. That

is how a common material force can be recollected. ...
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