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Say where your earthbound soul is protected, and embrace integrity: can you do this with
never a deviation? Rely exclusively on your Qi, and become perfectly soft: can you play the
infant? Cleanse your vision into the mystery of things: can you make it spotless? Cherish the
people and govern the state: can you do this without intelligence? The gateway of Heaven,
whether it is to be open or shut: can you play the female? Your bright understanding casts
its light over the four quarters: can you stay fee of conscious effort? He gives them life and
nurtures them. He gives them life, yet he possesses them not. He acts, yet does not make
them dependent. He matures, yet he is not heir steward. This we call mysterious virtue.

(Chap. 10)
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The Dao generates the one, the one the two, the two the three, and the three the myriad
things. Thus the myriad things bearing yin and embracing yang fuse the Qi making for a
harmony. What people hate is being orphan, widower or unworthy yet kings and dukes
choose these (terms) to refer to themselves. Thus some things are augmented by being
diminished while others are diminished as they are augmented. What people teach, | also
teach. The stubbornly bold do not get to die a natural death, so intend to make them the

fathers of my teaching. (Chap. 42)



Zhuangzi
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Qi Jue asked Wang Ni: “Do you know wherein all things agree?” (Wang Ni) answered: “How
could I know that?” (Qi Jue) continued: “Do you know what you don’t know?” (Wang Ni
answered): How could | know that?” “Well, then, is it possible to know anything at all?”
(Wang Ni) said: “How could | know that. Nonetheless, | will try to say something about it.
How can we know that what | call knowledge is not really ignorance? How can we know that
what | call ignorance is not really knowledge? ..... Qi Jue asked: “If you do not know the
difference between benefit and harm, does the ultimate man likewise not know the
difference between them? Wang Ni said: “The ultimate man is spiritual. If the great marshes
were set on fire, he would not feel hot. If the rivers turned to ice, he would not feel cold. If
violent thunder split the mountains, he would not be injured. If whirlwinds lashed the seas,
he would not be frightened. Such being the case, he rides the Qi of clouds, mounts sun and
moon, and wanders beyond the four seas. Since not even life and death have any

transforming effect upon him, how much less do benefit and harm?” (Chap. 2 Qiwu lun: 11)
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[Yan Hui asks Confucius for a method for perfection. After proposing many methods that are

not accepted, Confucius suggest ‘fasting of the mind’]

Hui asked: ,| venture to ask what ,fasting of the mind‘ is? Zhongni said: “Maintaining the
unity of your will. Listen not with your ears but with your mind. Listen not with your mind

but with your Qi. The ears are limited to listening, the mind is limited to tallying. The Qj,



however, awaits things emptily. It is only through the Way that one can gather emptiness,

and emptiness is the fasting of the mind.” (Chap. 4: Renjian shi: 1)
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Master Sang-hu, Meng-tzu Fan, and Master Chin-chang, three friends, said to each other,
"Who can join with others without joining with others? Who can do with others without
doing with others? Who can climb up to heaven and wander in the mists, roam the infinite,

and forget life forever and forever?" The three men looked at each other and smiled. There

was no disagreement in their hearts and so they became friends.

After some time had passed without event, Master Sang-hu died. He had not yet been
buried when Confucius, hearing of his death, sent Tzu-kung to assist at the funeral. When
Tzu-kung arrived, he found one of the dead man's friends weaving frames for silkworms,

while the other strummed a lute. Joining their voices, they sang this song:
Ah, Sang-hu!

Ah, Sang-hu!

You have gone back to your true form

While we remain as men, O!

Tzu-kung hastened forward and said, "May | be so bold as to ask what sort of ceremony this

is - singing in the very presence of the corpse?"
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The two men looked at each other and laughed. "What does this man know of the meaning

of ceremony?" they said.

Tzu-kung returned and reported to Confucius what had happened. "What sort of men are
they anyway?" he asked. "They pay no attention to proper behavior, disregard their personal
appearance and, without so much as changing the expression on their faces, sing in the very

presence of the corpse! | can think of no name for them! What sort of men are they?"

"Such men as they," said Confucius, "wander beyond the realm; men like me wander within
it. Beyond and within can never meet. It was stupid of me to send you to offer condolences.
Even now they have joined with the creator of things as men to wander in the single Qi of
heaven and earth. They look upon life as a swelling tumor, a protruding wen, and upon

death as the draining of a sore or the bursting of a boil. (Chap. 6 Dazongshi: 6)
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Chuang Tzu's wife died. When Hui Tzu went to convey his condolences, he found Chuang Tzu
sitting with his legs sprawled out, pounding on a tub and singing. "You lived with her, she
brought up your children and grew old," said Hui Tzu. "It should be enough simply not to

weep at her death. But pounding on a tub and singing - this is going too far, isn't it?"

Chuang Tzu said, "You're wrong. When she first died, do you think | didn't grieve like anyone
else? But | looked back to her beginning and the time before she was born. Not only the time
before she was born, but the time before she had a body. Not only the time before she had a
body, but the time before she had Qi. In the midst of the jumble of wonder and mystery a
change took place and she had Qi. With a change of Qi there was physical form. Another
change and she was born. Now there's been another change and she's dead. It's just like the

progression of the four seasons, spring, summer, fall, winter.

"Now she's going to lie down peacefully in a vast room. If | were to follow after her bawling
and sobbing, it would show that | don't understand anything about fate. So | stopped." (Chap.
18, Zhile 2)



Kongzi
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Confucius said, "There are three things which the superior man guards against. In youth,
when the Qi of his blood is not yet settled, he guards against lust. When he is strong and the
Qi of his blood is full of vigor, he guards against quarrelsomeness. When he is old, and the Qi

of his blood is decayed, he guards against covetousness." (Lunyu, Jishi: 7)

Mengzi (Gongsun Zhou 2)
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(Gongsun Zhou) asked: ,,May | ask to learn something about your and Gaozi’s way of not

moving the mind?“

(Mengzi) answered: ,,(Gaozi said), ,what cannot be achieved with words should not be
sought for in the mind and what cannot be achieved with the mind should not be sought for

with Qi.” (The statement), , and what cannot be achieved with mind should not be sought for



with Qi‘ is admissible, while(the statement) , what cannot be achieved with words should
not be sought for in the mind ‘ is not admissible. The will is the ruler of Qi und Qi runs
through the body. Wherever the will goes to, the Qi will follow. Therefore | say, hold fast to

your will and don’t force your Qi.

“What do you mean by ‘Wherever the will goes to, the Qi will follow’ and by saying ‘hold fast

to your will and don’t force your Qi?”

(Mengzi) answered: “If the will is united it will move Qi. If Qi is united it will move the will.

Kicking and running are Qi and have a feedback on the moving of the mind.”
“May | ask how you overcome that?”

(Mengzi) answered: “I know about speaking and | am good in nourishing my overwhelming
Qi.”
“May ask what ‘overwhelming Qi’ means?”

(Mengzi) answered: “That is difficult to speak about. What makes for Qi is really big and firm.
If one nourishes it straightforwardly and does not do harm to it, then it will fill up the space
between heaven and earth. What makes for Qi should suit righteousness and Dao. If it does
not do so, it will rot. It is something that will arise from an accumulation of righteousness,
but cannot be gained by a single act of righteousness. When acting on it while not feeling at
ease in your mind, then it will rot. That is why | say that Gaozi never really understood
righteousness as he took it to be something from the outside (of the mind). When applied on
affairs it should not be straightened, the mind should not forget it and it should not be
helped growing. It is like (the story) of the man from Song. In Song there was a man that was
sad as his seedlings did not grow well and therefore he pulled them upwards. After busily
doing that he returned home and said to his fellowmen: ‘Today | am really exhausted, |
helped the seedlings grow.’ His son hurried to go to see it and the seedlings had all dried up.
Under heaven there are few that do not help the seedlings grow. There are those that think
it is of no use (to do work in the fields) and just give it up. Those are the ones that do not
even weed the seedling. (On the other hand) those that help the seedlings grow, pull them

out. They not only do no good, they do real damage. (Gongsun Zhou A2)
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The holy men are of the same type as myself. ... The mouth’s relationship to taste is such,
that we all agree on what we like, the ear’s relationship to sound is such that we all agree in
what we [like] to hear, the eye’s relationship to appearances is such, that we all agree on
what is beautiful. Now should only the mind not have such a common place? What is it
wherein the mind is the same (for everyone)? It is called Li and righteousness. The holy men
have first received that which is the same for the mind. Therefore, the way how Li and
righteousness make my mind happy is the same as the way that animal (meat) makes my

mouth happy. (Mengzi: Gaozi A7)

Xunzi (289-238)
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Water and fire have Qi but no life, grass and trees have life but no knowledge, wild beasts
have knowledge but no righteousness. Humans have Qj, life, knowledge and also
righteousness. That is why they are the most precious under heaven. Their force does not
compare to that of an oxen, they don’t run like a horse, but use oxen and horses. What is the
reason for that? | say: people are able to build groups they are not. Why are people able to
build groups? | say: due to (hierarchical) distinction. How can (hierarchical) distinction work
out? | say: due to righteousness. Therefore, if you have (hierarchical) distinction based on
righteousness then you will be in harmony, with harmony there will be unity, with unity
force increases, with increased force you are strong and strength will win over things. That is
how (humans) are able to achieve palaces and houses to live in. Therefore, there is no other

reason for their (being able) to suit the seasons, make good use of things and profit from



everything under heaven, but by gaining it through (hierarchical) distinction and

righteousness. (Xunzi: Wangzhi)
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For the noble man nourishing his mind nothing is better than sincerity. If you reach utmost
sincerity, there is nothing else to do. But only in humanity one can keep it and only in
righteousness one can perform it. When a sincere mind performs humanity then there is
form, when there is form then there is spirit, when there is spirit you can have
transformation. When a sincere mind performs righteousness then there is order (Li), when
there is order (Li) there is clarity, when there is clarity you are able to make a change. (Bu

gou A Aj 6)
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As for acting on affairs, when something is advantageous for social life (politics) then
establish it; if it is not advantageous for order (Li), then do away with it. As for explaining
knowledge, when something is advantageous for order (Li), then do it; if it is not

advantageous for order (Li), then give it up. (Xiaoru {H%% 9)
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Heaven and earth are the beginning of life. Rituality and righteousness are the beginning of
social rule. The noble man is the beginning of rituality and righteousness. The one that acts,
brings it together, collects the main aspects and reaches goodness is the beginning of the
noble man. Therefore, heaven and earth bring forth the noble man, the noble man orders (Li)
heaven and earth. Thus the noble man is a trinity with heaven and earth, the link of the
myriad things and the father and mother of the people. Without the noble man heaven and
earth will not be ordered (Li), rituality and righteousness will remain without connection,

above there are no noble rulers and teachers, below there is no (proper relation between)



father and son and between husband and wife. That is what is called complete chaos. (Wang

zhi £ 18)
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Therefore, | say: (Human) nature at its original beginning is material simplicity, while what is
made by humans (to correct human nature) is the glorious flourishing of structural order (Li).

(Li lun AL 22)
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Furthermore, music brings harmony that should not be changed and rituality brings order (Li)
that should not be altered. Music combines sameness while rituality distinguishes
differences. The combination of rituality and music has a regulating impact on the human

mind. (Yue lun K& 8)
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Generally speaking, the means of knowing is human nature, that which can be known is the
order (Li) of things. If you base yourself on the knowledgeable nature to achieve the order of
things that can be known and there is nothing that impedes it, then all over the world and to

the end of its days there can be no partiality. (Jie bi &z 14)
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Everything that from ancient times until today under all of heaven has been called good(ness)
is proper order (Li) and peaceful social life (politics), while that which has been called evil is
perilous danger and perverse chaos. That is the proper distinction of good(ness) and eveil.
(Xing e 3% 12)
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Dao is the thorough order (Li) of social life (politics). The mind should be in tune with Dao,

theories should be in tune with the mind, sayings should be in tune with theories. Make

terminology upright and make it last, make substantial inquiries exemplary, distinguish


https://ctext.org/xunzi/jie-bi?searchu=%E7%90%86&searchmode=showall#result

differences without excess, and extend categories without contradictions. (Zheng ming 144

11)

Yijing
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Refined Qi makes things and drifting spirit make change. That is the reason why ghost and

spirit are of a clear form and are similar to heaven and earth. Therefore, there is no

antagonism. (Xici shang)
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The Changes are laid down in heaven and earth, therefore, one is able to follow the Dao of
heaven and earth. If one looks up to observe the forms of heaven and looks down to search
for the patterns (Li) of earth, then one will understand the reasons for darkness and light;

the beginning turns back into the end and therefore one understands the explanations for

death and life. (Xici shang)

Dong Zhongshu = 1% (179-104)
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Amidst heaven and earth there is the Qi of Yin and Yang. (Chungiu fanlu: Tiandi Yin Yang)
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The Qi of heaven and earth are in harmony and make for a unity. When divided it makes for
Yin and Yang, when discriminated it makes for the four seasons and when aligned it makes

for the Five Phases. (Chungiu fanlu: Wuxing xiangsheng)
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Yang is the wideness of heaven and Yin is the tendency of heaven. Centrality is the function

of heaven and harmony is the effect of heaven. If you uphold the Dao of heaven and
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embellish it in harmony then things will come to live and everything will cherish Qi and

welcome nourishing it. (Chungiu fanlu: Xuntian zhi dao)
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The primordial is the beginning and is spoken of as the original uprightness. Dao is the Dao
of the king and is the beginning of humans. If the king is upright, then the primordial Qi is in
harmonious flow, wind and rain appear timely, auspicious stars are seen and the yellow
dragon comes down. When the king is not upright, heaven above changes and wicked Qi

appears. (Chungiu fanlu: Wang dao)
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Centrality is where heaven and earth perfectly meet their Li. (Chungiu fanlu: Shi chi)

Wang Chong £ 7 (27-ca.100)
TR HLZ A Tl
Primordial Qi is the refined stuff of heaven and earth. (Lunheng: Si wei)
NZ PR A
The reason, why man is born, is refined Qi. (Lunheng: Lun si)
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Man’s being born from Qi is like water that becomes ice. Water freezes and becomes ice and

Qi freezes to become man. (Lunheng: Lun si)
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The Qi of Yin and Yang condense to make man. When the years come to an end and the

lifespan is exhausted, he dies and again becomes Qi. (Lunheng: Lun si)
NZEAIMAE, SAImK, [55t, 190Emk.

Men is endowed with Qi to be born and holds Qi to grow. If he receives high nobility he will

be noble, if he receives low status, he will be lowly. (Lunheng: Ming yi)
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People of utmost morality and full clarity have received a big endowment of heavenly Qi.
Therefore, they can follow heaven and naturally will not do anything (forcefully, i.e. wuwei).

If the endowment with Qi is small, you will not respect the morality of Dao, then you do not

resemble heaven and earth and are called unworthy. (Lunheng: Ziran)

Wang Bi iy (226-249)
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Things without any failure necessarily result from their Li. What holds them together is the
common denominator, what unites them is the origin; therefore, they won’t be in chaos
even as they are many, they may not be erroneous even as there is a multitude. (Zhou Yi

commentary: Ming)
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Affairs have somewhere to refer to and Li have something that unites them. Therefore, if
you have the reference then affairs can be specifically named; if you have the common
aspect of unity then Li even if they are extensive may exhaust their fundamental (way of)
binding (affairs together). It is like a ruler leading the people, he has to hold the Dao of the

uniting thread for everyone together. (Lunyu shiyi)

Guo Xiang % (252-312)
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All things have Li and all affairs have their appropriate way. (Zhuangzi commentary: Chap. 2

Qiwulun)
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Now, things have their natural way and the Li has its utmost reaching. When it flows and
moves straight on then it has a dark natural meeting point that cannot be put into words.
Therefore, those that still talk about it, are carless and rude and those that hear [that talk]

will be suspicious about it. (Zhuangzi commentary: Chap. 2 Qiwulun)

Zhang Zhan (4. Jh.)
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How now, could one judge the ongoing change of life and death? Life in respect to one thing
may be the death of the other and life of the other may be death of this one. And as the
ruler of formed life has never yet for a moment not existed the wise man knows that life has
no permanent existence and death is not eternal extinction. The changes of the one Qi is
what fits the myriad forms. The myriad forms having myriad changes without changing,
relies for existence on the non-change and that is why it is called the crucial point. The
crucial point is the beginning of all being, the originator of all activities and thus comes from
nothingness and enters being, dissipates being to return to nothingness without ever losing

the (capacity to) originate them. (Commetary to Liezi, Tianduan)

Ge Hong (ca. 280-340)
KNS, REANT; BRMET Y, AT UAEFW,

Thus man is in the midst of Qi and Qi in the midst of man. From heaven and earth down to
the myriad things, there is none that does not need Qi in order to live/give life. (Baopuzi,
Zhili)
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We know that life is difficult to preserve and easily dissipated, just like Qi is difficult to be

clear and easily blurred. If we are able to thoroughly master the refined mechanisms and
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thus control our inclinations and desires then we may preserve the fullness of nature and

destiny. (Baopuzi, Yangsheng lun)
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When renewing through respiratory practices it is difficult to prolong Qj, if done based on Qi
that is in a big decline. When doing dietary practices with drugs, it is difficult to achieve
advantages if the you base yourself on improving blood when blood is in exhaustive decline.

(Baopuzi, Jiyan)
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Now, even though drugs are the essential for the making of a long life, it will be really fast if
you are able to come into an overall tune with Qi. And if you cannot get drugs, but are in

tune with Qi and exhaust your Li then you can still achieve a life of several hundred years.

(Baopuzi, Zhili)

Jizang 7k (549-623)
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Substance is another name for Li. Therefore, when you speak of something constituting
substance it exactly is constituting Li. ... Nowadays the sages in all cases take emptiness as he

decisive aspect, therefore it can be clearly understood that emptiness is Li. (Dacheng

xuanlun KIEZ L)
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Master Dilun said: The Buddhanature is of two kinds: one is a nature by Li, the other is a
nature by practice. Principle is nothing created by things, therefore it can be said that it has

originally already been there; practice accumulates through ongoing exercise, therefore it

can be said that it is there in the beginning. (Dacheng xuanlun X3 %)
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Fazang 72 (643-714)
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Li does not obstruct (worldly) affairs, pure (in themselves) they permanently mix. (Worldly)
affairs permanently complete Li. Mixture is permanently pure. Because Li and (worldly)
affairs are naturally there, purity and mixture have no obstruction. (Huayan jing Yihai

baimen)

Xuanjue % i (665-713)
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The utmost Li is without words. Suppose you textualize it in order to illuminate its reference,
you cannot view the origin of the reference; you can [only] accumulate exercise in order to
unite with its origin. ... How could persons accomplished in the teaching obstruct words and
thus mislead Li? When Li become clear, the way of talking and words are cut off, what words
could then be discussed? Having united to the reference, the spot where your mind

practiced it vanishes, how could you then be able to reflect upon the vision? (Zhanzong

yongjia ji ¥ o5 7K 55 4E)

Zhang Zai (1020-1078)
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The Great Void is without form and the original structure of Qj; its condensation and
dispersion are the temporary forms of its ongoing change. It is utmost calm without
emotions and is the profound origin of nature; having consciousness and knowledge are the
temporary emotions of the exchange of things. Temporary emotions and temporary forms
(on one hand) and being without emotions and forms (on the other hand) are united by the

one that exhausts his nature. (Zhengmeng 1.2)
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R, BREG BOREGR, REOVEHIRNMA L. K28, BALE, Ef5E
s BNAR, REER. KEARLR, SARNRNANTN, TGN
Ko MmN, ZEARFOMmAE. RN NEHLR, HAimAzE, Fridts
5o POARBUKEEM AR, MAERGED AL, —FEAER, UEFREMNYE.

FINEMR, BUNER, AT, ATEEER.

The Qi of heaven and earth even though it condenses and disperses storming forward along
a hundred roades, it still makes for a Li that is smooth and not erratic. The Qi that creates
things disperses into the formless and achieves its own structure. Condensing it makes the
phenomena without losing its own constancy. The Great Void cannot be without Qj, Qi
cannot but condense to make the myriad things and the myriad things cannot but disperse
to make the Great Void. It follows going out and turning inward and all of that does not
came to an end and is as it is. Within this frame the sage exhausts the Dao; the double
structure is not differentiated and thus he keeps the spirit to its utmost. Those (Buddhists)
that speak about disappearing in silence and their going away is without return and those
that hold on to life and being (like the Daoists) without a change are the same in missing out
on the Dao, even if there is a difference between them. The one thing that has to structures
is Qi. Its unity is spirit and in the existence of its duality it cannot be measured. In duality it is

change, by deduction one arrives at unity.

Condensed it is its own structure just as dispersed. The one that knows that death is not

disappearing is able to talk about nature. (Zhengmeng 1.3)

RZRETRME, MUKERT K, ARREA, WEk. MFENEESRKEZ K, R
THMZWES M. #7Kk%, ARy, FHHEzHE,

Qi’s condensation and dispersion in the Great Void is like ice freezing and melting from
water. If one knows that the Great Void is Qi then there is no nothingness. Therefore, when
the sage speaks about nature and the utmost of heavenly Dao, he simply eschausts the
changes of the spriit of the Threefold (Heaven, Earth, Man) and the Fivefold (Five Phases).
The various masters are erroneous when they distinguish between being and non-being.

That is not the teaching of exhausting Li.

—IR - St e PRAESCA I - PERUE o BT e
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Qi is the one thing with a double structure: One(ness) is spiritual force, as its twoness is not
to be measured. Twoness is the reason for change, pushing and going within/at oneness.

(Zhengmeng 2.1)
o Yt Kt o Wi 2 B AT K - S HECAVR

Earth is a thing, heaven is spiritual force. Things do not have a Li that exceeds the spiritual
force. If you look at earth you will also have heaven, just as if they were a pair. (Zhengmeng

2.4)

SAMRH > #TAEEE > &R - HAEAW - (&) 2&F (H) - bz
FEZ - ERESHN (&) A AN A s - R2bthisiE= » A2t
MRS 5 JESIENS > MbZ 2T 2 AbZ ST ?

Qi has Yang and Yin, pushing and going it has steadiness that makes for change, uniting to
oneness without calculation it makes for spiritual force. When this takes place within
humans, wisdom is bestowed and profit functions. Then the affair of the change of spiritual
force is complete. With the flourishing of virtue (de) searches the spiritual force then
wisdom is not enough to be express (dao) it. When knowledge changes then words are not
enough to (grasp) its meaning. The heaven’s change is the rotation of material force, men’s
change is following time/seasons. Without material force and time/seasons, how could even

the name of change exist, how could the reality of change spread out? (Zhengmeng 4.6)

KAtz TiE - SIEWA RN © Rirde& @i T - B2 EXARLZ
AP E » RZFW o HIEPRZHh - st PFRZN - SENSE A EIT
R e BUSHIAAIARR > REMEAGREE Tm -

The nature (provided) by heaven runs all the way through to the Dao and the darkness and
light of Qi does not suffice to overshadow it. That which is mandated by heaven runs all the
way through to nature and encountering fortune or misfortune does not destroy it.
Someone that does not escape overshadowing and destruction has not yet learned about it.
Nature runs through to the outside of Qi and mandate runs to the inside of Qi. It is only an
assumption that we speak about it having form. If you therefore think to understand humans
you cannot but understand heaven, only if you exhaust its nature will you be able to arrive at

its mandate. (Zhengmeng 6.9)
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Cheng Yi f£Ii (1033-1107)/ Cheng Hao F&5il (1032-1085)

LEREIWE, JIRZAE.

That which brings forth the myriad thins is the Qi of heaven. (Henan Cheng shi cuyan: Tiandi

pian, chap.2)
YIHEF SR, PIAEE A

Things being born is due to the condensation of Qj, things dying is due to the dispersion of Qi.

(Henan Cheng shi cuyan: Renwu pian, chap.2)

nvzas, Bk, BIJE, MRJECUEMSR, AR, K, WARAHETH .

The origin of all things is Qi. When it comes to forms, as they mutually step back, we see a
change in forms. When the change of forms lasts for a long period, then the change of Qi will

gradually decrease. (Er Cheng ji)

KRANEL, B

If something not good is taking place, then that is due to evil Qi. (Henan Cheng shi cuyan:

Tiandi pian, chap.2)
PIBHTHE K, RS, B2 HE.
The waning and growing of Yin and Yang (are according) to an inequity of Qi and a constancy

of Li. (Henan Cheng shi cuyan: Chap. 2)
AENESR, ARAE. . o o i, AZHE.

With Li there is Qi, with Qi there are numbers. ... Numbers are the application of Qi. (Henan

Cheng shi jingshuo: Yishuo Xici)

FE R — AR

All things under heaven are just one heavenly/universal Li. (Henan Cheng shi yishu Chap.2)
REZHAT =, ZJ5EE.

All the affairs under heaven return to one way and this is Li. (Henan Cheng shi waishu Chap.1)

R —, wERMAENE, BEAmEEE—. BYWa Ik, F657%,
gizl—, MRt
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The Li of all under heaven are just one. Even though their ways are manyfold, they return to
the same; even though the thoughts may be hundredfold, what they reach in the end is
oneness. Even though the things are of myriad diversity and the affairs of myriad changes,
what binds them together is oneness and there is nothing that would be able to go against

this. (Commentary to the Zhouyi, chap. 3)

—YZ Y .

The Li of one thing corresponds to the Li of the myriad things. (Henan Cheng shi yishu Chap.2)
RUTIVIZ B, AR, & EHRTR, AR 2.

The Li of heaven, earth and the myriad thing do not need to have a specific correspondent,

they are as they are and there is no planning (beyond them). (Henan Cheng shi yishu Chap.11)
MW 538, dEBEA Dy, BZAL, ALRDZH.,

Seeing, hearing, speaking and moving would not be active without Li. And as for rituality it

also corresponds to Li. (Henan Cheng shi yishu Chap.15)
T TCH, MERS Y RT DU B

There is not hing without Li. Only by approaching/rectifying things can one exhaust Li.

(Henan Cheng shi cuyan: Renwu pian Chap.2)

. HFEL, H R, R HE?

Fl: HE S CIHZR, BEZFZHELME, BFEATZHEZL.

Question: When Mengzi speaks of mind, nature and heaven, is that all one Li or not?
Answer: It is. Speaking from Li it is heaven, speaking from what one has received it is nature
and speaking from what exists as of itself in humans, it is mind. ((Henan Cheng shi yishu
Chap.22)

NORER, #fahh, EORE, HEM. KRR EPIR .

Men’s mind holds selfish wishes and therefore is endangered. The mind of Dao holds the
heavenly/universal Li and therefore is highly refined. If you destroy selfish wishes, then the

heavenly/universal Li will become clear.
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Zhu Xi (1130-1200)
i T KRR R S EEER YY) - S RHEY) 2 AR E ?

H: TR RMEY 2 # - ERME - AR AR - EE8EY= - AlEYh&
BAERER - KERM 2 > BRETHAILHE - B4R > ANREHE  fFmAlz > THZE
Mo

Question: ,The Utmost Absolute is not an amorphously conceived thing before the existence

of heaven and earth, but rather an all-encompassing denomination for the Li of the myriad

things and of heaven and earth, right?”

Answer: “Taiji simply is the Li of the myriad things and of heaven and earth. Speaking from
heaven and earth it is the Utmost Absolute existing within heaven and earth; speaking from
the myriad things then with each and every thing of the myriad things there is an Utmost
Absolute. Before heaven and earth had not even come into existence Li must have already
existed beforehand. When moving and bringing forth Yang, it is only Li; when calming and

bringing forth Yin, it is also only Li.” (Zhuzi yulei 1.1)

At ARt B e

Taiji (the absolute utmost) is simply another word for Li. (Zhuzi yulei 1.4)
R INARFEEH 2R > IARERRZE - RUAE - METRRS -

Under heaven there has never existed a Qi without Li and in the same way no Li without Qi.

Qi constitutes form and Li relies on that. (Zhuzi yulei 1.6)

SeHRRERE T > AR - RERNE > MERS - Sl

Heavenly Li is first then there is Qi. Qi accumulates to make for material and nature resides

within. (Zhuzi yulei 1.7)
i TVERE  AREER W7

H o TR 2 S o ANAHERFTIER » AZERRSCAZE o 2R SRR B —1) -
BifFFERs T ¢ R - AEEREERE - RAIRSAICK - HAR(CHREH -

Someone asked: ,How about the statement that Li necessarily comes first and Qi can only

come afterwards?”
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Answer: “Originally, there is no first and later that could be talked about. But if you really
wanted to deduct its becoming, then you necessarily must say that Li is first. But Li should
not e taken to be just another thing; it exists in the midst of Qi. If there were no qi, then Li
would not have anywhere to hang onto. Qi can be taken as metal, would, water and fire,

while Li can be taken as humanity, righteousness, rituality and wisdom. (Zhuzi yulei 1.11)

Ve R, SRIIS RS, AP 224 . (BRI IE W R AN, e PHIE 9% L
Ao WL, SEHARKE Mol RIRAE, [ERAAREZEEG A S, &
THrRETER, T rRRAE AR, RETETECAR, BURRARFEIR A, . Hik
REA S, QR & (RE2ME, BrahitsEs. SLlke, RIRMZ A
2o | WGERTE, ZHHRE AT o

(Proper) nature is simply Li. But if there was not heavenly Qi and earthly materiality this Li
would have no place to peacefully reside. But if you receive the clarity of Qi then you will not
be obscured and blocked and Li will smoothly forth come. With those that are slightly
obscured and blocked the forthcoming heavenly Li will win over, while with those that are
heavily obscured and blocked the selfish wishes will overcome. From this you can see that
the original proper nature has nothing that is not good. When Mengzi speaks of the
goodness of nature, master Zhou of the purity of goodness and master Cheng of the origin of
proper nature and the turning back to the origin exhausting the original proper nature, it all
means that. It is only because of Qi’s materiality that brings darkness and muddling with it
that you are separated (from your original nature). Therefore, it is said that the original
nature of Qi’s materiality is something that is negated by the moral man. If you learn in
order to return to (original nature) you will preserve the proper nature of heaven and earth.
Therefore, when discussing proper nature, you will always have to explain Qi materiality so

that (the theory) is complete. (Zhuzi yulei 4, Xingli 1: 43)
RETHR A, YIPrZAte. B art, Pt et 28, et

That which bestowed by heaven is mandate and that which things receive is nature. The
bestowing is the mandate and the bestowed is Qi. The receiving is nature and that which

receives is Qi. (Zhuzi yulei:Xingli 2.4
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[l TR O & B, MR &H? | B TASGER, 2afaridcs,
RENSE, REAY, BHESRS, HRemid. BuusE K, SREERE, 72N

fo | Ml TOZIEERAEA? | H: [HHRME. |
Question: As knowledge and awareness are the spirited mind, are they conditioned by Qj?

Answer: It is not exclusively due to Qi, rather there is first the Li of knowledge and awareness.
But Li (alone) is not yet knowledge and awareness. Qi condenses to become form, Li and Qi
unite and then one is able to know and be aware. You can compare to candlelight. Based on

a way, it allows you to have so much of a lighting flame.
Question: Is the originating place of mind Qi?
Answer: It is simply knowledge and awareness. (Zhuzi yulei: Xingli2.24)

. [REHBREAR, MRz EAmes? | B (AR he. sBmHA 2,
AEgRh, AIFERZ, AEHEZT, ks, ARAAE. SEELRAEE T,
HE MR, WEREZ . RENRIREER R E H; SREER, TRt Hyb
s, AERR L, MaiEE. BERERAT, A, s R, ATRIE
BT, BU—ROt. BRI, BIREAN, ERER Y, AAEmEEm . 2
BRI, EAENEEFECZ ], Prils . |

Someone asked: Is it correct that due to the materiality of qi (qizhi “<)ii) having different
degrees of darkness and turbidity the proper nature bestowed by heaven (tianming zhi xing
KA 2 M) either is partial or complete? (Zhu Xi) answered: There is not just partiality and
completeness. Talking about the example of the light of sun and moon, then you will see it if
it is on the open ground. But if you are under a shed or a roof there will be some obscuration
and some blocking so that you may see or not see (the light). Darkness and turbidity are
something that gi makes for. Therefore, it may be obscured or blocked just like (the light)
under the shed or the roof. With man there is principle that can circulate through
obscuration and blockade. When it comes to birds and wild beasts they also have a proper
nature, but as it is taken by their physical body it is really obscured and separated as of birth
and there is no way there could be circulation. When we come to the humaneness (ren 1)
of tigers and wolves, sacrificial abilities (ji 2%) of jackals and otters, the righteousness (yi X)
of bees and ants it only circulates somewhat in their attitude to their children, you may

compare it to light shining through a small crack. When it comes to apes their appearance is
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like that of men and they are the most spirited (ling %) among the animals, they just are not
able to speak. When it comes to the barbarians that stand between wild beasts and humans

they are always difficult to change. (Zhuzi yulei 4, Xingli 1)

[l [REdar, PEELEE, DUFZ. RAMHEBRESZ, eIt mlln g
s, MRmHetmEY Rl ALtE s, BAMLEFDYSGHIESZ.
FREMEL, APREEE, abivhd, PEEIEE, Zakd? |

Fl:  [88. HInAS A, RIFEEZHE. BEER, TRAEEHEEK. |

Question: ,The differentiation of the four (aspects) heaven and mandate, nature and Li is:
Heaven is something spoken of as of its naturalness, mandate is something spoken of as of
its flowing out and being bestowed upon things, nature is something spoken of as entity
that all things achieve when coming to life and Li is something spoken of as the regularity of
each individual affair and thing. When we speak about bringing these four aspect together,
(we may say that) heaven corresponds to Li, mandate corresponds to nature and nature

again corresponds to Li. Is that correct or not?

(The master) said: That is what it is like. ... (Zhuzi yulei: Xingli 2: 1)

Pl SONER S, SEEE 2, R L. BN ERAFHL MR
NZEAFHE, MEREARE, #MA AR, ZLORPIRH, BEFHEENR
N2, BEARK MBI <, UREPHA. ERMZA, —EBE#AHE
W, R ZERHEAD], MEOZ RN EA R, B, WREmZ
ENieAr

When (the Daxue) speaks of ,extending knowledge lies in ‘gewu’ (#£%), it means that | want
to extend my knowledge that lies in approaching things and exhausting their Li. As the
spiritedness of human mind always avails of knowledge while all things under heaven avail
of Li, it is only due to not having fully exhausted the Li that knowledge is not fully extended.
That is why the Great Learning at the beginning of its teaching necessarily has it that the
learner approaches all things under heaven and in all cases can fully exhaust them due to the
Li in his own knowledge. Applying oneself to that forcefully for an extended time one will
one day suddenly gain a thoroughness therein. Thus, the inside and outside, the refined and

rough of the multitude of things are all reached, and the full structure and complete function
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of my mind is completely illuminated. This means having achieved/explored (ge #%) things

and is the completion of knowledge. (Daxue commentary, 6)

Wang Yangming - PHBH (1472-1528)
OHLEH . R XAOHZE, LI H?
The mind corresponds to Li. Are there really any affiars under heaven outside the mind or Li
beyond the mind? (Chuanxi lu shang)
HE, RKHE. RE, BZiEH.
Li are the specific Li of Qi and Qi is the dynamic function of Li. (Chuanxi lu zhong)

mARMTY, SNERE—E. o o o HONFEL—S, WAsrEE .

Now, the myriad things under all of heaven are originally of one structure with man. ... The
unity of Qi simply makes for commonality. That is why they can mutually correspond.

(Chuanxi lu xia)
R AR R BT B R e Ak, R B R B

Intuitive knowledge of goodness is where the spirited notion of the clarity of
heavenly/universal Li reflects. Therefore, intuitive knowledge of goodness corresponds to

heavenly/universal Li. (Chuanxi lu zhong)
Ranz M, REEABK, 15 ELZ Fr .

The nature of heavenly mandate reflects in spiritedness without any obscuration and that is

from where the myriad Li issue. (Xinmin dang ji)

KTFHERY =&, EAYmsIEEd., s, RaEEYY ERILE e s
#, RUECMRETHEEYY 2 h, o TR =R,

When master Zhu (Xi) talks about ,gewu’ then it is about approaching things in order to
exhaust their Li. As for the Li of things being exhausted, it means that a so called defined Li of

all affairs and things is sought for. (Yet) that means that my mind and its seeking Li among all

affairs and things are split into two between mind and Li. (Chuanxi lu zhong)
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PFrBsonsyE, S0 RETHEDME. HoZ BA, BIPrERE b, HEE O
RAZKRETHEYY, WEEYMESHER. SEOLZRANE, SRt FHEY)
YIS RS, M. 2E0 58 —& .

What the (Daxue) calls extending knowledge by ‘gewu’ means extending the innate
goodness of knowledge of my mind to all affairs and things. The innate knowledge of
goodness of my mind corresponds to what (usually) is called heavenly/universal Li. When |
extend the heavenly/universal Li of the innate goodness of my mind to all affairs and things,
hen alls affairs and things will attain their Li. That is the extension of the innate goodness of
my mind therefore is the extension of knowledge (of the Daxue). When all affairs and things
attain their Li, then that is the rectification of things (‘gewu’ of the Daxue). That is making a

unity by bringing together mind and Li. (Chuanxi lu zhong)

Wang Tingxiang (1474-1544)

Rz, —=A%, mHEm, AR, SR N#H—-, IAWNEL. HELS
s, MR, RARZHE, A, NAANZHE, WAV, wadz
H, NEPZHE, &&EN. Gz, BZM. o o o

Amongst heaven and earth the one Qi continuously generates life while being constant and
changing. The myriad beings are not equal. Therefore, (it becomes clear that) when Qi is
united, Li is united, when Qi is ten thousand fold, Li is ten thousand fold. The common
scholars that traditionally say that Li is one while its traces are manifold are prejudiced.
Heaven has a Li of heaven, earth that of earth, humans that of humans, things that of things,
darkness that of darkness, light that of light, each is distinctively different. If you want to talk
about what holds them together, then it is in all cases the change of Qi. ....(Yashu shang iR

I+ 848)

TLARNEAE. AREESR, AARNAE. A2, 2B, SEE, BRI,
AFUBERH. BUEIAR, E—MAZ, LEHE, KA A=Y, F—50
‘Zﬁll\o o o o

The original Qi is the essence of Dao. When there is emptiness there is Qi, and when there is

Qi there is Dao. Qi has transforming change and that is why Dao has transforming change. As
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Qi corresponds to Dao and Dao to Qj, you must discuss it together. Some say that Qi has
transformation while Dao is one and does not transform. In this case Dao would simply be
Dao as of itself and Qi simply Qi, but both distinctively two different things. That is not the

subtleness of one united concept. ... (Yashu shang fEiR I 848)

& HEEEARM, RGEEREAGE, WiksmBEsLwE, 5%, K25
gk ? HERMWARE, RAA0R, vaR, NS A EHEEkmE, #ooRe b
T, FiE. THE.

When Lao(zi) and Zhuang(zi) say that Dao brings forth heaven and earth and the Song
Confucians say that before heaven and earth there was Li; that means establishing a
discourse that only in appearance differs. So is there actually a difference between (the Song
Confucians) and Lao(zi) and Zhuang(zi)? | say that when heaven and earth had not come
forth yet, there was only original Q. With the implementation of original Qi the universal Li
of the creational process of humans and things is right there and present. Therefore there is

no thing, no Dao, and no Li beyond original Qi. (Yashu shang iR [ 841)

PEAE T, TIMIEAR. SRR SONRRGE TS, MO ATTONE, (P2 SR T
it TRHE 2O, UL WA A, AR, 2. X

BRI, R&, A Mt AW, =2, L. XH. BFARHE
2. HEEE, FHENIR, TEZ%E, BTFRTRARRAMZUY, i
B, B

Nature is born of Qi just like all the myriad things. The Song Confucians that only stressed
Mengzi’s theory of the goodness of nature detached themselves from Qi when discussing
nature and thus the substance of nature became unclear for later generations and a
confusing discussion arose among various Confucians. Whose fault is that? Master Cheng
Hao said: ‘Nature corresponds to Qi and Qi corresponds to nature that is what is called life.”
And he also said: “To discuss nature without discussing Qi is an incomplete and discussing Qi
without discussing nature is unclear. Both (approaches) simply are not it.” And he said: ‘Evil
must (also) be said to be nature.” These three sayings are clear to the utmost in respect to
nature. Later scholars got bound to master Zhu (Xi’s) theory to two (types of) natures, the
original one and the one of materiality of Qi without really thinking it through. That is truly

deplorable! (Yashu shang: 837)
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Huang Zongxi i 5% 2% (1610-1695)

RRUARE R, RZTNM, RN, UETEMEER, EORM, BE R,
AP SR, HIhme ks, FEmedt, BHZSEEA R, mEBLR—, R
.

Thus the great change is just the one Qi. The rise of Qi makes for Yang and the descent of Qi
makes for Yin. As well as for retraction and extension, back and forth, life and death, ghosts
and sprits all of them do not have two (different) Qi and that is why Yin and Yang are all Qi.
That it rises and must descend that it descends and must rise (again) in the end, even though
they have differences that cannot be overcome, must return to unity and that is what

corresponds to Li. (Zhezhong Wang men xuean, San)
RUE A —mH, ENED . NERAUE, ORIRZ R, Frgs e L.

Within heaven and earth there is a fullness of one Qi that brings forth man and things. When
man is bestowed with this Qi to come to life, then mind corresponds to the spiritual
dimension of Qi that which is called the knowledgeable Qi that is above. (Mengzi shishuo,

Chap. 2)

HHOBRRZHATE, SN, EtEd . SREh 2, WBAER . Tk
AP R EE G, KT RN

Ears, eyes, mouth and nose are the procedural flow of Qi. Beyond Qi there is nothing to
make for Li and that is why it is called nature. Yet what corresponds to make for nature is a

mixture of Li and Qi. Now, if you are to indicate within Qi the mandate that rules it, then this

would be nature. (Mengzi shishuo, Chap. 7)
MERZREW. AMAR, NEEZm.

Knowledge is the spiritedness of Qi. Were Qi not spirited, it would simply be a muddled Qi.
(Mengzi shishuo, Chap. 2)
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	Generally speaking, the means of knowing is human nature, that which can be known is the order (Li) of things. If you base yourself on the knowledgeable nature to achieve the order of things that can be known and there is nothing that impedes it, then...
	凡古今天下之所謂善者，正理平治也；所謂惡者，偏險悖亂也：是善惡之分也矣。
	Everything that from ancient times until today under all of heaven has been called good(ness) is proper order (Li) and peaceful social life (politics), while that which has been called evil is perilous danger and perverse chaos. That is the proper dis...
	道也者，治之經理也。心合於道，說合於心，辭合於說。正名而期，質請而喻，辨異而不過，推類而不悖。
	Dao is the thorough order (Li) of social life (politics). The mind should be in tune with Dao, theories should be in tune with the mind, sayings should be in tune with theories. Make terminology upright and make it last, make substantial inquiries exe...

