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CHAPTER §1

k]
Heaven’s Way Is Not Dualistic

In Heaven’s constany Wy,

;zmultancousl): Therefore Heaven's Wy is said to be singular, What is sin
_;;1 :::;0 fot dualistic is Heaven’s conduct. Yin and yang are mutually oppos
when one emerges, the other withdraws;
when one is at the righe, the ather is ar the feft,
I spring, both are in the south;
in aurwmn, botch are in the north,
In suramer, they intersect in the frang;
in winger, they intersect in the rear,
They move in unison ver de not shase [vhe same] civenie;
they internsingle in meeting, yet each carries its respecrive pattern
Is this not what is prescribed for them 3! ‘
ftis Heaven's constant way [with regard to yin and yang | that
one emerges while [ehe other] withdraws; ‘
o ome s in repose while {the other] rakes up ity position,”
‘Tht:ir degree [of separation from each other] ix one {ic
inzentions are not identical,

v These apening lines are vivnaly identica)

4 ! 3 ! s thae of chaperr so,
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Thong, COFLIS 625, pore *

chings that are opposed are not permigeed o ar

» identical, yer thess

ot Aty e i, eaking pesponsibilicy

&4 vin rests, it is not pessiteed to be near to righteousness and so maves far

m where tighreousness] is Jacared.

§ yang and not using yin,
g aceretion [and] not loving recision,
Thus,
¢ emerges and maves 10 che front;
remerges and moves ro the rear,
ing {Heaven's] mind, which reveres accretion and scorns tecisian,
tig emerges and accumulates during the summer, using aceresion in the rasks of
the harvest,
i emerges and accamulares dueing the winter, relegaring recision to vacuous
‘empiness,
wast analyze it in this way. Heaven is inconstany with regard to things and
ngle-minded with regard to the seasons, Whatever is appropriate to a sea-
Heaven] does in a unitary fashion.

erefore, [when Heaven]
-opens one, it closes the ather,

raises one up, i discards the other,
iping at the end af a complere [raund of ] seasons. Having ended, it begins
r with one, What is one is unizary. This is why Heaven regards those things
at oceupy the yin position as all bad and disruptive of goodness; [therefore]
is not permiteed to preside over names. This is Heaven's Way. Therefore,
be constancly unitary and not destructive is Heaven's Way. Whether an act
great or small, difficulr or easy, if you oppose Heaven’s Way, you will nat suc-
ed. This is why
the eyes cannot see two images [simuleancously].
the ears cannot hear rwo sounds {simuleancously].
ne hand cannot da two tasks [simaftaneousty]. {If you try to] draw a square
with one hand while [trying to] draw a circle with the other hand, you will not
be: able to complete either of them, When people take up small and easy tasks
and in the end are unable o compleze them, it is {usually] because they kewise
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CHAPTER 51

ernment hicks constant norpss Yoo if ek

Hear or Cold, Which Predominates?

Wy
s forth yang to create warmth and thereby engenders things,
el sends foreh i ro creare coolness and thereby compleres things,

thiour heating, nourishment would not be possible,
 without chilling, maturation would not be possible,

% have amended the tite Sollowing Sa Yo, COFLYY sz This chapier comsisey of two uaeclated
ps that originally e bave ciroubred independently, The Bost essay makes up pin-yang cosonl-
ty and explains de movesients and activities of vin and vang ax dey pass theough the yesrdy cyede,
v sveotd essy attenapts t reeencile pwo conmadicrory ideas, If anomaties are to be nterpreted
‘Hesven's regpovnse o e misdeeds of dhe raler and a dign of Fleaven’s disconwenr with the ralers
tinng, this calls into question the cepumeion of ewa of the greatese ealnise heroes of dhe Coofuckin
tradirion, Tang and Yu, whese kgends link them with two sisjor rasorsd calamiries, 2 great droughs
o a gewat Bond. respectively {for which. see note 51 The sachor artempes co seeoncile dhat conrtadics
tion by tntrodncinyg the concepr of shi zun 208 bian BT R an expression thar srems 1o deaote
Bunran dessiny thar i ecansformed - from waspiciaus fo Jaauspiciats— bacatse of sn “ustowsrd alers-
- ety of weasonal g This caregery of desting explaing why vivoons prophe moy sulfes el imuspioivos
nésrrensces as foeds and droughts., { The suhjert of “changeable desting” abso appears in chaprer 1.
S S0 Y {CPELY Y sal- 9] nores that ehvis ided {n abso taken up i the Befuseng {chaprer 16, " Calamiries
it Exeraovdinacy Peenos™h in the following prssage: "When Yao was sisited by the groa Hood and
- Tang by the geear deought was it also o mpeoach from Heavent? When Yao was visited by the groae
fotd and Tung by che goear drowghe, ivwes s accidear cansed by fare” { Tian Tine Som, trass. £ Hu
Tang: Fhe Comprelonsive Diseussions st the White Tiger Fiadl {Leiden: Bl o2} e}, The Hiw
also containg a shost pasiage dealingwith thiv same suldece: “Your humble seveanr has feard thavwhen
il i practieed, avomalies oocur as 2 rsponse, et whes goodness is practiced and anomabies aceur, 7t
i+ 3 somseguens of 4 sudden envoancer with fare, They mre noe cxused by fone whel governs™ fquoted
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CHAPTER 70

Following Orders

The farher is the son’s Heaven;

Heaven is the farhets Heaven.
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F"{ﬂavcn is the ancestor of the myriad things. The mysiad things cannot come
inta existence withoot Heaven, o
With yin alonz, they will not come tneo exiscence;
with yang alone, they will not come into existence,
Only after vin and yang combine with Heaven and Earch do the mysiad thing:
come into existence. Theeefore it is said: o
The father’ son can be honored;
the mothers son can be hombled.
What is honored appropriates 1 lofry designation;
what is humbled apprapristes a lowly designation.
Therefore those whose vivoue accompanies Heaven and Earth fare those whom}
;‘_’mng Heaven sers to the right and treats as sons by bestowing on them the titii
Son of Heaven, Those next in fine obtain the five levels of rank (duke, marqui:
earl, viscouny, and baron} and thereby are honored. They all rake cheir re..‘spe;.'---r
ri’vc states and city [names] as theie designations. Those v:rIm do nor }30&5‘:::;.‘; t};r
virrue of Heaven and Eaeth fare designared with reference only o] a pmviha:r:,;

1 The wised adips B et oy - P .
ieal fmn\-i;r. o th ii’_‘?“ aﬂtﬁ} ml‘? &E‘ifm ot sl 0 a parhaps faneifl sebome atoribaeed v he wyth-
i wifer of the His dynssiy. Yo the Gread, whe divided Chisa doe ni i e rae
A Nehiade A EEL, divided Chisa ies nine prvines. Her
1 el e st e i ? s Eeve i raen:
fus the general sense of 3 grographic arcs Jacger than 2 “uaee” e prols t beE s
: arare” {gree

_ L Thay are cue ff froay any asstaii
sies e Hesh {ie. blaod velnrives], Flaving
fonn nirnan novtik they ave simply called garckeepets and thicves.
acking a surnans, peesonal nane, seyle, or family name are lower than
fowly,

eply® honor those who possess Urmost ¥irtae.

g

romote them to a lofty position that canswt be made loftiee.

Yeeply” humble those who are actarky base.

Jemote them o 2 lowly position that cannot be madelowlier

pring and Autwmn sets the various ranks in order and arranges che lofey
1 based

w intricate! Tes degails can be obtained and ohserved. Even if a pexson is
dlightencd and a fool, no one will fail to be entightened [by the Spring and

na's designations) {70769/ 1915

‘duke’s son Jingfa was guiley of a grave crime, and s0 it was not appropriate
ssociate him with his state/ Considering that he was closely relazed {to the
1. (the Spring and Auzumn] voncealed [his identity] and seferred 1o him
s of his mother’s state as Zhongsm of Qi in order to expunge hiis close
tionship as the duke’s son, Therefore those who commit the grave crime
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[Ton the desigradon of 2 barbatan nating.} the nams of ¢ deparensnr Uing 35 i inferinr to the mame
of the sear Lpse B the name of the state & irdfosing g0 the Farmily sme (s T} the Baatly same 18
nfrior v che torm ren A Imans the terrn zo it inferior 1o che personal navss (g # the puersonal
wame: s infedor o che soyde o ) and the sl s infldor s dhe: tithe of wiscount. {Adapued from
Garan Matmais, *Soadics on the Gangyany and Gabiamy Commenearies]” Dulketin af the Musensi of
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of diseagarding Flew cautimabds are abwiys eut o from thite Heaven
endowed relatiouships. | .
Wit respeet o Heaven, humans receive theie fite in secordines with the Wy,
With sespeet to {other] barans, they reveive their andees in the form of frfi'w
ruler’s] verbal instructions. o
Those wha do not follow the Way are cue affby Heaven.

] Those who do not follow {the raler’s] verbal instructions are rejocred by others,
When the minister receives important commands from the ruler, he is g:;ivcfi 1S
bal instructions and then journeys abroad. Only when the alrars of the graits andd
soil or the stare are endangered is it permissible for him ta abandon his instrue.
tions and act on his awn discreion to resrore [the rile’s] security. When the
duke’s son Jie, the marquis of Ji, and the duke of Song” made 3 cm‘tll.arlt it ::wrz.zn.
plified this principle. o

The Son of Heaven receives orders from Heaven:
the Lords of the Land receive orders from the Son of Heaven;
sons receive orders from fathers:
ministers receive orders from the ruler;
and wives receive orders from hushands,
Whaz all those who receive orders show respect for, in every case, is Heaven,
Although iv also is permissible w say that they receive their orders From
Heaven.,, 1
' When the Son of Heaven was incapable of carrying out Heaven’s orders,
lthe Spring and Autwmn] discarded [his proper rauk] and desigxzatcﬁ
him with the lower rank of duke. The descendants of the kings exemplify
this principle, o
When a duke or marquis was incapable of carrying out an order from the
Son of Heaven, [the Spring and Autsmn referred to him by] his personal name,

8. Supplying the followlng eight charactees
{{.‘H.i. CQFLIZIT 385 note 20},
Gy Compaentary as Prake Phuang 1oea

g

\'G'n_y dues {the Spring and Autmn} record this instance’ [ The duke’s sat Jiel acted on his own dis
cieion, and theeefore [the Spriny and Autemn) vecocds ie. A goear oflicer does o, 37 (;" e
dwc_ret{m:. Why, shen, doos [the Spring and Ausimn] use the weom s Aceneding to :}:ﬁ by ﬂ';"l“
# mission of friendly inguiries, 2 grest offfcor reeeives aeders bate o spc:Eﬁi' verbat inf‘ftrut' f ?’.“;; M
-; ;n}t:pu:y aé-;mmf, he ‘ﬁnds himself in a position o st in the incerest oF his et sate, it i :;?;h;i[?'t
(ij; mi;t:e:ﬁmé‘;ﬁ; r::ﬁi;xs own accord, {Adapred from Maleegvise, “Seudies on the Lrangyang and Galiang

Following Lo Wenchao, we ral i -

g w fake the e . o . .

Tt s :s T, ;{ o L»Et e nl:.xt four cimr_au:zm AR to be an intrusion inte the texe
v raonal wexe hees, now missing, w eomplere the previows dependene el

{8u Yo, CQFLYZ anal.

ib-diel moe allow b o veoum o his posis

by, matepss of Woy, paingdifies thiy principle®
fhena son did ot earey oue his fathers ardec, {the Spring and Autami
seds that] 2 punitive expedition was moutited to punish him. Peng Gul, the
prarent of Wy, excraplifies this principle.”

hon a auinister did not carry out his ruler’s ovdes, even if he achieved good-
Lthe Spring and Autumn used] che reeny “rebellion” to describe the affain
Ying of Jin entering Jin Yang and “rebelling” exemplifies this principle.”
¢her a concubine did not earey out her lord’s order, {che Spring and Antumn
rds] that she was given as 2 dowry in marriage and way the fiest to be seat to

mistreses future home.”
hen the wife did not sespeetfully receive hes husband's orders, [the Spring
 Autuma] disassociates her from her husband. Avoiding the expression "and”

Juke Mian 2164 “fn the elevents month, Shyo, surquis of Wey, left [his seaee] and fed to 57
Crangyang:

Why is Shuo, marquis of Wy, referred 1o by his personal name? fo arder vo disassociazs him. Why
disastociate hir? He was goiey of an offense againse vhe Son of Heaven, Under whar ciecnmstances
was he gailry of an offense agatnst the Son of Herven? Heing sharged with the prawection of Wey, Shuo
{che: marquis of Wiyl was not even capable of employiag a small budy of men o Tis s state. {The
mareguts af Wey} hadviolawed thar part of (f thar wassinuated 2t the porthern side of Monue Dal. [He)
claimed Hiness, seaved fwhiere he wasl. snd did not submic to panishment. {Adapted Fam Malemapvise,
“Studies on the Gergrens and Guliang Commentades” 1)

Peng Gui, the heic sppacent of Wey, was Dule Zhuang of Wey. His personal narme was Peng Gut. Pang
i acted immorally, so Diske Ling sejected him and osablished his brocher Peng Che as du hair
apparent, Peng Gz fled 1o 2 place ealted Q. Conseyuentdy, G Nis of Wy and [3an Mangu of Wey
lesk cronps on & punitive sxpedition. Dake At vx3.: "G Xia of Q aed [hn Manga of W led troaps
o sutrornd Qi Gangreng: *Why is it cthat Guo Xiz of (Qf and Ban Mangn of Wy Tedd troops oa sur
rwund (77 I was 1 hegemonio attack.” :

Dake Ding reazz: “Lhao Ying of Jin rerurned home va in” Gangpong

“This was a rebeliion, Why then does che cext use chy reem “renam home™? e relied on his weeritory o
eeetify the s, Uneder what ciscumstanzes did he sely on his cerrivary 1o reonify the serec? Thao Ying
of Tin approprissed the troops of Jin Yang to expel Nus Vi and $hiji Xie. Why the reference 1o Xun
Yin and Shiji Xied They were evil swen who were slose o the pifer, Thiswass case of expetling evil men
whter ware clase ¢ che reden Why, rhen, is it deseribed 2s 2 rebeflion? [Zhao Ying} did nat base bis
rler’s orders by do sol.

In aneient cimmes when & eegionad loed marrtied s woman from another state be hix congoer, the nowm
was that to secompany che prospective bride, both stares sear o winpan who was called an “eseort”
{ving ), When Thuke Xiof Lu maeried, £ sent 3 womas a8 anescort. Heanse they arrieed firsein Lo,
bofiore La had ageced. Duke Ni was cocrved into establishing the woran From O s has bridke, Dake
Xi g8 " We conducted the D csremony tn the Grand Templs aed pertormed the Yong and the Zhi
sacrifices o insmall the fady consore” Gomgpang:

What doss the rerm] vy indicare? The verm yeng indicaes duat it was e soiabls o perform the
Yong sacrifice, The weem ob7 indivaves that it was not suitabilz vo parfore the Zhi saeeifice, To pafoem
the Di etcemony and the Yong and Zhi sacrifices o fnstall che lady consorr viotaced rrual proeacok
Wy di {the Spring and Ausemal sor wofee o the lady consore as Lady fiang? In arder (0 fenme
hiee Why did fthe Spring and Awsonn censore hert [The Spring and Aurgon ] criticized the duke for
raking a coneuling as & primary wife, Undee what ciroumstances died b vake @ consubine as s pimary
wife? Tn Froe, e was cocrced, breagse the woesn rscore from Qf avived fiest,



w3 hushad and wife wgetho] exempliffes dhis

hier o nor cespeceully follow Heavan ace guiley of erimes [k dhe
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Confucius said: “[A noble man is awestruck by dhree things:]
He is awesteack by the Mandare of Heaven; |
he b awestruck by the Great Man;
and he is awestruck by the words of 1 sagcﬁ’i‘*‘
When sacrificing to the spirits of the grain and soil, the ancestors, the mountains
and eivers, or the ghosts and spirits, iF you do not do so in accordance with the
Way, you [seilt] weill avoid disaster andd harm. But regarding [circumsrances unde s
which] sacrifices o Heaven are not presenced, [ir may be that] the div.inati«::_s.r;
was not auspicious, {or samething] caused the bulls mouth to suffer injury,” {'3.!’
§mzmd squirrels gnawed at the bulls horns.® Sometimes [the record] states thar
{ground squirrels] gnawed 2t the bull”; sometimes “[ground squirrels] gnawed

fat the bult], and it died”; sometimes “[ground squirrels) gn;m?e:d at fthe b.t-.lﬂ..g;
and it Jived"; somerimes *{pround squirrels] did ner graw ar [the ball], and i’?-
died ofits own aceord”; sometimes “there was a second divination, and the i;aiﬁé
died”; and sometimes “there was a divination, and {ground sqv;i:zcis} gnawc;i it
the bulls horns,” | |

Transgressions niay be deep or shallow, significant or rivial;

disasters may be insignificant or significant, severe o lighe.
You st examine this. With regard to [any particulac] abercation [thae
occurs during] the Suburhan Sacrifice, deduce the cause of the disaster frons

Friks Flaon 218 "0 "y ady ¢ i
- V"\\*,fj‘ ¥ § E. m\“- iofd T i the Iady consort of the Jlang elan subsequentdy enrered 03 Gune
éi'h '21‘ P vy does [the Spring amd dutumen} not sexce ‘o dhe bady ronsors’ with eeforence ro oy b
: vy 7 e o i - N )
t-l % }lcs._n.asurc weas aserangedd, Whar dows ‘the lady consort was extcanged indivare ? T s an sxpressiv
) i;;c& i the fnnce [pralecel. i face. che by consorr was exremged From out keed”
18, This passage from Anadots 168 alsa s g i chaprer As ’
i fiug[?ig o 4:34::‘;& 1:,3 ai;a s quated In chaprer $5.0 As quored here, the introdustory ling, 75
2 awestruek Iy three telngy” s missing: we s i in g KT ) .
. e aan s vkt {iE’. stag:we supply It i squane brackers,
S 730 -I{ ;) b{; e oyl firse menrch, The swuth of the ball insnded for dhe Suburbas
Raurifice was [shred, o0: "W did 4 di Friation o
it s i oul e Maan 2 W did 4 different divioarion fro choose] a bull, and the bai
i B:itk\ Avenrdingly, we did nor conducr the Subsedan Saerifice”
3, the O tors TSpring w2l B, i
: v r;c C’;‘mg B % biieg T woiyal Brse mosth. Geound squiresls acs the hoems of the bull itesded
e .mei ubuthan Szerifive” Druke Cheng S50 " We did & differene divinagion {to choased 2 ball, an
ground sgirrels agadn are for hors, Accordingly, an i i ofi st the Sob
p . v, we reloased dhe basdl ane H conduct e 8o
ground squirs gly. el wned Jid net coaduct dhe Soba

ritclple® Pihoal |

ab? Thiv s a
o] oot 4 W see thar the alvarations of the pumerous
e areribiare thern o naceral ctses. But cuns

st unknowable, ad
wich dhings be thofughly cxpliined? Looking av what Is awesome from
perspective, Is e not Heaven, the one alone who possesses the power to
i ad kifl?
The Spring and Auwtume recosds] moze than chicty instances of ministers
fitwg their ords and sons kitling their fathers. [ The Spring and Awtumn] deni-
ded those in lowly positions {by omirting their name and referring to them
“men” ¥ Looking at what is awesome from this perspective, it is surcly the
andate of Heaven,
[The Spring and Autumn) cecords mote than fifty instances of states perish-
i All of them failed to be in awe. How much more so is this true of being
wéstrack by the Great Man, who alone possesses the poser to rake life, Whena
d is sbout to suffer extinction, whar days are left to him?
ke Xuan of Lu disabeyed the sage’s words, aleering the ancient [practices}
d changing the constant norms, so he was immediately visited by calamity®
v can ane fail to heed the words of the sage! These theee things that can be
foared have different manifestations but identical ends. Thus the sage identifted
tiem and said that collectively chey could be fared. [70/70/ 10-38]

Reading yose T as hamophanous with §
Fovwring Liw Shiped {sex also CQFL 3o, note 31

Lat Waenchro suspects these six charatsess we comupy £%5 Yo, COFLY T aul.
Trening the theve slmracters da rew din 4 A g snrrasions, following Ling Shy, % clted in Su Yo,
CRELYE 503

Chike Xuan 2358 " There was the flese 1ax by pea” Gungyang:

Whar is reant by the torm “Rese™? Te means “For the Brse sime” W demeant by the expression " by
™ it means 1o Lmessure by] pacing the ma and wax Hn ageienlourad praduction] acgnrdingty. Why
way chis entry muade? In oeder o oritieize. Why erirfeine} [ The Sprisyg and Augwms] erigiciaes the duke
for bwing he Kiest o {measure by] pacing the pae sud s Ties agricnloura production} ascordingly.
'hat was chere o stiticie b thist Theancienrs based their eribure on {2 ageicutoursd productiaa of |
s, Why did the ancients base theie ribuse on {rhe ageicolmed prodaction of | one paet
12 emmpice, When eribuze was more than soe pant in
Fess shan ene part in ten, it was called

e et i
i cen? This wits the rorrect average throoghou o
sem, it wat called “Greaser i and “Yawser oo When wibtere s
“Eireater Mo and “Lasser Mo Tribute of ooe it to ten was the correet avecage i the realm, When

e was impdemenred, songs of praise were composed,

Sue alse Memcins A8 and sA.8h,
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CHAPTER 77

Conform to Heaven’s Way

chopeer varies across the eeeant adicions of the Chuagin fandy, Ling Shaek Chusgpic fanfs of 118, $u
Yo'y Chungiss fande yizheng of e, and Lai Yawpuan’s Chungin fande jinohy fiepl of ro8 all corainsix
sections, The Sihw rengian and Changiu forls zhuzi suayin {Lan} editions contin five seetons, and
the Sibee beipao preserves foos sections. We S incladed al] dhe sections in our ranshaion. The varis
wdlivinny share the Foffowing auterials:

SECTIONS t a 3 4 3 &
CQOPL D €, Lan} X X X X X
COFLALST{Ling Shal X X X X X X
COFLIZRY {Lai Yanyuan) X X X X X X
COFLYE {80 Vi) X X X X x X
UREL SBEK {8k conghon) X X X X X
COEL SEBY {3y heiyan X X X X

The six sestions i che CEFLYE are made g of fragments of six originally separaee cssays, The Chinese
text ot she fourdh seerion of CEELAETY 77 and COELYZ 77 may he found ar CFL 78628 1003,

1. Liany be T refors oo the spring snd susuown equinoes,

2, Léang ohong B3 peferg oo the sutnmer and winees solasicas, Some of dhe Facee of the segumest in sec-
tion v i eomes from a play on words: beeween the ascronomicalcaleadrical term “rddpotnt” fofmng?
and the paditical! meral vahoe “venteality” {aheo shimgl and bevweon the asoonomicatfealendrivnl werm
“conjunction” () aad dhe pativenl/aroral value “harmony” {adio bl




 thie winrer a

the midpoing of the borthern pggon [is seive P amploys blended

yinandd vhe wyeiad thinge beghn o move below (dhe groand |
The midpotne of the souchern region [ e, the swmmer solstice i vploye blanad-
ed yang, and the {process of | nourishmens beging to pedecy [dhings] above

{the ground].

When [the myriad things] stir below {the gronnd], without the conjunction of

the eastern region, they would not be able to came into existence. This refirs
to the middle month of spring [i.c., the spring equinex]*

When [che myriad chings] flonvish sbove, withour the conjunction of the west-
een region, they would not be able to tmatars. This refers to the middle month

of autumn {Le, the auramn equinox] $

It follows chat the good and evil of Heaven and Earth reside ac the two places of
confunction [in the rastern and western regions] and where the midpoints con

from and return to as they complere theie tasks. Thus

Beifany obi chouy

the conjunction of the castern region brings things into existence:

the conjunction of the western region brings things to macuricy.

That the conjunction of the eastern region produces birth is due to whas arises in
the northern region;

that the conjuncrion of the western region brings deings to nararity s due o
what is nourished in the souchers region.

With regard to their giving rise to things, if they do not arrive st the Pplace of the
comjuncion, things will not be sble to produce and grow,

With regard ra dheir nourishing things, if they do not arrive at the place of the
conjunction, things will not be able to mature and ripen.

[ The mytiad things] are completed by a conjunction; dreic birth also must arise
from a conjunction.

FFE T cofers vo the cleventh month, B which the ¥in aned vang meet in the
nurthern quadeant and give iz o the winter solsrice, Chapeer §o.1, stes: " Yin vomes wesrward Fom
the easteen quarten and pang comes castwind from the weszeo gartes, Areiving ac the middle month
of wintar, they meet cach other in the poethern quaster, where they combine to breoine one. This s
called the 'winter] solsdes™

Nanfang chi shong B2 colers o che Gf% montd, in which yin and itz uice in e sonrhern
sadran and give rse ro the summer sedstice. Chaprer yoa sxplaing: “Yin daify decrenses and gives way
£ yang; yang daily inereases snd secengehens, Thus wactth and hear are produced, Ar the beginning
of the month of the height of summer, Tyin and vang ] meer each uther in the seuthern suarter where
they combine to beeome one, This is called the Pruenmer] soluice.”

Chapuer go.r sates: "Ardiving at che middh month of speing, yang Hes due cast, wnd vin Ties due wes
This ts called the ‘spring syuinos.” Ac the spring squines, vin and yang e evenly divided. Therefore,
dy and night are of even kongeh: sobd and hest are o equal proportion.”

Chaprer so.t states: "Asriving ar che middle monch of susumn, yaeig fes due wost, and vin Hes do eas,
Thisis called the ‘aatsarmn equines. Az che auturmsn eguinox, vio and yang e evendy divided, Therefore,
day sod night are of even longth; eold and hest are of squal prapordion.

BLEZOERT L3F L AATE IS Oy g Bt

things.

W,
. there is no virtue greater than harmony,

"Fhere is ne way more corsest than centralicy. ‘
With centeality, the perfecrion of Heaven and Earth penctrates the underlying
inciples {of all fiving things], Ir is what the sage preserves and protects, An ode
ilares: ‘ )
“Neither hard nor soft. Gently he spreads his instructions abroad.

Dioes this not refer to ceneralicy and harmeny? Thexefore,

the virtie of those who are able to rely on centrativy and harmony co govern the
world will greatly flourish; "

the fife span of those who are able vo rely on centrality and harmony o nousis

their bodies will be greatly prolonged. (77/75/25-77/76/ 1l

tdon 77 e s .

Sec

The standaxds for men and women emulate yin and yatg.

Yang 4 arises in the northern segion and flourishes whea reaching the southern
fegion.

When its flousishing reaches its end poing, it anives with yin.

Yin gi arises during the middle monch of summer [ic., at the swminer solstice]
and flousishes when reaching the middle monsh of winter [ic., av the wineer
solstiee].

When its flourishing has reached its end poiot, it unites with vang,

i i i : wnire, Thus in

If they did not reach their end points, they would not [be able t0] i o
rer months.? each flouzishes once, and at the end of the yeax they join together
again. The long-standing regularities of Heaven and Earth are constant in tl'l:zs
Y Catinetch b bod eby
way, Thus, fisst imitare them within your person. Nourish the body and thereby

malke it whale.

2. Chdes 104, vOTE 4 \ ’ e
5, {lne commencator sagpests amending ten maonshs o 8% montns. Tine 43,1, says thar vang dominate: fo

tety months of the vear andd yin dominares for che ather owe



i hr

wiogd ds nae at Gns Bsighe, ko nee allow 1s worman] o enguge fnowx

W hiern the e e gy st e Eapeies : ; ;
hen the bodys cisence is hright, o will not eeadily decline, and {che body will]
. - e , " o : ~ihe RACHE 2051
, emain scrong and stable. Longeviey i dependent on o Jack of excessteeness. This
is the Why of Heaven and Farth, .
Heaven's af first ¢ o5 o
aven's gi test canses maleness to Hourish and ooly then produces semen
I'herefore the senen is strong,
Earlys g7 fiest causes femalencss to fourish and only then produces tansforma-
tion. .
Thus its transformartions are good.
Therefore, with regard to the union of yin and yang
[ yang,
in winter they unite in the north, and the myriad things begin to stic befow;
. in summer they unite W the south, and the myriad things begin to st above.
“he great seierings above and below both take place after the [winter and sum-
mer] solstices.
" .
When cold, it freezes warer and cracks easth,
Whet hot, it burns sand and melts stone,
he qu1nti.ﬂtntlﬂ{ gi achieves such things as this, Therefore, with the transfor-
mations of Heaven and Earth,
spring 47 engenders, and all living things emerge;
summer g nourishes, and all fiving things grow;
awesinn g kills, and all ving things die;
and winzer 47 reaps, and all living things hide themselves
This i 7 the ¢ of He : ' '
. 5 s wh}: only the 47 of Heaven and Earch is quintessencial. Its comings and
goings are formless, and yet all living things respond vo them, This is the perfec-
ion of its true nature. The noble man imirates the Heaven and Eareh that he
reveres,
he yin and yang of Heaven and Earch correspond to the female and malte;
i *
the female and male of human beings corsespond to the yin and yang,
Yin and yang can also be calfed male and female.

Male and fermale can also be called yin and yang, [+7/76/3-13]

Section 77.

It is the constant course of Heaven and Eareh that

when fthe son] arr%vus at the midpoint of the easeern region {ie., ar the SpEing
squinex}, what has been born is greaely nogrished.

L A L

at gl warigre

when [tk

ishand is griatly coniplesesd,

. The Jaceomplistunent of theie] respentive tasks
pends on the midpeines” What is done at the midpoings nocessarily proceeds
the conjunctions, Therefore it is saids “The conjuncrions are essential” The
sjunctions repeesent the balance points of Heaven and the equilibrium of the
and yang, Their gi is the most exceflent: it s what brings the myriad things
fita existence, Those who sincerely appropriate [the qualities of ] the conjunc-
ns will geeatly obrain the blessings of Heaven and Earch. The Way of Heaven
d Earth is such that

even though it is sometimes disharmonious, it invarizhly seturns w harmony so

SR

e vear thess aee foe e

e

thar what it achieves is efficacious;

even though ir Is sometines decentered, it invariably recarns to centrality so that

what it achieves is free from eeros.

hus,

" the path of yang begins at the midpoint of the norcheen region {ie., the winter
salstice] and ends as che midpoint of the southern region fic., the summar sol-
stce]:

the path of yin begins at the midpoint of the southem region [i.c. the summer sof-
stice] and ends a¢ the midpoint of the northern region [i.e., the winter solstice].

The paths of yin and yang are sot identical with regard to when they fourish,

byt both stop at the midpoin, asd the place from which they arise Is also neces-

sarily the midpoine, The midpoine is the Grear Ultimate of Heaven and Eacth,
the place where the sun and moon areive and reverse their direction, and the
timits of long and short do not surpass it,

"The regulations of Heaven and Earth unite the harmonious and dishacmoni-

' ous, the centered and the decentered in accordance with the seasons employing

" them and reaching the ultimate of success. Thus what is never untimely is the

Way of Heaven and Earth.
Compliance is Heaven's Wy

incervals are Heaven's regulations;

summer presides aver noudshrent o presiles aver maturation: and
wintes presides aver seprage. The qask of geneeating coeuts 2t the midpoint of the east L. the spring
ryinox); e task of nourishing acour 5t the midpoine of the sesth {i.e., thesummes sedsticel the task
of ripening ocaurs 3t the midpoint ofthe wese {i.c. the autusrn cxuinoxk and the vask of storkog vecurs
1z the myidpoing of the noeh (1., the wiress sobstice]. Mo chat in serian £51, the reom “midpoind
{odung) refers 10 the sobitices, whereas the word "conjuticton® (b} refirs o e equinoxes. Ii chubs pas-
sagge, though, somewhac sonfusingly, barh selstices and sqainotes st called "midpoins”

o, W have emended xan o shi de 557 3 eo xun whe than ohi duo ye R R o accord
with the pseatlelison of the fuffowing five Fnes.




For perfecring the Way of Heaves and Bareh, there s nothing smove beaiful
than harmony This is why every living thing invariably cherishes s g4 and veigs
o nousish it lois as Mencius said: “am good ar nourdshing my Hoodlike g2
He meant thar when conduce tnvariably accords with the rives,” the mind i nas-

urally pleased, and one conseantdy relies on yang to achieve and promate onc’

iz Floavens oy

vit s Heaws

sepradity i Fleaveny appdicarion;

harmony is Heave hieverenes,

intentions. Gongsun [Nizi]'s Nourishing Qi srates:

When the viscera are too full, the g7 will not circulae:
when they are 100 empry, the g¢ will not be sufficieng
when heat prevails, che g will L [missing ehraceer:
when cold prevails, the giwill.. . [missing character};
when the viscera are too fatipued, the gi will not enser;
when they are too relaged, the g7 will stagnare;

when angry, the o will become heightened:

when happy, the gi will becone scarzered;

when anxions, the 47 will beconie reckdess:

when Frighrened, the ¢¢ will become dissipared,

As a general rule, these ren conditions are injurious to the g7, and all come into

exizrence when a person i not centered and harmsnious, Therefore thc noble
AN,

when angrey, reveres o centrality by sutisfyving his gf with harmony;
when happy, reveres w centralivy by collecting his gi with nprigheiess;
when worried, reverts wo centealiey by caliming his ¢f with determbnation

when startled, reverts to centrality by solidifying his g7 with refinemen,

One cannot help but reverr back to centrality and harmony in this manner.
Therefore when the Way of the Noble Man is achieved, g flourishes and moves
upward.

As a general rule, g4 follows the mind. The mind is the master of the g4 How,
then, can the mind act without the 4 following it? This is why those in the

I,

15,

14,

Foibowing Su Yo, we have inserted the charser e 4
Mmebae A2

Emending chony 55 {ro end} to those F (xo hiv che okl Gollowing Su Ve fLan CQMLIIY so1,
nete 46

Theis vensrk, atevibasced {probably wurtousdy} w the seomd-generarion Confican disciple Siongsn
iRk, iy o longer exmang,

sfove et

Lt DT AT a2y note 44,

o ey and inteenally they are puee and susullied. Their minds arc bal-
i and hararios, and they do not lose centralicy and aprightness. They
dapriate the beaury of Heaver and Farch o nowrish their bodies. Thesefore
r:if‘ days] nee nummerous, and [their bodies] are well regutated.
e reason why o crane lives long is because it has no flaceid 4 [in its body].
« it can eat ice. The reason shy a monkey lives long is because it s fond of
hing its limbs, Thus ¢ circulaces wo irs four extremicies.
Heavet's g7 constantly descends and spreads to Jarch befow. Thus those who cal-

tivate the Wy likewise draw g/ into their feet,
Heaven's g constanly circalares and does not stagnate. Thus those who caltivare

the Wy likewise do not stifle cheir 7
you do not regulate the 44 vhen even chough full of 44, you invariahly will feel
npty Therefore the noble man nourishes and harmonizes i miderates and
galates it
© He avoids accamulating excess;
he encourages 2 plenitnde of hatnony
A high rower is exeessively vang:
a biroad house is excessively yin.
Soth depart from the harmony of Heaven and Farth, Therefore the sage does
jiot build such structures. He simply keeps to the mean and nothing more,
The average man is eight feer eall;¥ four feeris the midpoine.
Gy is the contral note;
sweetness is the cenrral flavor;
and four feet is the cencral measure.
Thesckore the rires of the Theee Kings

esteerned sweetness with respect vo Havor
and esteemed harmoay with respect (0 sounds.

_They located chemsetves [in this way] and therefore constantly saturated them-
selves with the Way of Heaven and Earth, Their Ways were the same in kind, but

15, Following Lu Wesehuo, smending ba - to bt 8 {Lak. CORLIESY J;‘x_,nimv ik
¢f. Fullowing $u o, conending fr 75 bt 38 {Lat, CRFLIATY a2z nace 60 o -
v7. That bs. eighe 2bd 1 A Flan “foot” was bt nine biches long, s this st about six foce tall in
T 5 C . e e o et
cndern neasuze fwhich seoms sall far an “Swverage posson” of the Mand. The Lt shagrer ;h The Yol
- . _ P e bl 1Y * ohie oy
forw Empernr] writgs of & even-fooy {gi chi i, Hre foot, r‘hm\wnﬁh;z,, tLEIch} . ai'i se o
thesre seasoneble {8, G Graham, mans. e Bood of Livh-rows o Chasste of Tan Thewe York: Cohwabia

Unjversity Prass, saaal 11k
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ety iy rasks; that is what makiey i ol % tpansRtiation

dis pnerdt foar Floaven s dhat bowhue makes e achiove vight

wens of the people’s minitseers are devived Trom and modele
s brarsmorning o evendng, they come and go,

¥ ke ngy various tasks aod respond o various inguieies: thae s what makes
_ “thiem serve the honssable [ralee],

gl by provide food and deink aod acend o him in sickaess and illness: tha i
- b rekes thesm novrish {the ruler],

ey dedivate themselves and sacrifice thetr lives and serve without HREpify

- ehe viders provogarives; char s what makes chero fogad,
They expose theie ignorance and manifese their e saeure and do rot gloss over
thazke miseakes: that is what makes thea wuseworehy,
They witfer serbacks and div for dghteousness [ 78079/ 11~26]

Sucerdsively theve are four ssasons, Regarding what humaa beings govern, how
can they masineain a pateen of appropriate action for a fong period of time while
they [also] muse wair for the [alterarions of the} four seasons? This is called
“shstructdon” It is not the Mean.
Human beings have happiness, anger, sorrow, and joy,
just a4 Fleaven has spring, summer, fall, and winter,
Wheo happiness, anger, sorrow, and joy arrive at their vime, they desire to issus
Forth,
just a5 when spring, summer, Fall, and winter arrive av cheir time, they desire to
issae forrh,
Irx every case, it is due to the inherent character of Heaven’s 47. That {the rego-
bavivies appropriate to humans] ought to move uniformly, free fam obserue-
tion or repression, is identical {in principle], Heaven completes the year with
ore revelution of these four {seasons], but when the master of the people com-
pleres the days {ofa year] and does not know whether [or not] he has exceeded
these four numbers, then their patteens certainly cannot support one another.
Marcover, Heaven's desiving to benefic human beings is not Hmired vo desic-
{ng to bring benefit to the grain [crops]. If removing what is rotring [in the
ficlds] does not waic for the right rime, what about rotren human beings

[78/79/18-78/Ra/1]

Book 17 Prrt IA
CHAPTER 784

The Conduct of Heaven and Earth

The conduet of Heaven and Earth is beautifud, For dhis ceason, Heaven
elevates its position vet sends down its manifestations;
conceals irs form yet reveals ies ighe;!
neelers the arrayed stars and draws near the Urmost Esseace;
relies on yin and yang and sends down frost and dew:
it clevates its position; that is what makey i¢ honosable.
It sends dows ics manifestations; that iswhat makes Jv humase,
i conceals its formy; thar is whar malkes ic spiitdike,
It reveals its light; that i what makes i beillane?
Ie orders the arraved stars; that is whar gives it continuity.
it draws near che Urtost Essence; thar is whar makes ir endure.
Tt relies on yin and yang; that is what makes it compleve feach] year.
It 1nakes Fall frost and dew: thae is what makes it engender or slay.
The norms of the people’ ruler are derived from and modeled on Heaven.
Therefore,
he alues rank and {trears the} staces 25 vassals; thar s what rnakes him hunane,

He dwells in seclusion, not revealing his focoy dhat is whar makes him spivitdide,

This is $u Yis seconsteuedian of chaprer 78, incheded i Law’s s s book 13 pacs 18 {CQFL
LT NI 1 TR )

1. Theeso v paradled binexave idensical oo the spesing fines of chapeor 18,

2. e Fou et fines alvo s fonad in chapree 53,




Fe appoanes the worthy amd emplovs the cqpable, shsereing sl Baendng o he

fesure epnartees of hicebn g rhar i whiar makes his brillane,

He contrs otbice according ro capudibivy, disdogpishing the wordy ansd the seo-
pids that is whar gives him conddouios

He induces worthy men vo diwy tsear, amploying them s his fegs and arms; dhar
is what makes him endure,

He fnvestigates the true navore of his miniseers” schicvements, rnking and order.
ing them [rom worst to best; that is whar makes hin schieve {ehe Full span of |
his reign.

He promotes those who possess merit and demores thase who fack meriy; dhaeia
whar enables bim o reward and ponish.

For ¢his reason,

Heaven cleaves to the Way and [thus] is the master of all things.

The ruler maineaing {Heasen's] constant norms and {thus] is ele master of a i
fied state.

Ir is imperative thar Heaven be resolute.

It is imperavive that the ruler be firm

it Heaven were not resolute, the arraved stars would be disordered in theie move-
ments,

If the ruder were not firm, evil minisrers would be disorderdy in their offices.

When stars hecome disordered, they ereare havoe for Heaven.

When ministess become disordered, they create havoe for the ruler,

Therefore,

Fleaven’s vask 1s to stabiliee is g4

the ruder’s rask is vo stabilize his government,

[He mast be] cesolure and firm; oaly then will the Way of yang regulate his
Mandate,

Earth
humbles its posivion and sends up ies g
shows its forms and manifests it froe nature;
receives the dead and offers up the fiving:
completes fos rasks and confors s merit fon Heaven],
Ir
husebles its posicion; thae is what makes it serve Heaver;

suneds ups irs gi; that is what makes it vourish vang:

ssarstises s v vabnre that b whar ey it feusewordy;

sewiven the dissids that i whae makes itseom away the cnd [of Tikeh
ssfliors up the Hvings v is what nudes i enhance Fleaven’s brilliance;
compleres ire riskss thar bs what mukes [t enhance Heavens cansformations;
confers its mert Jon Heaven: that is whar makes ir achieves righteousness.
“The norms af the people’s ministers aze derived from and modeled on Farch.
“Therefore, from morning to evening, they come and go.
They take up vacious tasks and respond ro varions inquisies; that is what makes
them serve the honorable [ruler];
They provide food and drink, and actend to him in sickness and illness; thar is
wht makes them nourish [the ruler].
They dedicate themselves and sacrifice their ives, and serve withoue ususping
{the ruler’s prerogatives s that is whac makes chem Icya.i.
They expase thelr ignorance and manifest heir true nature, and do not gloss
aver their mistakes; that is what makes them trustworthy.
They suffer setbacks and, when Facing death, do nov cover life; that is what makes
them [able to] relieve others in distress,
They promote his radiance and splendor, and extol and praise [the ruler’s] pood-
nessy that is what rakes them enhance This) brifliance,
They follow hisorders and make known {the ruler’s] grace, and assist him in becom-
inga noble man; that is what makes them enhanee his transtorming influence.
They complere achievenzents and finish tasks, and ascribe all beneficence to {the
ruder] an highs thar is whar makes them achieve righteonsness. .
For this reason,
Farth makes clear its principles and acts as the mother of the mayriad things.
The minister makes clear his duries and acts as the councillor of 2 unified
state,
Tt s imperative that the mother not be unerustworthy,
fe i impegative that the councillor not be disloyall
If the mother were unerustworshy, grasses and trees would sufter injory ar
their roos,
[f the councillor were disloyal, rreacherous ministers would endanger the rnler.
When the roots sutfer injury, trees and grasses lose thelr branches and leaves,
Wher the ruler is endangeeed, the culer loses his stace,
Therctore,
Eurelr’s zask is o durifully sheae iz form;

rhe minister's gk s v manifest his oe natuze, Tr8/80/6-23]



Lo CHERAY RHETOMBEMIICAES
Seerlon v5A _

The ruler of wunified stare b ke the mind oFasingle body,

Fie is hidden deep wichin the palace, jose s che mind s hidden within the chese.

Fe is the most homored withour an equal, jost as the mind’ spide hag s coun.
tt‘.{'_p‘-li‘lf.

The ruler

Dieafes men for official posts and elevates officers, promoting the pure and bal-
fiant while demoting the impuse and the stapid, juse as the body honors the
eyes and slighes the feer; '

employs the muftieudinons ministers without favoritism, just as the four Hmbs
perform their tasks;

within relies on the four supports.?® just as the mind rebies on the liver, hungs,
spleen, and kidneys;

without relies on officialdom,’ just as the mind relies on the body and apestures;

draws near sages and promotes worthics, just as spirie Hlumination jells in the
mind;

muoves upward and downward, finding muraal recognition and compliance, juse
as the limbs and body mutually act and direcr each other;

exrends his grace and spreads his favor, just as the primal energy Hows to the hair
of the skin and the vessels of the muscles,

All the peaple {literally, the “hundred surnames”] obrain their place, just as the
blood and ¢/, when harmonized and cranquil, cause the body w be free from
pain,

Non-action brings Grear Peace, just as spiric g7 narueally penetrates to the sousce,

With non-action, the ruler ssmmons the yellow dragon and the phoenix? just as
spirit illumination summons the Jade Maiden and the zhiving fungus®

The ruler is brifliant white the minister canceals his achievements, just as with

the mind’s spirit, the body Gads perfection.

3 Sife B way a collective reference w the mlers four highese assistanss, a3 defined & Chaskes O
Flucker, of Picsionary of Oficial Tides in Drperial Ching {Sonford, Cadifs Stanford Universicy Peess,
sl 446

4 D TTE (Meeeadly, "one tundeed officials”} refers so ol officials, milisacy and civilizn, sersing in
the govermnmental hievarchy. as defined in Hncker, Dictfomary of Offfviel Tidder, 385

3. The yellosy dragon and the phoonis wers considered auspleions sgns froo Fleaven,

A, These e symbols of immereaticy. In eardy Ching, people who mu;,hr ton lengprhen ehiie Hves believed
that the emanazions from the srar named fade Makden and che fungns hoown as sbivinge 25
weted {mmorsaticy,

seihy shile the rifer conesals his grace et rhie wrdrnd obiane

The s
the s.&aii sy il tha fresely snad s Bs vadenserd,
When the raler s «;:'haé_:f.u::. feis {rsteriores suffer har, just o when die cusand eyes
are becleuded, the hands and Feotsuffor oy,
When the minister is disloyal, the ruler is destroged, just as when the body meves
recklessly, the mind is lost.
For this reason, the propriety between the ruler and minister resembles the
mind’s relation o the body:
“The mind must be Reen, {just as] the ruler most be sagely.
"The bady musst comply, { just as] the mindscee must be loyal.
The mind is perfected by the efforts of the body, [just as] che nuder is sccurcd by

the schievements of che ministees, {78/80/25-78/81/ 4]



CiPLES

it
L

Fhade principle b one

Mot being happy when one ought o be happy cosembedes {the weathers] e
bistrag o whe i oughe oo be ha,
Nust beimg angry when enc aught ro be angey resernbles [dhe weathur's] ot being
cold whe it cught o be gold.
Mo being beacficent when ane ought to be kind poembles [the scason’s} st
being summey when f oughe to be sumines.
Not bsing severe when one oughs to be severe rosernbles {the season’s] not bielng
winter when it owghe to be winzer, :
Happiness, anger, severity, and beneficence must issue Forth at the appropri-

e oeeaston, fust as chilling and heating, winter and summer, muse issue foreh
ak the proper thme? When the display of happiness and anger and the applica-
tion of severity and beneficence in every case hits the mark, such responses pus-
rake of the way in which chilling and heating, winter, and summer do not seray
fromy their proper time. Thus it is said: “The sage is a counterpart to Heaven”
{7o/81/24~11]

1. This sentence is followad by forry-owe chavscters {7o/80/ 14} that do sor belong to this esay.
Since the pasiage is whally incongraous with the sebiver mazer before and afier, we bave excfuded i
Feom chie preceding ranskarion. The passage reads:

Therefore, ene muse be cantens with respect to the germinatinn of good aad evil. How gan vav venly
whar is sed In embracing gondness, fthe Spring and Aursenes ] does oy Jesregard the dhighves insmance
of goadness: o rejecting 2vil, & dovs nov seglece the grestasr e of evil T avoids bay does we
conceals it condemns bur dows not despise, | Two charsetars missing.] [Tt eelios oo conea ponciples

eur presdie ared Talasme,

Book 17, TPest 3
CHAPTER 80

In Imitation of Heaven’s Activities

Yin and yang a¢ are present above' in Heaven and alse in human beings,

In: humvan beings, they constitute love, hate, happiness, and anges.

in Heaven, they constituze warmitig, cooking, chitling, and heating,

Emerging and tetiving,

ascending and descending,

leftward and righeward.

forward and backweard,

they circufare uniformdy and ceaselessly. There kas never been anything that has
hindered, sestrained, obseeucted, oc repressed them. In hnman beings likewise,
ic is ficting that they circulate without restraing, like the four seasons thar follow
one another in good order. Now the cessation and movement of happiness, anger,
sotrow, and joy constitiee the naoure and destiny that Fleaven confers on human
beings. When their die asvives, they desive to issue forth. Their responses also
are Heaven's responses. It is no different from the way in which warmth, cool-
ness, cold, and heat want to issue forth when their season arrives. 1 you restrain
your beneficence in anticipation of spring and sumimer, or restrain your punish-
ments in expectation of autwnn and winter, vou might gain o reputasion for
complying with the four seasons; but in ceality, you will defy the constant norms
of Heaven and Farch. Ay with human beings, so also with Heaven: Why, thes,

£ Lo Wanchao spgests thar the chamerer dhamg L is an inserpolanion. Sa Yo {CRQFLYE 564) notws,
havwever, diar the chasacser i fonnd in Fiang Zhen’ citation of this passage in his Diaify Noree.




ddetais and restoain §

VEIS g vasiag it wr k

s obmtructed and pepHes

aikes of Meaves,
i.
ing the people to eliminare what is rotting and ro replenish whar is deficiens, T
chis way, [Heaven] completes its achiovements and replenishes swhar is deficions
w provide for humankind. In Heaven’ engendering of things, there are srand
aorms,” but in its circnlation, there also are m isfereunes and I.;'u':c«:*;mpi%s.hz;mzm
Under exceprional ciccumismances [involving) killing and corporal punishmeny,
when wigent sicuations arise, do not wait for the normal season [ror take action].
Such is Heavens will. The sage receives Heaven's will and govcfns accordingly,
For this reasan, ‘

thae i s unabls wo cleenfaee properdy? Thus, aceonding o o

anillut rows by che yire month,” whereas wheae sprotts 8 anse, theredy infore.

in spring he cultivates humaneness and secks goodness;
in autumn he cultivates righteousness and seeks evil;
- i winter he cuitivares punishments and exrends his puriry;
and in summer he culeivates bensficence and extends his magnanimity.
This is how he complies with Heaven and Earth and embodies ¥in and vany.
Nevertheless, ' ,
when he has just begun to seek gnodness, ifhe sees evil he does not dismise irs
when he has juse begua to seck malefaction, if ke sees goodness he immediarely
implements iz J
when he has just begun 1o exvend his purity, if he sees a great goodness, he imme.
diately advances it;
when he bas just begun to exrend his magnanimiry, ifhe sees a grave malefacdion
he immcdiarely eradicates it. )
He chereby imirates the way that Heaven and Farth, just at the vme of giving
life, also being death and that, just at the time of bringing death, also give fife,
Thus,
hiswill and intenrions follow Heaven and Earth,
and his rarrying and herrying follow vin and yang,
Human affairs that are appropriate to be carried oue will encoonzer no defay:
Moreover, showing reciprocicy vo others and com plying with Heaven, o chat
the Way of Heaven and the Way of humaokind are matually realized, is called
“grasping the mean.” Heaven does not, —
oft account of spring, give life to human beings

OF, on aceeding of antusn, bring deach to human beings,
5

5. That i che Besomenth of the fenedas, early sprdag,
3o B Yo JUOFLVE 404) notes thar the next vix sharae CeE, of s whes xiay the you
ROt EH N T }11\(,! .1?&'!235'&3:; L} ORI {l"c'tl'k-‘s'iilf‘iﬁ!l {'[{'ﬂ: E& ic??r&lti"{‘\ i ’

Tive
frs thiang

iw oo vhat the sighivowiness of killing things mast swale the four scasons,

Even when] spirit illuminacion arises in a chaotic age, it is widespread. Both
well-governed and chaotic ages] rely on the wansformations of Heaven and
“arth to bring success or failure to things, and both depend on the assistance
‘of yin and yang to rake responsibility for what they do. Thus deing what is evil
auses one'’s strengeh o diminish and one’s achievements to suffer injury; one’s

‘reputation will thus decline.

The space herween Heaven and Earth containg yin and yang ¢4 that con-
tantly immaerses human beings, {just] as warer constantdy immerses fish. The
way in which they differ is thar {water] can be seen, whereas {¢7] cannor be
seen, as it is colorless and clear, Nevertheless, human beings' dwelling in the
space berween Heaven and Eareh is like fish not® leaving the water; they are
the same, Ies seamlessness s Jike thae of g7, bue [gé] is more fluid than water,
Warer is to ¢ what mud is to water, Hence, the space berween Fleaven and
- Eareh appears empty but s full. Human beings are constantly tmmersed in
this colorless clarity. {When they] avail themselves of this chaos-quelling 4,
it Hows torth, penewrates, and inrermingles with them. Thus when the g of
human heings blends harmoniously, the rransformations of Heaven and Eagth
age beaaritul; when it inte.rmingim hatefully, ies fragrance is destroyed. This is
something that is easy o understand. If you infer from the caregories of things
and rely on what is easy to understand 1o see whar I difficele o understand,
the true sicuation may be apprehended: Qudedy or disorderly g4 and noxious
or salutary customs incermingie with the transformadions of Heaven and Earth,
Born of the transformations of Heaven and Earth and retuening ro intermingle
wirh the transformations of Heaven and Earch, they join rogether with the
eyeles of Heaven and Earch, Whet the Spring and Aunwonn makes kanown the
way of worldly affairs, it also writes of what can and cannot be {understood}

4. Sappleiag the nugative b 5 Beve for Ioggioal sonve,



exbavstively with cgard o Heaven, for such wre the s
king, As Ode declares:
“Benver s haed 1o vruso

it ds not easy to bea king™

This expresses it. The ruler must know Heaven. “Koowing Heaven” i what e

poern calis “difficult” Heaven's intentions axe difficult to see, and ivs Way is dif:
Bieult to get straighe. Thus, the ruler clarifies the emerging and reticing of vin
and yang and the places where it is full or empey and thereby observes the Will
of Heaven; he distinguishes the root and branches, compliance and deviance,
contraction and expansion, [and] broadening and narrowing of the Five Phases
and thereby observes the Way of Heaven. The Will of Heaven is humane: its
Way is righteous.
One who acts as the people’s ruler
gives or takes, fets live ot exceutes, in each ease in sccordance with ies {respective]
righteaus principle; {thus he s} like the four seasons.
He classifies the officials and establishes the functionaries, ensuring accordanas
with their abiities; {thus he is] [ike the Five Phages,
He loves humaneness and loathes vileness, relying on virtue and avoiding punish-
ments; {thus he is] like vin and yang.

OF such a ruler it is said, “He is a counterpart to Heaven™ fv is the Way of

Heaven to nourish living things, and it is the way of the ruler to nourish human
beings.
The greatness of the ruler lies in his forming a triad with Heaven and Bacth
the distinction beeween what he likes and loathes lies in the principles of vin and
yang:
the expression of his approval aud disapproval lies in the comparison of chilling
anid heating;
the tasks of the officials lic fu the righteous principles of the Five Phases,
With such things, the ruler nourishes all thae lies wichin the space between
Heaven and Eacth and stirs all chat lies within the Four Seas. [80/82/5~19]

5o Olfas 136, verse 1,
4. The imporeany potion of the raler g che "counterpare of Heaven” {pef tian 8
chaprers ss and =g,

abuay is developed in

sonblinies of the gas

GB(}@@ 17 Grrt 3A

CHAPTER S0aA

In Imitation of Heaven's Activities

- Yin and yang 4 ate present above® in Heaven and also in human beings.

In uman beings, they constitare love, hate, happiness, and anger.

In Heaven, they congtitute warming, cooling, chitling, and hearing,

Emerging and retiring,

ascending and descending,

lefiward and ripgheward,

forward and backward,
they cireulare uniformiy and ceaselessly, There has never beeo anything that has
hindered, restrained, obstructed, or repressed them. In human beings {ikewise,
it is firting that they cirendate without restraing, fike the four seasons thas follow
oneagother in good order. Now the cessation and movement of happiness, anger,
sosrow, and joy constiture the nature and destiny char Heaven confers an human
beings. When their time arrives, they desire w tssue forth. Their responses also
are Heaven’s responses. It is no different from the way in which warmch, cool-
ness, cold, and hear want vo issue forth when their season arvives. Iyon restzain
vour beneficence in soticipation of spring and summer, or restrain yous punish-
ments in expectation of autumn and winter, you might gain 4 reputation for
complying with the fous seasons, but in reality you will defy the constant norms

Ba Yo'y eocomserucrion of chaprer ¥a, incinded tn Lany tost 2 book i part A

{OREL Soitfa-Sod s ful. _

o hu Wenvhae suggests that the chusscter shang .5 1 an ncerpolanion. Su Ye (OQFLFE 441} nores,
harwveer, that che characrer i fornd o Fluang Zhen's cisugion of this passage o his Daiy Mases,



s \‘\’???iy. thit,

ervsctend and eeprosed v

of Feaeen and Barth, Aswith husan be

s it vo bevore sl

wsin Feavens gf

deradnand re

ehar it is unable to cirenlate propery? Thus, secording ro she cveles of Heaeen,
millet sors by the yin month,’ wheeeas wheat sprowes o autwnn, thesby inform
ing the people to climinate what is roteieg and co replenish what s deficiens, In
this way, { Heaven] completes its achievements and replenishes whae is deficione
to provide for humankind. [n Heaven’s engendering of dhings, there aee gramd
norms,* but in ies circulation there also are mistortones and accomplishments,
Under exceptional circumstances {invelving] killing and corporal punishment,
when urgene sitgations arise, do not wait for the normal season [to take action’,
Such is Heaven'’s will. The sage receives Heavens will and governs accordingly.
For this reason,
i speing he culuvates humaneness and seeks oue goodness;
in apowmn he coltivares righteousness and secks nur evil
in winter he cultivares punishments and extends his purity;
and in summer he cultivates beneficence and exvends his magnanimisy,
This is how he complies with Heaven and Earth and embodies yin and yang,
Nevertheless,
when he has juse begun w seck goodness, ifhe sees evil he does not dismiss i
when he has just begun ta seek malefaction, if he sees goodness he immediately
implements iy
when he has just begun to exeend his purity, ifhe sees a great goodness he imme
discely advances it
when he has just begun to extend his magnanimity, if he sees a grave malefaction
he immediarely eradivates ic.
He thereby imitates the way that Heaven and Easth, just az the time of giving
life, also bring death and that, just at the time of bringing death, slso give
Itte. Thus,
his will and inrentions follow Heaven and Earth,
and his tareying and burrying follow vin and yang,
Human atfaits that are appropriate to be carried oue will encounter no defay.
Moreover, showing reciprocity to others and complying with Heaven, so tha:
the Way of Heaven and the Way of humankind are mutnally realized, is called
“grasping the mean.” Heaven does no,

ndun ey spring.
3o S Yo {CQFZFE 4647 nores thae the e sis chacserers, o suo slos ving ohe RN
wontaint groors Soned b, s our eranslagion here b reneacive.

ot aeiint of sprfog ghve e o fuan balogs,

o, G ageone of sususin, being death v hossn b

i

i shase who ougghe vo live, [Elaven] sapa lve;
£ these who osughe o die, {Flewven] saps sdie.
It is not that the ghreonsness of killing things must await the four seasons. So
Kow can those things that are governed by human beings maintain the princi-
ples of appropriase action for a long period of time while they muse [also] waje
for the {alrerations of the] four seasons? This is called “obstruction.” It is not the
mean. [BoA/B1/11-BoA /B8]

Human beings have happiness, anger, sorrow, and joy,

justas Heaven has spring, summer, fall, and winger.

When happiness, anger, socrow, and joy arsive at their dme, they desire o issue
farth,

just as when sprieg, summer, fall, and winter amive at theie gime, they desive to
issue forch.

I every case, it is due to the spontanecus action of Heavens gi% That they

ought o move uniformly, free from obstraction or repression, is {due to] their

“being as one. Heavers completes the year with one revolution of these four {sea-

sons}, but when the people’s master completes his days and does not know when

he is overstepping these four regularicies, then their patterns cannor.maineain

[their proper order]. Moreover, Heavens desiting to benefit human beings is

not limited ro desiring to bring benefit ro the [harvest of | grain. If removing

what Is rotring [in the fields] does not waix for a particular time, what about {she

removal of | rotten humaa beings? [80A/83/8-11]

Supplying 2 # before nan F2, following Sa Yo, COFLYE q6s



Book 6 Pt 6

CHAPTER 19

Establishing the Originating Spirit

aees with the numerous worthics

inito fthe opinions of | the multivdes”

bends their heares

ainprehonstvely understands their feelings;

igates their {ikes and dislikes

iy whether they are loyal or ireasonous.

wes their past conduct and verifies ir against their present conduct.
cos to what extent their collective accomplishments derive from former
. He dispels their grievances and observes the causes of chetr disputes.
figuishes their factions and clans and observes the men they ustxnn?,
yiv is position to govern others and uses hassh measares to make his

One who is lord over others is the point of arigin of the staze, Urtering wusds
and initiaring underrakings, be is the axial mechanism of the aryriad things. The
operation of the axial mechanism is the migger of honor and disgrace. 1¢ it eres
in the smallest degree, a team of horses cannot pur it right again, For this veason,
one who would rule others is

artentive of the fundamental, ion. As days pile up and time sccumulares, what effore will not reach

careful of the beginning,

respectiul of the wrivial,

careful of the subtfe.

His will resembles frhe stillness of | dead ashes;

o rely on the internal to verify the external,

# veby on the insignificant to verify the sigmificant,
his form sesembles {the emptiness of ] abandoned clothing. o without fail will ascertain the tue reality of things. This s to practice
pnving and closing” [19/25/24-29]

calms his quintessence

and nourishes his spirie.?

fewer than six diffecent essavs uppiaes o comprise this chapree, combined here because of dheit e
man theme. Accordingly, when translatiew this chapter we bave divided i ineo six seetions.
x. Quintessence (ing 33 and spiric [dhen F} aer imprtane echnical verms found in 2 number of e

S Yo {CTFLYE iz} cires dhar i
isters, Bark 1} chapear of the Gusmed

g redovany pasags from che Jon chen shang” {Ruler and Min

devored o nourishing che vieal energy, The sevms dane From die Baurth 1o the second senniry 8.0.2.;
sramphes ave found i the LA changin, Guased, and Huainansd, The quintessence, or quintessontis)
ai, is the puzest and mose conceneratest foom wif vivel energy {zik The spirie, which it animaring
force of & living being, is composed of g 01 highty sbiereal and dynamic scave. For exeended disos.
sions of both terems, sez John 5. BMajor, Sacd AL Chuer, Andrew Sech Mever, and Harold £, Bash,
crans, and eds, The Fleainancd™s o Uinbde so the Froory and Practice of Gavermament in Early Hon Chives
{ew York: Cobumbia Unieesiey Prow zomn ), 3o, 58
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Listenad t indivichadly, the praple aze foolss fistenad @ eodlectively, the meEc_ are ,\‘.li_’,\‘..i%ﬁg .E\ o
he possesies the viros of & Tang or W, the raler will ahways ceave w e oplalani of poopse “P[L “
mackerphice, This i why s salighvened ruler Foilows the heaves of the people, Buds sevueiry o ches
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Seedonggs

Ot whier i lord over others is the toot of the stare When aduwdaistering o

state, there is nothing more crucial ro it eranstormation than reverence foe irg
voot. If the root s revered, the ruler will teansform [ike 2 spirie IF the roor is aee

revered, the ruler will have no means to unite others, Having no means to unire

others, even if hic insticutes strice punishments and heavy penalries, the
will nor submit. This is called “throwing away the stace.”
disaster than this?

poople
Is there any grearer

Towhat, then, does “root” refer T answer: Heaven, Barth and humanking ars

the root of all Jivin g things. '
Heaven engenders them:
Earth nourishes them

humankind perfeces them,

Heaven engenders them with flial piety and Frarernal Iyve;
Earth nourishes them with food and clothing;
humankind pesfects thetn with vitual and music. :
The three assist one another just as the hands and feee join together to perfecy
the bady: it is not possible to dispense with one of them,
Without filtal piety and fraternal fove, th cy will fose the means 1o be engendercd:
without food and clothing, they will Jose the means to be nonrished;
without rites and music, they will lose the means to be perfeced.
When all hese three are fost, the people will resemble wild dees,
each person following his oswn desires,
each househald establishing ies own customs.
Fathers will not be able to command their sons,
rukers will not be able to order their ministers.
Even though the ruler enjoys possession of his walled city and outlying environs,
it will be known as an “empty citadel” Under such citcumstances, the rnler is lefy
to find repose with anly a clod of earth For his pillow,
No one has endaugered the ruler, yet he has endangered himgelf;
no one has desteoyed the ruler, yer he has destroyed himgelf,
This is whae is called punishinent thae follaws fromn the narare [of what
came before].” When a punishment thar follows fom the nature
before] arrives, even ifhe hides himselfin stong vaule or barric
narrow pass, he stili cannot estipe ic.

[of what came
ades himself'in a

; hiis.
¥ Sh A

ighivene

d puler and warthy - sy B e
fully anad earefudle srrends o dhw thres rooe, He

v, fae reign

swich ehe ueiaast povennoe,

and delineates {what is meant by} filial condoee.
he means by which he seeves the root of Heaven,

vup the plow handle and ills the soil,

ks the mulberry leaves and nourishes the silkworms,

i the wilds and sows the grain,

s the frontiers, and provides sufficient food a‘nd clothing,
#¢ the means by which he secves the root of Eacth.

ishes the imperial university and village schools:
vares filial piery, fraternad love, vespect, and deference;

: i sative powers of education;
fhens [rhe people] with the rranstorn p

¢s [ the people] with rites and musie. ) ’

¢ the means by which he serves the roor of humankind.

i the ruler sepves these three roorts, A S~

Fié-eople will be fike sons and brothers not daring w act on their o b iw;

L culer will be ke a parent not nceding w0 rely on grace to demonstea

For the people or on sternness ©o command the people. N

o he take up residence in the wilds withouta roof over ; ::a« %nd r.c .Dse

ving in 2 palace, Under such circumstances, the rufer will now FHnd tep

seaceful pillow.

No ong has aided him, bor he has made .hi;:tsalfstmi)g;

o one hias comforred him, but he has made himself peaceful. il

is kenown as “a reward that Follows from the nature {of wh?t CRI’HL‘ ef _c.

et 4 veward that folfows fram the nature {of what came before] arrw;:s, ey ri

he ;‘e.:[inquishc.*: the throne, abandons the state, and iem’*es the ;n}zrztrfft t 1;; E::;Zt
will strap their children on their backs ar}d follow him as It e:r;usaz,n o bt

; roo, will be unable to leave them. Therefore, when the ruac:r t:‘.i'. wh e ﬂ.r

| deministes the state, it is sweeter than cake or honey and firmer z:i an g e

quer. This is why sages and worthies exert themseives wo revere the co@

T Gead
& not dare depart from it {19/25/29 19/26/13]



Seetion 1g.4

Ornie whe bs lord of athers is b authengication of the stare, Fe LHNOE ke
the fead. He is moved by athees and only then responds, T
occupies a position of leadership, he does nor cnacr the serategie advantage of
leadership. Although he does noc oveupy s position of conciliation, he
conciliation a ¥ircue, Becanse he vonstantly uses his sub

wretore, sfthough e

comsidders
opdinates oo the fulles,
he consequently is able to secure his position of suprewsey. [19/26/ 1114

dection1p.g4

The way to instantiate the state lies in bein g honorable and spiritlike.
Being hanorable is the means by which jthe ruler] effects

being spiritlike is the means by whick {the ruler] excends his eransforming
influence,

Therefore

his policies;

ifhe is not honorable, he will not awe;

it he is not spiritlike, he will not ceansfarem,
Nerw

desiring to be honamble es in employing worthies;

desiving to be spirithike lies in unifying minds.
When worthies are established as che legs and arms of the ruler, he will be hoa.
otable and awe lnspiring, and his state will be secure, When unified minds sup-
port one anothes, the rulery transforming influence will be spiridike. No one
will observe how he aces, but his merit and virrue will be perfeczed. This is

what
I mean by “honorable™ and “spieitlike” [19/26/16~19)

Heaven s

cumilates an abundance of grintessence e make feself robuse:
the sage accumulaes an abundance of warhies o make himself steong,
Heayen arrays the sun, moon, and stars to make irself radiang

the sage arrays ranks and emoluments to maks himself manifes:.

4. By remaining sull and allewieg his minfiens o fuisiae 2 the vader dn boreer posivioned o veelfy
wheter shete sers bring benefie o harm 1o th s,

of arw
pgey

S iy phess sabpgies ook Fipher corpbhy
hesees sornng #5 pob the viroue of aog worthy

s by which the s

v of Fleaven sorives to make fos quintessenes flourishy

o

e sipivey b ke his worthios numerous,

gy to etk T guintossencs fErmri.‘;h‘, {Heaven] u.n tfies iti yan‘g;d“

g e miske Bis wonthies numerous, {the sage) mufj‘m‘s ¢heir minds.

I after unifydng fts yang can [Heaven] extend fes spirit;

after wnifying theic minds can {the sage] extend hisach icve:mf:nts, -
yeason, the technique to establish ones govecnance consists of prizing
z.'zrm:nt of worthy men and unifying their minds. [19/26/20~ 23]

5 would be Jord over others must prize being spiritlike. The spirits
igior be apprehended through sighe:

ieiriot he apprehended through hearing,

TEASOR,

sugh you listen, you will not hear their voiees;

theugh you ook, you will not sec their foxms.

.\ cheir mchaes:
Helr vodees cannot be heard, so no one apprehends their schoes;
‘thicie forms eannot be seen, so o one appeehends their shadows, -
. | h c"! a_r’ﬁ
‘No one apprehends their shadows, so there ace no means w see whather they
? .
crooked or straighr,
i ¢} sans 1o see whether they are
No one apprehends their echoes, 5o there is no means 10 see whet ¥
clear or rurbid, i
i i IIEE g 14
Neither crooked noer straight, their schievements cannot he apprehen
thwareed, |
e 5 o E i
Neither clear nor rosbid, tieie repurations cannot be apprehended and me
o ir frmns advancin
“Nat seeing their forms™ does not mean that no eoe sees their byoms advancing
and stopping, It means that no one sees how they advance af stop. )
ot hes hat no ane hears their summans
“Not hearing their echoes” dies not mean thae no ons bears their sumsons 2
commands. It means that 0o one hears how they snssmon and command,
What is not seen or heard i said to be dark and hidden.

Beosuse he can be dark, he is brighs,



Becnme le oan b Teldden, b b manifis _ :
Bofng able wo be [boch] dagk and hidden, he i called “spbiedi
The lord of adhers

prizes residing in datkness yer niaking his position Husertons;

dwelling in yin yer facing yang;

loathes others observing his rrue naeure et desires 1o kuew
For this reason, the one who would be lard aver others

clings to thonghts chat have no sOUrce;

the ainds of athers.

effeces affairs thar have no starting poing
takes without seeking:
inguires withour asking,
When I take without secking, it is beneficial to me, W
giving, their effores are for naught. When I inquire without asking, I am spirig-
like. When othess respond without being aware, they reveal their
Therefote, [ question others to the end. of fay days, but they
whom they respond. I take fram others to the end of my days, but they do ot
know to whom they have given u p {their goods]. I become increasingly enlighs-
ened, whereas athers do not know what they have lost. Thercfore, the one whe
is minister to another resides in yang while being yin; one who is ford over others
tesides in yin whike being yang.® The Way of yin estcems the form and ex

presses
the true nature [of things]. The Way of yang has no starting point and prizes
being spiriclike.s [x9/26/23-17]

TEUe matire,
do not know

5+ Inother words, the minivee is yang beense e gees
Reis searuey by inferior w that of dhe ruler. The reder |
sung bueanse his sravas s supetios w that of A oy 1
8. The Why of vin corresponds o the minister, a0 rhac Fy af yany,

st s enposed posiion, b he s also yin becanse
i hewrine b sccapies a hidddan position, but he i

1o the ruler

wen others yield withour

CHAPTER 20

Preserving Position and Authority

fien the people do not have something they love, the lord will lack the means

irr ke use of authority, ’ , '
hen the people do not have something they hate, she lord will fack the means

o make use of dread.

ithout the means to make use of authosity
ii& witheut the means wo rake use of deead, | )
¢ will fack the means to prohibit and ro regulare. {1f the Jord) f:af:k:; the
o prohibit and to regulate, both {lords and c0{11.:x1ut2 pmpie} thl}il IavE
aiable weight and equal positional advansage. Thus [the ford] will fac ‘
wicans to be honored. Therefore when a sage governs s‘mtc, he follows tht
ve and disposition of Heaven and F:azth, from which derive th:f;e;ncﬁm por-
ning to the orifices and apestures [of the human body]. He thereby
‘esrablishes segulations zoncerning the lofty and the base,
makes distinetions between the noble and the mean.
esvablishes official ranks and emofuments, [so thaz they]
benefit from the five favors,
prosper from the five colors,
and are aroused by the five nores,
has gratifying their eyes and ears,
fe pecsonally feads o o
the pute and the inspure o shine forth in distinguishing their substances,
the glovious and disgracefut to excel in exposing each other,

atd thereby moves their hearts.
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