Zhang Zai: Zhengmeng

Selected texts with tentative translations

BONEAR, HUNER, FEZATE, THEHER.

When condensated (material force/Qi) is my body, just as it is when dispersed. With the one

that understands that death is not extinction one can share words on (human) nature.

Ximing Fa44

VCRRAL, SFREE. PSS, JyRATPAL. MORMIZ ZE, EHAR. Rz, B
.

Heaven is my father and earth is my mother, and even such a small creature as | live
intermingled in their midst. Therefore that which fills the universe | regard as my body and

that which directs the universe | consider as my nature.

REFRK, WHEES0. KEE, BXEEET, HKE, FBrz53Mb. wEE, frid
KHEK. 255, Prilgiigy. 2HAME, WHAM. R MRBRR, IR,
EH B ZAEN S & M. THfke, TR, JHEAME, diFFEth. HETY
8, FOEW. JrkE AL, HEIEMERNE M. AL NER I, F5 gL E
AR TS, FORMONEEM. ... E5tEE KHESZ AWM. KB, HE
LT, FEE, ET .

All people are my brothers and sisters, and all things are my companions. The great noble
one/ruler is the eldest son of my father and mother. His great ministers are the stewards of
the eldest son. Respect the elders by treating seniority as seniority should be (respected).
Take care of the orphans and the weak by treating their youth as youth should be (treated).
The sage unites himself with virtue and the worthy is most outstanding. Even those who are
tired, infirm, crippled, or sick, those who have no brothers or children, wives or husbands,
are all my brothers, all who are in distress and have no one to turn to. When it is time to
protect them, the son will take care of it. To rejoice without anxiety is the purest form of filial
piety. Disobeying (it) is called violating virtue; harming humaneness is called robbing (from

others). Promoting evil is lacking capacity and realizing one’s physical appearance (as man) is
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then only a resemblance. Knowing the changes means being good at operating your affairs;
penetrating spiritual force means being good at setting out your will. Doing nothing shameful
in the recesses of your house means bringing no dishonor. Preserving your mind and
nourishing your nature means (serving) with untiring effort. ... Wealth, honor, blessings, and
benefits are meant for the enrichment of my life, while poverty, humble station, and sorrow

are meant to help me to fulfillment. Existing | will follow affairs, perishing | will be tranquil.

Zhengmeng IE5¢
Chap. 1

1.1 KMPTEE, REL. THRE. Sh. MR, RAEMM. M. i, Ehz
Ao HORWJU S, HATR R BT 5EwF ! JohTRE-F ! gk
AR, TEEMAA GO A @i, ASLEZ KM, HEE ML, EHZ
KE: EHE N, WG . A, BRAAE, HEAERED.

Great Harmony is called the Way. It embraces the nature of opposing movements of floating
and sinking, rising and falling, movement and calmness. It brings to life the beginning of
intermingling and mutual fusion, of overcoming and being overcome, of contraction and
extension. At its arrival it is incipient, minute, changing and simple; in the long run it is wide,
big, firm and solid. As pure Yang (Qian) it is the rising knowledge of change, as pure Yin (Kun)
it models after simplicity. Dispersing into differentiation and being able to form it is material
force, clear and penetrating while not being able to form it is spiritual force. If it were not like
a wild horse intermingling it would not suffice to be called the Great Harmony. When those
talking about the Way know this you may call them to be at knowledge of the Way. When
those that study the changes see this they can be called seeing change. Otherwise, even

possessing the talents of the Duke of Zhou their wisdom would not live up to its name.

1.2 KIELE, "Rk, HERE, BUZERR: Effkk, 2R, Fif
*, MR Z3IBIR. FIRE SR, MRS —Z.

Great vacuity has no form and is the original substance of Qi. Its condensation and dispersion
are temporary forms of transforming change. Absolute calmness without any motion is the

deep origin of (human) nature. Having consciousness and knowledge is due the temporary
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motions of the exchange of things. Only those that exhaust their nature can unify temporary

motions and temporary forms with non-motion and non-form.

1.3 Rz, BEEE BIE G, RHOVEBINN A L. 28, BATE, &R
TR BNAR, RREHE. KEAGELT, SARNRN AN, TYAREA RN
NKHE. fERHA, REAMFOMAE. RN NG, FkmA RS, Ak
BER. POBBCKEEMAR, MERGED AL, “FEAER, DFFREN
So

The Qi of heaven and earth creates a smooth structure and does not err, even though it
condensates and disperses, moves forth and back on hundreds of paths. When Qi becomes
things and disperses into formlessness it’s letting loose and achieving is my substance/body.
Condensing it has forms without losing my continuity. Great vacuity cannot be without Qi, Qi
cannot but condense to make for the myriad things, and the myriad things cannot but
disperse and make for great vacuity. This cycle of exiting and entering is in all cases
necessarily so. When the sage in the midst of this exerts the Way and impartially embodies
(the process) without missing out he preserves spiritual force to its utmost. Those
(Buddhists) that speak about silent annihilation, of going away without returning and those
(Daoists) that cling to life and hold onto being, not letting things change, are - even though

both may differ- the same in missing out on the Way with their words.

1.4 RIREAR, BURER, RIEZATHE, AHEER.

When condensed, (Qi) is my body, just as it is when dispersed. With the one that

understands that death is not extinction one can share words on (human) nature.

15 FHESER, WAL, RBE. Mo, el ——, BUREL WAL BAE, fe
AFTHK, WERT HE W, HiFERES, MELT, AR, mHKE, ANZK
[(BATE] BRZ®, NMREAELR - HIEARNKETIRZY, MY
HEAMB, K, AN, B RAAMEIAE, FEBaE R L Koy W



ZUo o o o AEHAPEERM, BYFER. =RKPZHE, BEMH. . Z.

SELER s
FERAR I o o

When it is understood that vacuity and void are just Qi, then being and non-being hidden
and obvious, spiritual force and change, nature and mandate become one without duality.
Turning to condensation and dispersion, exiting and entering, to being formed and not being
formed and to the ability of returning to the origin of every coming, means to be deep into
change. If you were to say that vacuity was able to produce Qi, then vacuity would be
inexhaustible while Qi would be limited. If substance and function were to be cut apart by
differentiation you would enter the naturalist theory of the Laoists (saying that) being was
born from nothingness. You would then not understand the continuity of the so called
undifferentiated unity of being and non-being. If you were to say that the myriad
phenomena were (only) things seen in the great vacuity then things and vacuity were not
mutually dependent, forms were jus forms of themselves while nature was just nature of
itself. When (you think that) forms and nature and heaven and man were not mutually
depending on each other for being then you would fall into the trap of Buddha that proposes
the theory that mountains and rives as well as the great earth are (simply) sick visions
[problematic illusions]. ... If you do not awake to the understanding that interchanging Yin
and Yang comprise heaven and earth, run through day and night and form the measure for
the three dimension (of heaven, earth and man) then you may mix up Confucianism,

Buddhism, Laoism and Zhuangzi. ...

1.9 R RHUT KR, MoKBEERETK, FRERS, WL, SENEMES REZNK,
REZALZMEMC. Tk, AAE2sr, Rzl

Condensation and dispersion of Qi has the same relation to great vacuity as freezing and
melting ice to water. If you know that great vacuity is simply Qi, then there is no nothingness.
Therefore the sage man when talking about the ultimate aspects of nature and the Way of
heaven resorts to the spiritual force and to the transformative change of Yin and Yang and
the Five Phases only. Those mistaken thinkers stick (to the idea) of a differentiation between

being and non-being have no concept of exerting the principal structures.



1.12 KR, ARz % WA, FlEz4:, a5, A4 a5, f
024,
From great vacuity heaven has its denomination and from the change of Qi the Way has its

denomination. Where vacuity and Qi unite we have the denomination of nature and where

nature and conscious knowledge unite there is the denomination of mind/heart.

1.13 WphE, “AZRAEH. X£F, BWARRE: &, REDRZH. FURHE
R, B RERR

Ghostly and spiritual forces are the original abilities of the two forces (of Yin and Yang of Qi).
Sagacity means achieving heaven with absolute sincerity and spiritual force is the aspect of

wonderful reactions of great vacuity. All molds and forms of heaven and earth are in all cases

the dregs of change of spiritual force.

1.15 PASZI—AT R, — AT WWWZ S . Pk, Rsl, shsd, R,
AE, Ha—mo.

If duality were not established, unity could not be perceived. If unity could not be perceived
then duality’s function would cease. This double structure of vacuity and solidity, of
movement and rest, of condensation and dispersion, of clarity and turbidity in the end is

simply unity.

1.22 ite, Mzl S REZE, HCR. LITUTKRE, BIMIAA—
W, RRTH, HONEERM mimc (5. WA, FMAHmA, Sk
2, ~hMZzwES!

The myriad forms and appearances are the dregs of spiritual force. Speaking of nature and
the Way of heaven is simply a form of change. The myriad distinctions that the mind makes,
are a reaction to the external things not being a unity. (Yet) heaven is so great that it has no
outside; as far as the reactions within go, they simply are the intermingling of the two

original forces (of Qi, Yin and Yang). In the mutual reaction towards each other of the things,



their use and function their moving out and in there is no way to know their direction as they

are united by the mysteriousness of the myriad things.

Chap. 2
2,1.(2.2) PR > St 5 —E o PRERCNI o PIEUE > T T e

Qi is one thing with a double structure: Unity makes for spiritual force, the presence of
duplicity results in immeasurability. Duplicity is the reason for change, pushing forward to

unity.

24(2.6) 1> Pyt ¢ K fiil - YSEEHZH - WA HITA R - EHECAR -

Earth is a thing, heaven is spiritual force. Things do not have a principle that exceeds the

spiritual force. If you look at earth you will also have heaven, just as with a pair.

Chap. 3

3.2 RIEYIARE - WCEBEEAED - THLO=E 0 B =T, Tkl - T =
RKEH > FuRHE > RREE  RIRFET > T2 A4

Heaven incorporates things without anything left over, just like humaneness incorporates
affairs without missing a presence. (When the Zhongyong says) ‘rituality and social order are
three hundred-fold, respect and social forms are three thousand-fold’ (this means) that there
is not one thing that is not humane. (When the Shijing says) ‘the honourable heaven is called
bright as you come and go; the honorable heaven is called dim as you flow and drift” (this

means) that there is not one thing that is not incorporated.

3.4 RAFMMERT » EAMEIREI R TR o WT I a8 > #zES!

Heaven is without words and the four seasons go along their path; the sage gives the Dao
spiritual force and establishes the proper teaching and the world is taken care of. Honesty in

this and movement in that, that is the Way of spiritual force.



3.6 RZAMEMH > Ml HFIEX -

What of heaven cannot be measured is called spiritual force. When spiritual force has its

constancy it is called heaven.

3.16 (3.15) e Z I A IR » MCAREER N2 - E ANZHIMER - HEERE S Al -

The spiritual force of the valley has its limits and therefore it cannot thoroughly pass on the
sounds of the world. The spiritual force of the sage is just heaven and therefore it/he can

encompass the myriad things and know.

3.18 (3.17) JPi % » /EMEY  BHEE s M54 JERED - BUEEE T A
BEZR - MHETSR -

When that which is above form gains intention it will also gain name. Having gained name it
will also gain representation. Without gaining name there is no such thing as gaining

representation. If my Dao arrives at that which cannot be represented then name and words

perish.

Chap. 4
a1FH > K, AL K o 8, Hk, #o HE, —TAme -

Spiritual force is heavenly virtue (de); change is heavenly Way (dao). Virtue is its substance

while the Way is its function. Within Qi they are just one.

4.4 (4.5) S Ak~ JEfRZ X BEREM > R 0 AHA -

(When we speak of) ghostly and spiritual force it means going out and coming back,
contraction and extension. Therefore heaven is called spirit(ual force), earth is called sign and

humans are called ghosts.



4.6 (4.7) SAEMME - #ETAEEHNL - &Ry - ZAEAL > () 268 (H) - N
fbZzHE&ER - A () feE > AMEN XA e - RZAEEES > N2
{EARICRES < JESIERS - Mtz 24 ? (b2 Sl 2

Qi has Yang and Yin, pushing and going it has steadiness that makes for change, uniting to
oneness without calculation it makes for spiritual force. When this takes place with humans,
wisdom is bestowed and profit functions. Then the affair/the effect of the change of spiritual
force is complete. Searching for spiritual force with the flourishing of virtue (de) (only) does
not (allow) wisdom to fully express (dao) it and when knowledge changes then words are not
enough to (grasp) its meaning. Heaven’s change is the rotation of Qi, men’s change is
following time (seasons). Without Qi and time (seasons), how could even the name of

change exist, how could the reality of change spread out?

4.7 (4.8) [ZNAL], HAHAREH; [Mbmz B2 ], UFERHM. S, #he
PO T AN

When (the Zhongyong says that) ‘transformation means change’, then (that means) coming
from the rough and entering the refined; when (it says) that change being framed means
alteration, (that means) illustrating the minute by the means of the obvious. (Laozi’s saying
of) the spiritual force of a valley not dying, (means) that even though it may be minute it

becomes obvious without being covered up.

4.8 (4.9) WAEAI, BONAT T NAROERRR, LI, OB 7 RA W,
b7 TR A -

Ghostly and spiritual forces endure without dying; therefore honesty cannot be covered up.
If a man has such a heart/mind that is hidden in the minute it must come out in between and

become visible; therefore even if the noble man may live in obscurity and solitarily he still

won'’t be loose.

4.9 (4.10) fift%E - RZ BAE > JEARE » BUKIMALKREE > ZAEREZ5 AL -



The change of spiritual force is the excellent ability of heaven; it is not an ability of man.
Therefore (once) heaven'’s virtue has become great and established, he then is able to search

for spiritual force and know change.

4.14 (4.15) TIIMER > KECMETTEE > EALRIEA Al EANEH - St - A A
vl

Without self/I there is greatness; greatness completes nature and then there are sagacity;
sagacity takes heavenly virtue as position and cannot be fully known and thus is called

spiritual force. Therefore spiritual force is that in sagacity that cannot be known.

4.15 (4.16) WLJLNISCER » i AHENTFA] » eI S22 « s5Ft > 5KH
—  SARFTRERER ? SRR HEUR -

To see the minute then the meaning is clear, to move without restraint then the function is
profitable. When contraction and extension follow principle then the person is at peace and

the virtue flourishes. To explore spiritual force and make the heaven be one, could that be

achieved as you have a self/I? Virtue simply flourishes and arrives of itself.

4.20 fErHIEERAE - BIE—R N2t - AgERIZ b2 iE - HHItZ . -

Only the spiritual force is able to conceive change as it unites/makes one the movement of
all under heaven. If man wants to be able to know the Way of the changes he must know the

doings of spiritual force.

4.27 TERAERIECZR » FHAREDRNYIZ R -

Only without self/I can the extension of proper self be achieved, only by preserving spiritual

force can the sentiment for reacting to things be smooth.



Chap. 5

5.1 ZHATER, UANPIROY Rz @, A, CABA R B0y R . Y2 #l
&, ARHEMES: AR, [THRMFE. 220, DHMAH: RZ8HE, B
HIFH,

Animals originate with heaven as their breathing is the continuity of condensation and
dispersion (of Qi). Plants originate with earth as the rising and falling of Yin and Yang is the
continuity of condensation and dispersion (of Qi). At the beginning of the coming to life of
things, Qi continuously arrives and nourishes breath. Once things are born and reach their
completeness then Qi continuously returns and drifts into dispersion. Arriving is called the
spiritual force due to the extension of (Qi) and returning is called ghostly force due to the

returning of (Qi).

5.2 TN, TR JEMTFIGE I RAIEI, BAETA I T

Qi in human beings as that which comes with life and does not leave and as that which drifts
into dispersion with death is called hun-soul. When it condensates to make for a physical

form and does not disperse even upon death it is called the po-soul.

5.3 WE/KEENIVK, FWNX, Mok A, Kz, HAHRT, BARNES. #2ebl5
HeAEZ i
When the water of the seas freezes it becomes ice, when it drifts to the top it becomes foam.

Yet the potentiality of ice and the nature of foam, their existence and extermination make no

difference for the sea. This analogy suffices to fully explore the theories of death and life.

Chap. 6
6.1 IKEBHRT RIS ARTE B A - FEEI W/ NFITE -

What truthful brightness knows is the excellent knowledge of heavenly virtue (de) and is not

the petty knowledge of hearing and seeing.
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6.7 MELYZ IR IFERZEAM - HARAWRERHE - EHOTMAIL > HIXE
R > R > AR - $2E IR A RIEHE - NJRRAZ A5 -

Nature is the unitarian source of the myriad things and is not something that a self/I could
gain as selfishness. Only great people are able to exhaust their Way; therefore something is
set up it must be fully set up; if one knows one must know the whole sphere; if one loves one
must universally love and if one completes one must not just complete himself. If others
overshadow and block themselves not knowing how to follow our principle then there is

nothing that could be done about it.

6.8 (6.9/6.10) RIEAR G RIA TR ST . RELZIFEE, K2k,

(When one) exerts nature then he may know that life has no attainment and death has no

loss. What has never yet not existed is called substance and substance is called nature.

6.9 (6.11) KFTME&ERTE  [SZEWA L » Rrara @ Tt B2 EXA
RUMZ - APzt RZFW - P29 afTFRZN - SEA
Sh > BAPINER - BEEHI AR AR » REMEAEREE T -

The nature (provided) by heaven runs all the way through to the Dao and the darkness and
light of Qi does not suffice to overshadow it. That which is mandated by heaven runs all the
way through to nature and encountering fortune or misfortune does not destroy it. Someone
that does not escape overshadowing and destruction has not yet learned about it. Nature
runs through to the outside of Qi and mandate runs to the inside of Qi. Yet Qi has no inside
and outside if we assume and speak of it as having form. If you therefore think to
understand/know humans you cannot but understand/know heaven, only if you exhaust its

nature will you be able to arrive at its mandate.

6.10 (6.12, 13) FIMERIK » MIPHIH ~ SBAHEE T N/R « RUAEN » IEI/KEZAEK - &
Bas - W—t 5 AR B8 BIRgR 4
If you know nature and know heaven then Yin and Yang, ghostly and spiritual forces will all

share to my inside. Heavenly nature is within man just like the nature of water is in ice: even

11



though (the states of) frozen or dissolved differ, they really are only one thing. Your given
light might differ in size and brightness, but its taking in of reflection is never (split into)

duality.

6.11(6.14) R BREAE BAE » BUVAKATR -

The excellent ability/goodness of heaven is originally my own excellent ability/goodness; yet

it is to be considered that it may be lost by acting out the self/I.

6.13 (6.16) TEHE » &Pt ap2Z > Al © AREZE > MIAEZ 257 - RIESSHE
AR - JHEN - RETEAREEE W (WIFT) FRELEEIEN: - 278 AL
AU EmEEENE > A EEFRE -

(Making) nature one’s sum (means) uniting duality; (making) mandate what one received
(means) to have rules. If you do not arrive at the essence of the sum then you will not reach
your given lot. To exhaust nature and explore principle not letting it transform that is our
rule. That which heaven cannot finish itself is called mandate; to that which things cannot
but respond is called nature. Yet, that the sage does not equate that which he can worry
about with that which he won’t worry about means that the Way of having an opposite

exists within myself.

6.16 (6.19) REMAER A2 > ETaEFEEAY)Zdn - SEAMEEE > ariEk - 3
FPIRZE > DR EA S - £Fdy - ZASRECHY) - ARHE

Exhausting one’s nature gives the ability to exhaust the nature of other humans and things;
those that arrive at the mandate will also be able to arrive at other people’s and things’
mandate and there will be nothing on Way that is not nature and (nothing) with heaven that
(will not) be mandate. | incorporate things and nothing is left out, things incorporate me and
nothing is left out. Arriving at mandate one is able to complete oneself and the things so that

nothing misses out its Way.
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6.18, 19 (6.21, 22) i+ N EAE » ZHBRAZNNE » R ZAE - AESET S
TALEALE > ZHMESAMME > TR - AliarEt - Piaaamett &
[ Z MR Z S - Szt BTABMNES -

Nature in respect to humans has nothing that is not good(ness), it just depends on his being
good in turning back or not being good in turning back. If someone exceeds the changes of
heaven and earth he is someone that is not good in turning back. Mandate in respect to
humans has nothing that is not right; it all depends on following or not following it. If
someone walks in dangerous places pushing his luck then he does not follow the mandate.
Within the forms there is the nature of the materiality of Qi; being good at turning back
means preserving therein the nature of heaven and earth. Therefore, there is something with

the nature of the materiality of Qi that the perfected man should not take as nature.

6.21 (6.24) fEAMES, Phaw T EHHEA, thar T8, FERME, WERE, @R
H, RIS, ARG, SREAENE [Far], DEHEAE, EE 50
Bl TER] UEHAEH. . .

When virtue does not win over Qi then mandated nature lies in Qi. When virtue wins over Qi
then mandate nature lies in virtue. If one exerts structures and nature then he makes nature
heavenly virtue and mandates heavenly structure. What cannot be transformed by Qi is just
(the cycle of) death and life of maturing and dying. When the Lunyu talks about death and
life it says ‘they have mandate’ in order to talk about their Qi. (When Confucius in the
Zhongyong says) that wealth and honor ‘lie in heaven’ that is in order to talk about their

structure. ...

Chap. 7

7.1 REONEEER T2 OrERE - WLLAAESS - EAZ0 - (BTFEIEZPR - A
Rk > ADEAEEG » WA N E—P9EK > & ARV NIAIMERIR B - KA
Sh o AN Z ARG R o WEZH  T9P5CiAl > JEEMERTAL - FEMERTHL > A
HA T LI -
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Making your mind great means to be able to incorporate the things of the whole world; if
things are not incorporated yet, then the mind has something that is outside. The mind of
the worldly people stops within the narrowness of hearing and seeing. The wise man (on the
other hand) exhausts his nature without subjugating his mind to seeing and hearing. When
he looks at the world there is not one single thing that is not self/l. When Mengzi speaks of
‘exhausting mind and then knowing nature and knowing heaven’ that is what it is about.
Heaven is so great that it has no without and therefore a mind that has a without does not
suffice to unite with heaven’s mind. The knowledge (resulting from) seeing and hearing is a
knowledge (resulting from) the exchange with things and it is not the knowledge of the

virtuous nature. The knowledge of virtuous nature does not crop up in seeing and hearing.

7.3 NEHCOAER - HBHAE®M  AZH% NIz &t - RIaNSIMTEHEZSN - T
e SIN AN =

When a person says he himself has knowledge this comes through the reception of ears and
eyes. Having a human reception comes from the unity of inside and outside. To know that

the unity of inside and outside is beyond/outside (the capacity of) ears and eyes then this is

common knowledge that is well beyond humans.

75 HHENMER  AREWINZE  NENBZ ZZW -

Even though ears and eyes are not related to nature they unite the virtue of the inside and

the outside and are essential to get the process of knowledge on its way.

7.6 KEBFE - RZth - RADIEREMEERSGEZE » i RINCT) » EARHIEA]
o

That which completes my person is the spiritual force of heaven. If someone does not know
that person(ality) is completed by nature and states that wisdom comes from person(ality)

itself then he usurps heavens capacity as his own power. | know nothing of such a

knowledge.

14



7.7 KUIEE > BZAL - BiigE - HoAMRES - BREVISECR - AEVSMET
5 NP HES -

To incorporate things and to incorporate persons that is the root of the Way. If a person then
incorporates the Way, he is great in being a human. If the Way is able to (become) a thing or
person then that is greatness. If one is not able to do so and remain restricted to a person

then it is little in its vileness.

7.9 RLEAE A ST TE -

Having completed the mind in a forgetting way then it is possible to enter the Way.

7.10ENIERGLZR - Bl > BZIES |

In change there is no completion of the mind. The completed mind is an expression of the

intention!

7.11(7.11, 12) ERLOE  INTPIMES © OFERMEZE - #EEA A kB -

The one that has no completed mind is simply (stuck) in the middle of time. The mind
preserves the not (yet) exhausted principle of nature. Therefore the sage calls that which

cannot be known the spiritual force.

7.12 (7.13) DIFRAAINEK » DUBAEYIFRNZER - BB+ 2 KRR TE » RTHREEA
FAEIME -

If you look upon things (from the perspective) of the self/I then the self/I will be great; if you
incorporate things by the Way then the Way will be great. Therefore the true man’s

greatness is a greatness in respect to the Way. If one instead is great in respect to the self/I

(only) he will not evade madness.
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Chap. 17

17.6 H— > WM > {FEFE ) IEAOZFTE R » 25 AL LUE LA .C - 8
RERZ LB A o AR RGERED - BEIE - Blitl - DUAYIA— —fEa%
DIHEES  SUEZE G HIFFRNES - K% > 528~ PAHE » Zimica R - A—
WHES © RHASY) > B2 e E > GENRZ AR FrigtERIRE -

When being and non-being are one and inside and outside unite that is where the mind of
humans comes from. If you were a sage you would not exclusively depend on hearing and
seeing for your mind and thus would be able not to exclusively function based on hearing
and seeing. That by which there is nothing that does not affect, is emptiness; affection is the
same as uniting, as composure. If you incorporate the myriad things into oneness then
oneness is able to unite difference. The ability of uniting differences is called affection.
Without the existence of difference there is no unity. Heavenly nature is gian and kun, Yin
and Yang. The respective duality necessarily has affection, but rooting in oneness makes for
its ability to unite. Heaven and earth bring forth the myriad things and while their lot differs
there is not a single moment in which they don’t have affection. (In that sense) what is called

nature is the same as the heavenly Way.

17.7 B MR - {FERFEAN - Bge—th |} (T ~ ohig ~ 98 2/E—
o LA G PNR < 1 W E 2 AR T YTE

Affection is the spiritual force of nature and nature is the structure of affection. Only in so far
as contraction and extension, movement and calmness, ending and beginning are able to be
one that by which the myriad things are wonderful can be called spiritual force, that which

runs through all things can be called the Way, and that which incorporates the myriad things

can be called nature.

Zhangzi yulu 5K FiEX
113 IMAESERSR, YN F.

Birth and death, completion and destruction of the myriad things are equal in their being

knowledgeable.
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